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Exploring the Impact of Eco-Awareness on Salience and
Identity Formation in Pashto Anthroponyms

Saqlain Hassan'

Kiran Zahir'

Dr. Badshah-i-Rome"
Muhammad Roohullah"

Abstract

This study is unique, as it is among the few to explore the concept
of anthroponymy in relation to eco-awareness and gender identity
in the Pashto language. Pashtuns mainly live in Afghanistan and
pakhtonkhwa. These regions are surrounded by green mountains
and are abundant in natural resources, which contribute to a strong
sense of eco-awareness in their language and culture. This study, in
this regard, is of utmost importance, as it analyses individuals'
names to assess environmental awareness, the extent to which
nature is embedded in the Pashto language and culture, and how
identities are constructed through anthroponomy. The findings of
this study indicate that the Pashto language is deeply influenced by
nature, and this impact is reflected in the language. Many
anthroponyms, mostly the given names, in the Pashto language are
derived from nature, with names such as Spogmai, Sumbal, Sangar,
Gulalai, Gul Makai, Parkha, Sanga, and Gul Panra illustrating
how the people of the Pashtun belt have adapted to their
surroundings. While the Pashtun nation tends to be more
conservative and generally resistant to foreign influences in their
language and culture, they have made room for nature and
environmental themes in their personal identities and language.
Additionally, the analysis shows that these names are preferred by
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gender, which significantly helps identify the constructed identities
of both males and females in Pashtun society.

Keywords: Pashto Language, Anthroponymy, Eco-Awareness,
Nature, Pashtuns, Gender, Identity.

Introduction

Humans are known by their names, and a name is considered the
predominant identity of anyone in society. Humans, apart from
their gender identity, can be differentiated by their names. Names
are not only an individual's identity in society, but also reflect their
religious, cultural, and linguistic identity (Hofmann, 1993).
Anthroponym, a term used for the study of proper names, which,
according to the study of Suvonova and Abduraxim (2025), not
only serves as a mere linguistic unit but also as a cultural and
identity marker. In addition, Widodo et al. (2025) describe how
proper names not only indicate individuals' identities but also
reflect other aspects of their culture and local surroundings.

Many South Asian countries and their cultures remain rigid and
closely tied to customary traditions. Names in South Asian
countries mostly reflect people's religious or cultural identities. For
example, the study of Grundmann et al. (2025) investigates the use
of first names in an experimental study of implicit gender biases.
His study highlights that potential influencing factors such as age
and socioeconomic status are associated with names. Conducted
with 4,000 participants, the survey assessed 20 common first names
(both male and female) regarding various demographic and
personal characteristics. The findings reveal that first names shape
perceptions beyond gender, influencing views of traits such as
prosocial behaviour and assertiveness. The study emphasises the
need for researchers to consider these broader associations when
selecting study names, as they may affect results. In another study
by Brenen (2000), which examined the meaning of individuals’
names from the perspective of cognitive psychology, it was
concluded that a review of the cognitive psychology surrounding
proper-name memory indicates that names are generally not
processed for meaning. However, evidence suggests that personal
names hold significance (Noor et al., 2025). These issues can be
resolved through two key points. First, the meaning of a name is
most impactful at first exposure, and it becomes less meaningful
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over time. Second, the importance of a name can vary significantly
among people; for some, names may influence behaviour, while for
others, they serve as labels (Mensah, 2025). Ultimately, the concept
of identity suggests that many people perceive their names as little
more than mere identifiers (Hariati, 2022; Ahmad, 1980).

Similarly, in another study, while examining the behavioural
aspects and identity construction of proper names in the individual
self within society, Han-Wu-Shuang and Hua-Jian (2021) stated
that personal names can influence not only how others perceive and
evaluate individuals but also individuals' psychology and behaviour
in real life. Over the past century, psychologists have explored the
effects of names on various aspects of life, including decision-
making, achievement, health, and personality. Various attributes of
names, such as uniqueness, gender connotations, and emotional
associations, can predict behaviours and psychological preferences,
including career choices, academic success, health issues, criminal
behaviour, personality traits, and even physical appearance.
Meanwhile, Khalil and Ullah (2023), in their study on the traces of
nature in Pashto naming, found that Pashtuns have a strong love of
nature, as evidenced by their names. However, there remains a gap
in understanding how salience and identity construction emerge
from these eco-loaded anthroponyms. There is a pressing need to
develop comprehensive theories that elucidate how names
contribute to the construction of individual identities within rigid
societal structures, such as those observed among the Pashtuns.
Additionally, it is crucial to explore how the surrounding
environment and natural elements influence naming practices in
such traditional societies. In this context, the current study is
significant because it aims to bridge this research gap. By focusing
on the given names of the Pashtun people, the study reveals distinct
preferences for male and female names, highlighting the profound
impact of nature on these choices. It further investigates the hidden
salience of names and the identities of males and females that these
names construct in Pashtun society, uncovering the reasons for the
notable discrepancies in naming conventions for males and
females.

Research Methodology
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The current study adopts a qualitative approach to analyse Pashtun
names, focusing on how environmental and natural factors
influence the selection of anthroponyms within Pashtun society. In
this context, the researchers selected a list of names and conducted
consultations and validations with the Department of Pashto and
Oriental Languages at the University of Malakand. This
collaborative effort ensured that the data selected for analysis were
both relevant and reliable, setting the foundation for an
examination of the names that embody cultural significance. To
gain deeper insights into the selected names, the analysis is
grounded in Stibbe's (2015) ecolinguistics theory. This theoretical
framework allows the researchers to explore the relationship
between language and the environment, highlighting how nature
influences naming practices. Among the stories articulated by
Stibbe, two are particularly relevant for this analysis: Salience and
Identity. These narratives serve as critical lenses through which the
researchers can interpret the names within their ecological and
social contexts. The Salience narrative provides a means to discern
which aspects of nature have been emphasised in the naming
process, revealing the environmental values of the Pashtun
community. Meanwhile, the Identity narrative illustrates how these
names contribute to the construction of social identity.

Results and Discussion

This qualitative study analyzes anthroponyms in Pashto and Pashto
society. It aims to understand how nature and the surrounding
environments influence these names and the cultural meanings
attached to them. By examining the various anthroponyms, the
study seeks to uncover the relationship between language and the
natural world in Pashto-speaking communities. The detailed
analysis that follows is conducted under the lens of Arian Stibbe's
theory. This theoretical framework helped to interpret the selected
data for this research, providing insights into how language reflects
and shapes human interactions and identities within their
environment. Through this approach, the study aims to deepen
understanding of the significance of anthroponyms in Pashto
culture and their connection to nature.
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Feminine Anthroponyms

Table 1:

environment

Pashto feminine anthroponyms depicting the

SN

Anthroponym

Gender

Salience

Identity

1

Spogmai

Feminine

beauty,
softness, purity,
emotional calm

Constructs a
feminine
identity
associated
with  beauty
and the
woman as an
object of
admiration.

Gul Lakhta

Feminine

Fragility
combined with
elegance

Feminine
identity
delicate
strength,
implying
grace and
uprightness

of

Gul Panra

Feminine

Tenderness,
natural softness

A woman's
identity 1s
aesthetically
pleasing.

Gul Warena

Feminine

Facial
and
charm

beauty
visual

Reinforces
women's
identity
through
physical
beauty
visual
salience.

and

Gulalai

Feminine

Floral and

delicate

Identity is
shaped as
ornamental
and gentle.
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Baghaat

Feminine

Abundance and
fertility

Constructs
women as
sources of
life, care, and
cultivation,
echoing
maternal and
domestic
ideals.

Sumbal

Feminine

Fragrance,
elegance,

identity  of
sensory
beauty
grace.

and

Sanga

Feminine

Connectedness,
Generational
extension

identity and
dependence,
reflecting
social
expectations
of women as
extensions of
family
lineage

Malghalara

Feminine

Rarity,
value

purity,

Constructs
woman as
precious, but
also passive
and owned

10

Ghatol

Feminine

Seasonal
beauty, fragility

Identity
emphasizing
temporary
beauty, youth,
and aesthetic
worth

11

Gul Ghotai

Feminine

Youth,
potential,
delicacy

Identity  of
unfulfilled
potential,
reinforcing
protective
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and
controlling
attitudes
toward
women

12

Parkha

Feminine

Freshness,
Vulnerable,

Shows
women as
weak within
the
patriarchal
society
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Ghatol

Ghantol is a flower that typically grows in spring and is botanically
known as Tulipa Stellata. This flower is primarily red and white,
creating a contrast against the lush green mustard fields where it
often grows. Its vibrant colors and delicate beauty make it a sight
worth seeing and a harbinger of springtime. In Pashtun society, the
name Ghatol is commonly given to females, which reflects the
deep connection between the environment and Pashtun culture.
This name illustrates how nature is woven into the fabric of
language and identity within the Pashtun community.

Sumbal

Sumbal is a flower that grows in the mountainous regions of
Khyber Pakhtunkhwa. This vibrant red flower has gained
significant recognition through its mention in the poetry of the
renowned Pashto poet Khoshal Khan Khattak. The beauty and
symbolism of this flower make it an enchanting element of the
local culture and landscape. In addition to its floral significance, the
name "Sumbal" is also used for Pashtun females. The connection
between this beautiful flower and the women of the region
highlights the deep-rooted cultural ties and the appreciation for
nature in Pashtun traditions.

Gul Ghotai

The name is inspired by two meaningful Pashto words: "Gul,"
meaning "flower," and "Ghotai," meaning "the bud of a flower."
This beautiful combination captures the essence of personality
development and femininity, reflecting both beauty and the
potential to grow more beautiful. Moreover, this compound word
can be used beyond its floral connotations, as it is also commonly
used to refer to women in Pashtun society.

Gul Panra

The term "Gulpanra" is a compound of two Pashto words: "Gul,"
meaning "flower," and "Panra," meaning "leaf" (Khalil & Ullah,
2023). This unique word encapsulates the beauty of nature,
symbolizing the delicate relationship between flowers and their
leaves. It can refer to the red and white leaves of various flowers,
showcasing the natural aspect of the flora. In addition to its
botanical significance, "Gulpanra" is always used as a feminine
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name, showing grace and elegance. Females are commonly given
this name, depicting a cultural appreciation for the sensual beauty
of flowers and their leaves in the surrounding environment of the
Pashtun belt. This correlation between nature and identity
highlights the importance of flowers in Pashtun culture.

Gul Sanga

The name "Gulsanga" is a beautiful combination of two words:
"Gul," meaning "flower," and "sanga," meaning "the branch on
which flowers appear." This name reflects images of blossoming
nature and naturally represents femininity. It showcases the essence
of beauty and growth, making it a primary choice for a girl's name.
In popular culture, a flower symbolizes beauty, while a branch
symbolizes the stability it provides for the flowers growing on it.
The fusion of these concepts in Gulsanga not only highlights the
gentle qualities associated with femininity but also embodies
resilience and support.

Spogmai

Spogmai is a renowned Pashto name typically used for females in
Pashtun society. In Pashto, Spogmai refers to "moon," reflecting
the Pashtun people's cultural appreciation for the beauty of the
night sky (Khalil & Ullah, 2023). This attraction for nature can be
attributed in part to religious influences, as the word "Qamar,"
meaning "moon," appears in the Quran, the holy book of Muslims.
However, while Qamar is an Arabic-derived name used only to
name males in Pashtun culture, Spogmai remains feminine. In
addition to Spogmai, the name Qamar, when combined with
"Gula," which means "flower," creates the name QamarGula, also
used for females. This combination of themes from nature and
beauty showcases how names hold significant cultural and
emotional value in Pashtun society. This naming tradition reveals
not only personal identity but also a connection to deeper cultural
and religious narratives.

Lakhta

The term "Lakhta" is often used to refer to women and carries
significant meaning in Pashtun society. The word translates to
"stick," which can be interpreted in two different ways. On one
hand, a Lakhta/stick is viewed as a delicate part of a plant,
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symbolizing the sensitivity and fragility associated with women
within this culture. This interpretation highlights the traditional
view of women as gentle figures who play an essential role in the
community. On the other hand, the word "Lakhta" can also create a
sense of straightforwardness, suggesting a more assertive
perspective on femininity. Also, the term is associated with school
discipline, as it is commonly used to describe a tool for punishing
students. In many schools and madrassas, students are disciplined
with a stick, further depicting the term's versatility and its
significance in both social and educational contexts.

Malghalara

"Malghalara" refers to a valuable stone, more specifically, pearls or
diamonds (Khalil & Ullah, 2023). This word has a feminine quality
and is often used as a name for women, highlighting the beauty and
elegance associated with these gems. It shows not only the value of
these natural treasures but also highlights the cultural significance
of femininity in the name. Additionally, the term "Malghalara"
emphasizes the Pashtun people's love for naturally produced
ornaments. This relationship suggests an appreciation for the
beauty of their surroundings and how it can be reflected in personal
identity and cultural expression. Through this name, one can see
the intertwining of culture, gender, and nature in Pashtun society.
Parkha

Dew is translated as "Parkha" in Pashto. "Parkha" has two different
meanings in Pashto. Firstly, it refers to morning dew, and since the
Pashtun belt is renowned for its lush green mountains, "Parkha"
holds significant cultural importance. In this sense, women are
often likened to fresh morning dew. Secondly, "Parkha" also refers
to a type of soft, mountainous rock that can be broken by hand. In
this context, women can be seen as vulnerable targets in society,
perceived as emotionally weak by those with ill intentions.
Masculine Anthroponyms

Table 2: Pashto Masculine anthroponyms depicting the
environment

SN | Anthroponym | Gender of the | Salience Identity
Anthroponym

2 | Sangar Masculine Defense, Identity of
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resistance, man as
war protector,
readiness warrior, and
defender of
land and
honor
3 | Gulab Masculine Strength Blends
with softness
refinement | with
masculinity,
suggesting
emotional
depth
without loss
of strength
4 | Qamar Masculine Calm Masculine
authority, identity  of
guidance wisdom,
stability, and
moral
illumination
5 | Chinar Masculine Longevity, |Man 1is a
strength, pillar of
rootedness | family and
society,
deeply
rooted and
enduring
6 | Sparlay Masculine Renewal, Identity of
vitality, energy,
hope leadership,
and societal
renewal
7 | Enzar Gul Masculine Hidden Masculine
productivity, | identity
usefulness focused on
function,
productivity,

22




and  quiet
strength

8 | Badam Gul Masculine Valuable Almonds

are an
expensive
net that
shows men's
worth as
priceless
and
authoritative

Zmaray

Zmaray is a Pashto word for lion, which is considered the king of
the jungle, and the same interpretation is held in Pashtun society,
where males are often named after Zmaray (Khalil & Ullah, 2023).
It shows the strength and power of males, also suggesting the
particular nature of Pashtun society, where males are named only
with powerful names. However, such a name only gives kids who
will lead extraordinary lives a positive boost and helps them be
seen as strong in society.

Baaz

In Pashto, "Baaz" refers to an eagle, a significant bird within
Pashtun culture (Khalil & Ullah, 2023). The Pashtun people have a
deep-seated admiration for Baaz, often keeping them as pets. These
majestic birds serve various purposes in their lives; some Pashtuns
use them for hunting, taking advantage of their keen eyesight and
swift flight, while others enjoy their presence as cherished
companions. The name "Baaz" indeed symbolizes power and
strength, reflecting the characteristics of these magnificent
creatures. Owning an eagle is not just a hobby; it is a tradition
deeply rooted in Pashtun culture, showcasing both the bond
between the Pashtun people and nature and the eagle's significance
as a symbol of might and nobility.

Sangar

Sangar in Pashto is another term used for a bunker in English. This
word carries great strength and conveys a sense of protection. It
suggests that individuals associated with this term, particularly men
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in Pashtun society, assume the crucial role of savers and guardians
of their families. In this context, the concept of a sangar extends
beyond mere physical shelter. It embodies the responsibility men
have to ensure the safety and well-being of their loved ones and
community.

Gulab

Gul and Gulab are two synonymous terms for the English word
"flower." As mentioned earlier, the name Gul is traditionally
associated with females; however, males can also be named using
these words in combination with other strong nouns, such as Gul
Khan, Gul Said, Gulab Said, and Gulab Khan. This demonstrates
that male names can also be derived from nature and plants. Other
examples of male names derived from plants and fruits include
Badam Gull (Almond flower), Toot Khan (Mulberry), Enzar Gul
(Fig flower), and Chinar (Platanus orientalis).

Sparlay

In Pashto, the term "Sparlay" (spring season) beautifully
encapsulates the essence of spring, a season marked by
rejuvenation and vibrancy, and it is categorized as a masculine
name. This season in the Pashtun region heralds a stunning
transformation as the landscape bursts into life with lush greenery.
The arrival of spring is a refreshing reprieve from the often harsh,
biting cold of winter, which is typically marked by hardship. As the
chill gives way to warmth, the once-barren earth awakens,
revealing colorful mountains, fields, and promising crops. The
Sparlay symbolizes hope and renewal, offering a sense of optimism
as nature flourishes and the rhythms of life begin anew.

Chinar

Chinar, botanically known as Platanus Orientalis, is a well-known
tree commonly found throughout the Pashtun belt, typically
growing in mountainous areas and along riverbanks. These trees
grow tall and can live for hundreds of years. Naming a Pashtun boy
"Chinar" symbolizes his strength and signifies his role as a
protector of the family while facing the numerous challenges of
life.

Discussion

Table 1 highlights various feminine names and the qualities they
represent, each suggesting a specific aspect of feminine identity.
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Names like “Spogmai” and “Gulalai” emphasize beauty and
delicacy, portraying women as admirable and elegant. Names like
“Baghaat” and “Sanga” associate femininity with nurturing and
support within family structures. Several names reflect traditional
ideals, linking women to notions of purity, fragility, and aesthetic
value. Overall, these names portray women as objects of
admiration, often emphasizing their roles within cultural
frameworks that prioritize beauty and relational connections.
However, Table 2 presents various anthroponyms associated with
masculine identities and their meanings, often reflecting traditional
patriarchal values of the Pashtun culture. Each name embodies
qualities considered ideal in a patriarchal society, such as strength,
authority, and protectiveness. For instance, names like “Sangar”
and “Chinar” emphasize men's roles as defenders and pillars of
family and society. Other names, such as “Gulab” and “Qamar,”
highlight emotional depth and wisdom, reinforcing the idea that
masculinity can also include refinement and guidance. Overall,
these names reinforce a conventional view of masculinity that
aligns with patriarchal ideals, showcasing the complex interplay
between identity and societal expectations of gender.

Conclusion

Following an extensive examination of anthroponyms in Pashto
through Stibbe’s (2015) model of ecolinguistics, this study
concludes that Pashto 1is remarkably rich in ecological
consciousness. The names analyzed in the study are intertwined
with the local environment and portray the region's cultural
diversity (Khalil & Ullah, 2023). While many Pashto names exist
for both males and females, the current study focused on those that
evoke a sense of nature. The findings portray an interesting
connection between names and individuals' daily lives as they
interact with their surroundings. Many of the names discussed draw
inspiration from the natural world, prominently featuring beautiful
flowers, animals, trees, and fruits (including nuts), all of which are
commonly found in the area's mountains and fertile fields.
Interestingly, there is a notable distinction in the types of names
given to females compared to those given to males. Female names
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are predominantly derived from the delicate beauty of flowers,
conveying a sense of fragility and grace, while none are linked to
fierce or formidable animals. This trend mirrors the societal
perception of women in Pashtun culture, often viewed as a more
vulnerable segment of society, hence deserving names that evoke
tenderness, compassion, and nurturing qualities. In contrast, the
male names lean heavily on representations of strength and power,
often inspired by formidable elements of nature. Names such as
Sher (lion), Zmaray (lion), Baaz (eagle), Sangar (bunker), Sparlay
(spring), and Chinar (a tree) resonate with assertions of dominance
and authority, underscoring the influential role that males play in
Pashtun society. This pronounced disparity in naming conventions
not only reflects but also shapes the community's cultural values
and social hierarchies. It serves as a window into the connection
between language and societal perceptions of gender roles.
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Associate Prof. Dr Shahad Rahimi
Index of the English Articles of the First Era of Pashto Journal

Abstract

Pashto, the academic journal of the International Center for Pashto
Studies, was established under the support of UNESCO and
publishes articles in UNESCO languages. Its first issue was
published in the autumn of 1356 AH (1977).

This article focuses on the thematic index of the English articles
published during the first decade of the first era of Pashto journal.
In the first section, a brief discussion is presented about the
International Center for Pashto Studies and Pashto journal. The
second section contains the names of the responsible editors of the
journal. Likewise, the third section presents the index of the
English articles of Pashto journal including the author’s name,
article title, page numbers, issue number, and year of publication.
The article concludes with a conclusion and references.
Introduction

In 1316 AH (1937), the Kandahar Literary Association and the
Kabul Literary Association were merged, resulting in the
establishment of Pashto Tolana (Pashto Academy). The Pashto
Academy began its activities by publishing Kabul journal, which
became its first official publication. Kabul journal published
research articles related to literature, history, and other fields of
knowledge.

Similarly, within the framework of the Academy of Sciences of
Afghanistan, the International Center for Pashto Studies was
established in 1354 AH (1975), and in 1356 AH (1977) it started its
activities through the publication of Pashto journal. In Pashto
journal, researchers publish scholarly articles in UNESCO
languages on the history, culture, economy, and literature of the
Pashtuns. Preparing indexes of these articles is considered an
important scholarly step, and this article has been devoted to that
task.

Significance and Importance

The significance of this article lies on the fact that, so far, no
researcher has worked on the index of Pashto journal. Therefore, I
considered it appropriate to begin with compiling the index of the
English-language articles published in this journal. The journal
contains valuable scholarly studies on the Pashtuns conducted by
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prominent researchers, which can provide guidance and direction
for contemporary research.

Methodology
This research article is based on descriptive and analytical methods.
Research Questions

e When did Pashto journal begin its publication?

e Who were the responsible editors of Pashto journal, and
which articles were published in its first era?

Main Text

An index serves as a direct link between readers and sources,
through which readers can access original materials. Regarding
indexing, researcher Mohammad Asif Ahmadzai writes in his
article: “Indexing refers to the arrangement and organization of
books, publications, or materials according to a specific method. In
fact, an index functions as the key to a book, publication, or
library.” (Ahmadzai, 1391, p. 197)

In the contemporary era, the importance of indexing is very evident
and significant. Through indexes, researchers can save time and
easily gain access to primary sources. Around the world, dozens of
books and articles have been written on indexing. Every
international library has its own catalog, and alongside this,
scholars have systematically compiled and published indexes of
research works in their regions. This practice also attracted the
attention of researchers in Afghanistan during the first decade of
the twenty-One century.

Indexes of some journals have been compiled and published either
in the form of articles or books. In this regard, the subject index of
books compiled by Professor Dr. Abdul Raouf Rafeeqi under the
title Daryab pa Koza ke (“The Ocean in a Pitcher”) has been
arranged and published in ten volumes. This work assists
researchers in locating books and relevant sources.

The indexing of journals is also highly important today because
searching through numerous issues requires considerable time, and
modern researchers often do not have sufficient time to review all
journal issues for a single article or research project. Therefore,
indexes can greatly assist researchers in their studies. So far,
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indexes of various journals have been prepared; some have been
republished within the journals themselves, while others have been
published independently in book form by scholars. Among these is
the scholarly journal Pashto of the International Center for Pashto
Studies, whose various issues have been published and whose
index is arranged in this article.

The decision to establish the International Center for Pashto
Studies was made at UNESCO headquarters in Paris. Upon the
proposal of the Afghan representative, approval was granted for the
establishment of the International Center for Pashto Studies in
Afghanistan. Finally, during the international seminar of 1354 AH
(1975), numerous scholars presented papers regarding the
objectives of the Center, and a special commission was assigned
the task of preparing the necessary recommendations for achieving
its goals. (Naser, 1389, p. 167)

In the book History of the Academy of Sciences, the author writes:
“When the International Center for Pashto Studies was established
in 1354 AH (1975), and its organizational structure was approved
in 1355 AH (1976), it was also decided within the framework of
the Center to establish a quarterly journal named Pashto. The first
issue of Pashto journal was published in the autumn of 1356 AH
(1977). At the beginning of the first issue, a message from the
President of Afghanistan, Mohammad Daoud Khan, was
published.” (Naser, 1389, p. 338)

It becomes clear from the above discussion that the International
Center for Pashto Studies was established in 1354 AH (1975)
within the framework of Pashto Tolana (Pashto Academy) with the
assistance of UNESCO. In this center, researchers conduct studies
in UNESCO languages on various aspects of Pashtun life.
Likewise, when Pashto Tolana was transformed into the Academy
of Sciences of Afghanistan in 1357 AH (1978), the International
Center for Pashto Studies was also incorporated into it and
continued its activities under the same name within the structure of
the Academy of Sciences of Afghanistan. (Various Authors, 1398,
p. 34)

The International Center for Pashto Studies officially began its
activities in 1356 AH (1977) through the publication of Pashto
journal. In the first issue of the journal, researchers published
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scholarly articles on the objectives of the Center and various related
topics. The journal is divided into two eras: the first era extends
from 1356 to 1370 AH (1977-1991), while the second era
continues from 1380 AH (2001) up to the present.

This article discusses the index of the English articles and the
responsible editors of the first decade of the first era of Pashto
journal, while another article will examine the indexes of the
remaining articles of the same era.

Aims of the international center for Pashto studies

1. Plan and coordinal national, regional and international
research  activities, anthropological, ethnographical,
sociological, historical, and linguistic, in the Pashtun
context.

2. Stimulate the study of the Pashto language and dialects, and
the history, literature and arts of the Pashtuns.

3. Develop the Pashto language as a vehicle for the
transmission of modern ideas and encourage the publication
of modern Pashto prose literature.

4. Publish and disseminate the results of the researches carried
out under the auspices of the center.

5. Encourage the translation of important works from other
languages into Pashto and from Pashto into other languages.

6. Establish with the co — operation of the national archive
center a documentation unit at the center and in particular to
collect Pashto manuscript and/or microfilms there of and
edition of Pashto works wherever available.

7. Promote regional and international exchanges and research
by organizing seminars, symposia and conferences.

8. Cooperate in the framework of the central Asian program of
UNESCO with other institutes and centers whose activities
are aimed at the study of Central Asian Cultures. (Benawa,
1977, page:10)

Responsible Editors of the First Era of Pashto Journal

When the first issue of Pashto journal was published in 1356 AH
(1977) under the responsible editorship of Abdul Rahim Palwal, the
journal officially began its activities. The names of the responsible

32



editors and managing editors from the first issue up to the fortieth
issue are presented below in the order of publication:

No. | Responsible Editor Managing Editor

1 Abdul Rahim Palwal Abdul Hadi And

2 Abdul Rahman (Baloch) | Hasan Gul Bandawal
3 Abdul Qadir Lamar Waiza Hairan

4 Nematullah Andar Shakila Naveed

5 — Nafisa Hashimi

Index of Pashto Journal
The index of the English articles published in Pashto journal from
1356 AH (1977) to 1370 AH (1991) are arranged chronologically

as follows:
NO Author Article Pag | Volume/ye
: e ar
First Issue of the First Era (1356 AH / 1977)
1 A.R. Benawa The international -2 | 1-/1356
center for Pashto 13
studies
2 Prof. Abdul The status of Pashto 14- | 1-/1356
Hay Habibi language and 22
literature in the
civilization of central
Asian peoples
3 Prof. Pashto studies 23- 1 1-/1356
Mohammad international center, 28
Rahim Ilham international, seminar
on the genealogy of
Pashto
4 A.Rauf. Landy 29- | 1-/1356
Benawa 32
5 J. Elfenbein | The wanetsi Dialect of | 84- | 1-/1356
Pashto 90
6 Amir Kror, Jehan 96- | 1-/1356
Pahlavan 97
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7 Ram Rahul Suggestion for the 98- | 1-/1356
promotion of Pashto 99
8 M. Ibrahim The terminology of | 100 | 1-/1356
Atayee Pashtun's tribal -
customary law and 101
usages
9 Dr. Abdul Pashto Phonemic 102 | 1-/1356
Hakim Hellali Alphabet -
104
Second Issue of the First Era, 1356 AH (1977)
1 Prof. Abdul The status of Pashto | 1-8 | 2-/1356
Hay Habibi language and
literature in the
civilization of central
Asian peoples
2 Prof. Concerning two 9- | 2-/1356
Habibullah theoretical problems | 32
Tegey in generative grammar
3 Abdul Rauf Bit Nika 33- | 2-/1356
Benawa 34
4 Prof. Third united nation 95- | 2-/1356
Mohammad conference on the 103
Rahim ITham standardization of
geographical name
was held in Athens
5 Dr. Raziq Pashto proverbs and | 104 | 2-/1356
Palwal sayings -
116
6 Dr. Abdul Pashto Phonemic 117 | 2-/1356
Hakim Helali Alphabet -
125
7 Klaus Marriage Amongst 126 | 2-/1356
Ferdinand Pakhtun Nomads of -
the Kabul, Laghman | 133
Area

First and Second Combined Issue (1-2), 1357 AH (1978)
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Dr. Raziq Khusay an outdoor 36- | 1-2/ 1357
palwal national Folk Game 43
which can be
transformed with little
modifications into a
formal national game
Mrs. M. The position of 104 | 1-2/ 1357
Esmati women in Pashto oral -
literature with special | 110
reference to (landai)
Third Issue of the First Era, 1357 AH (1978)
Dr. Habibullah | Ergativity in Pashto 3- | 3-/1357
Tegey 88
Dr. Raziq Pashto proverbs and | 98- | 3-/1357
Palwal sayings 113
A. Rauf Sheikh Asad 175 | 3-/1357
Benaw -
a 178
M. Ibrahim Jerga and Maraka 179 | 3-/1357
Atayee -
182
Klaus Marriage Amongst 183 | 3-/1357
Ferdinand Pakhtun Nomads of -
the Kabul, Laghman | 190
Area
A.R Georg Morgenstierne | 191 | 3-/1357
196
Fourth Issue of the First Era, 1357 AH (1978)
Dr. A. Raziq Pashto Proverbs and 1- | 4-/1357
Palwal sayings 26
Prof. Georg | The position of Pashto | 43- | 4-/1357
Morgenstierne among the Iranic 55

languages and the
problem of the
constitution of
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Pashtun linguistic and
Ethnic Unity

3 | Dr. Habibullah The interaction of 100 | 4-/1357
tegey phonological and -
syntactic processes in | 124
Pashto
First and Second Combined Issue (1-2) of the First Era, 1358 AH
(1979)
1 Dr. Gul Khushal's — Bayaz — 1- | 1-2/1358
Mohammad | in the light of Tarikhi | 16
Noorzay Murasa
2 A.R. Benawa The Libertine (1) 85- | 1-2/1358
Khushal 104
3 Dr. Dawlat The spelling 105 | 1-2/1358
Mohammad Methodism some of -
Lodin the works of Khushal | 125
Khatak
4 A. Jabar Social and cultural 126 | 1-2/1358
Nader | implications of some -
selected Pashto 137
proverbs
Third Issue (3) of the First Era, 1358 AH (1979)
1 Mr. AR The lovers of dilaram | 60- | 3-/1358
pazhwak 69
2 M.A. Safi Selection from Pashto | 70- | 3-/1358
verse 89
Fourth Issue (4) of the First Era, 1358 AH (1979)
1 A. Bari A New look to Milli | 59- | 4-/1358
Jahani Hindara 76
2 A. Hadi Folk Game 77- | 4-/1358
Haand 86
First Issue of the First Era, 1359 AH (1980)
1 Sanaullah Effect of Indian - | 1-/1359
yosofzay culture and languages | 24
on the poetry of
Khushal khan Khatak
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Abdul karim | Pashto stories in verse | 69- | 1-/1359
patang 93
Masoma Khushal Khatak's 106 | 1-/1359
Esmati political campaign -
119
A. Bari Heries of the tale of | 120 | 1-/1359
Jahani Jallat Khan and -
Shamaila 125
Jalad Khan Marriage in Shelgar, | 126 | 1-/1359
Hekmaty from engagement to -
wedding 132
A.R. Benawa | The Kohistan twilight | 133 | 1-/1359
136
Second Issue of the First Era, 1359 AH (1980)
Dr. Alef- shah Pashto Kinship I- | 2-/1359
Zadran terminology and its 14
Implication
Abdul Karim | Pashto stories in verse | 94- | 2-/1359
patang 114
Jalad Khan Mariage in Shelgar 115 | 2-/1359
Hekmaty -
130
A. Bari Jahani | Fateh Khan and Rabia | 131 | 2-/1359
142
Mohammad Factors Determining | 143 | 2-/1359
omar Zahidi the generation of -
(MUNZH AW 154
TAASE)
Third Issue (3) of the First Era, 1359 AH (1980)
Prof. A.H. Pashto prose after the | 1- | 3-/1359
Habibi nineteenth century 14
Herbert penzl | Semantic structure in | 74- | 3-/1359
the poetry of Khushal | 80
Khan Khattak
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3 Ali Arbakai in Paktia 81- | 3-/1359
Mohammad 86
sobman
4 Mohammad | Khushal Khan Khatak | 87- | 3-/1359
ibrahim in the light of the 96
stwodah press
5 Prof. A.H. The part of women in | 97- | 3-/1359
Habibi Pashto literature 107
6 | H. Zamir Safei | A Glance at the Era of | 108 | 3-/1359
Khushal Khan Khatak -
(1613-1689) 117
7 Mohammad Book Review 118 | 3-/1359
ibrahim -
stwodah 120
Fourth Issue (4) of the First Era, 1359 AH (1980)
1 Prof. A.H. The part of womenin | 1- | 4-/1359
Habibi Pashto literature 10
2 Abdul karim | Pashto stories in verse | 78- | 4-/1359
patang 108
3 Masoma Khushal Khatak's 109 | 4-/1359
Esmati political campaign -
117
4 A. Jabar Some Pashto Idioms | 131 | 4-/1359
Nadir and expressions -
139
5 A. Bari Heroes of the Tale of | 140 | 4-/1359
Jahani Jalat Khan and -
Shamaila 146

First Issue

of the First Era, 1360 AH (1981)

1 Prof. Alef The Tsalai of 88- | 1-/1360
shah mountain Division— | 95
Zadran Among the Pashtuns
of paktia
2 A.R. Selection from early | 96- | 1-/1360
Benawa and contemporary 142

Pashtu literature
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H. Rafi Antiquity of Pashto | 143 | 1-/1360
Folk literature -
151
A.J. Nader Pashto Idioms and 152 | 1-/1360
Expressions -
160
Second Issue of the First Era, 1360 AH (1981)
Dr. Alef— Tsalai from injury 81- | 2-/1360
shah trouble cases among | 88
Zadran the Pashtuns of paktia
province of
Afghanistan
AR. Selections from early | 89- | 2-/1360
Benawa and contemporary 116
Pashto literature
Dr. Gul jan | Pashtuns inthe sub— | 117 | 2-/1360
wror continent of India -
before 1935 125
M.E. Sabet | Sultan Shihabuddin | 126 | 2-/1360
Ghori -
129
A.J.Nader Pashto Idioms and 130 | 2-/1360
Expression -
141
Third Issue of the First Era, 1360 AH (1981)
Abdul Rauf | Selections From Early | 1- | 3-/1360
Benawa — contemporary 32
Pashto literature
Habibullah Antiquity of Pashto | 115 | 3-/1360
Rafay Folk literature -
119
A. Jabar Some Pashto Idioms | 120 | 3-/1360
Nadar and Expressions -
126

Fourth Issue of the First Era, 1360 AH (1981)
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1 A.R.Benawa | Selections from early | 70- | 4-/1360
and contemporary 89
Pashto literature
2 H. Rafi Antiquity of Pashto 90- | 4-/1360
Folk literature 102
3 ? Turyalay Pashton 103 | 4-/1360
114
4 | A.Jabar Nadar | Some Pashto Idioms | 115 | 4-/1360
and expressions -
123
First and Second Combined Issue (1-2)of the First Era, 1361 AH
(1982)
1 Prof.A.H. Amir Koror and His 1- | 1-2/1361
Habibi Ancestry 23
2 A.R.Benawa | Selection from early | 29- | 1-2/1361
and contemporary 51
Pashto literature
3 Prof. A.sh. Jamarianay Afghan | 52- | 1-2/1361
Rashad 63
4 M.E. Sabet Sultan Shihabuddin | 64- | 1-2/1361
Ghori 84
5 A.J. Nader Some Pashto short 85- | 1-2/1361
stories 93
6 M. Omar Does the passive 113 | 1-2/1361
Zahidi voice Exist in Pashto? -
129
Third Issue of the First Era, 1361 AH (1982)
1 Dr. Alef-shah | Resolution of conflict | 1-8 | 3-/1361
Zadran through oaths and
ordeals
2 Lutfullah safi Nomadism in 9- | 3-/1361
Afghanistan 19
3 A. Niazi Pashto proverbs 20- | 3-/1361
29
4 A.R. Benawa | Selection from early | 30- | 3-/1361
and contemporary 47
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A.J. Nader Pashto Idioms and 48- | 3-/1361
Expressions 53
M.E. Sabet Famous kings of the | 54- | 3-/1361
Ghori Dynasty before | 64
Sultan Shihabuddin
Fourth Issue of the First Era, 1361 AH (1982)
A.R.Benawa | Selection from early 1- | 4-/1361
and contemporary 22
Pashto literature
Dr. Alef-shah | Settlement of woman | 23- | 4-/1361
Zadran and homicide trouble | 29
cases among the
pashton of paktia,
Afghanistan
M.E. Sabet Sultan Shihabuddin | 30- | 4-/1361
Ghori 47
A.J. Nader Pashto Idioms and 48- | 4-/1361
expressions 66
M. Omar Verbal Agreementin | 67- | 4-/1361
Zahidi Pashto 76
First and Second Issue of the First Era, 1362 AH (1983)
Amir Marriage Among the | 60- | 2-1/1362
Mohammad pashtoons of 66
(Shindandi) Shindand
Sulaiman The process of change | 67- | 2-1/1362
Layaq in landais 76
A. Jabar Nadar | Some Pashto short 92- | 2-1/1362
stories 102
Mohammad Some Equivalents of | 103 | 2-1/1362
Omar Zahidi | Pashto (da) in English | -
116
A.R. Benawa Selections from the 117 | 2-1/1362
early and -
contemporary pashto | 136
literature

41




Index of the English Articles...

6 Jalad Khan Patriotism in Pashto | 137 | 2-1/1362
Hekmati Folk literature -
145
Third Issue of the First Era, 1362 AH (1983)
1 Assi. Alef Oral literature of the 1- | 3-/1362
shah Zadran Pashtuns 11
2 | DRM.A. Zyar JAMES 45- | 3-/1362
DARMESTETER(18 | 49
49-1894)
3 Prof. Abdul Social and political 50- | 3-/1362
Hai Habibi condition during the 54
time of Zarghona
4 Prof. Dr. The Ento-linguistic 65- | 3-/1362
Mojawar composition of 82
ahmad zyar Afghanistan
5 Prof. A.Sh. Jamaryanay Afghan | 83- | 3-/1362
Rashad 95
6 M.E. Sabet The Era of sultan 96- | 3-/1362
shihabuddin as king | 101
7 Abdul rauf Pashtoon women 102 | 3-/1362
Benawa -
110
Fourth Issue of the First Era, 1362 AH (1983)
1 A.R. Benawa Selections from the 65- | 4-/1362
early and 79
contemporary pashto
literature
2 Abdul Rauf Pashtoon women 80- | 4-/1362
Benawa 88
3 | Prof.A. Shakor | Traces of ((Bostan)) | 89- | 4-/1362
Rashad and ((Gulistan)) in the | 117

Dewan of Khwashal

Third Issue of the First Era, 1363 AH (1984)

1 A.R. Benawa

Selections from the
early and

53-
73

3-/1363
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literature
Prof. A. Afghan and 74- | 3-/1363
Habibi Afghanistan 77
Jalat K. The spirit of works in | 78- | 3-/1363
Hekmaty pashto folk literature | 83
Dr. Alef-shah | Proverbs as a mirror | 84- | 3-/1363
Zadran of the Afghans' way 95
of life
Amir Abdul Hamid 96- | 3-/1363
Mohammad Momand 103
Shindandi
A. Jabar Some pashto Idioms | 104 | 3-/1363
Nadar and Idiomatic -
Expressions 109
J.K. Hekmaty Report on the 110 | 3-/1363
international center -
for pashto studies 122
M.H. Rahimi An Erudite passed 117 | 3-/1363
Away -
120
Fourth Issue of the First Era, 1363 AH (1984)
Mohammad Mili Hindara 51- | 4-/1363
gul Noori 70
Aziza Noori | Therole of womenin | 71- | 4-/1363
Pashto landays 83
Prof. M. The origin of Pashto | 84- | 4-/1363
Rahim Ilham language 90
Prof. Dost Sleman, Slemani, and | 91- | 4-/1363
Shiwaray Sleman Khail in 100
pashtun's
Ethnography
Abdul Rauf Amir Kror and the 101 | 4-/1363
Benawa development of the -
Pashto language 103
Abdul Jabar Some Pashto Idioms | 104- | 4-/1363
Nadar and Expressions 108
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Second and Third Issue of the First Era, 1364 AH (1985)

Prof. A.H. Gharistan- awell — 31- | 2-3/1364
Habibi Known province in 34
the Heart of the
country
Trans: M.H. Mili Handara story 3 | 76- | 2-3/1364
Rahimi Mard and Namard 104
Wazir skamm | Dative in Tarikh-e 105 | 2-3/1364
Taniwal Murassa, an Example -
of Afghan prose in the | 110
18™ century
Amir From Pashto Roozana | 111 | 2-3/1364
Mohammas -
Shindandi 123
M. Omer Landai 124 | 2-3/1364
142
Sobman New books 147 | 2-3/1364
149
Fourth Issue of the First Era, 1364 AH (1985)
Prof. A.H. The origin of Afghan | 55- | 4-/1364
Habibi Khaljis 67
Mohammad Mili Hindara ( story | 68- | 4-/1364
gul Nori 5- Musa Jan and Wali | 113
Jan)
First and Second Issue of the First Era, 1365 AH (1986)
Trans: M.H. Mili Hindara (story — I- | 1-2/1365
Rahimi 6 and 7) Momin khan | 40
and Sherino
Khan Ghazi Delhi in the time of | 41- | 1-2/1365
Kabuli pashtoons 72
Gh. Qader Birth ceremony in 73- | 1-2/1365
Katawazi Katawaz 75
Habibullah Jajj Proxemics in 113 | 1-2/1365
Pashtoonzoy Afghanistan -
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128
A.J. Nader The Reflection of 129 | 1-2/1365
pashtoon culture in -
landies 143

Third and Fourth Issue of the First Era, 1365 AH (1986)

Under National unity | 1- | 3-4/1365
banner Reconciliation | 16
meets demands of all
people
Mohammad | Mili Hindara (story-8) | 80- | 3-4/1365
gul noori 119
Sayed Rahat Footsteps (skalo) 120 | 3-4/1365
Zakheli -
122
Amir The promotion of 123 | 3-4/1365
Mohammad Pashto language -
shindady during the Reign of | 137
Ghazi Amanullah
Khan
Ram Rahul Suggestion for 138 | 3-4/1365
promotion of Pashto -
141
First Issue of the First Era, 1367 AH (1988)
Mohammad Mili Hindara(story 20- | 1-/1367
Gul Noori 13- Adam Khan aw 76
Durkhanai
Niamatullah Zabul an Important 77- | 1-/1367
Ander center of Migration 83
for Kochi and
sdentary Pashtun
tribes
A.J. Nader The Distinctive 84- | 1-/1367
characteristics of 99

Pashtun culture in
Folk literature
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Second and Third Issue of the First Era, 1365 AH (1986)

M.H. Hashem | Pashto proverbs and | 58- | 2-3/1367
Rahimi their English 80
Equivalents
Trans: J.K. Language promotion | 81- | 2-3/1367
Hekmaty prologue 90
Prof. A. Ashraf Khan Hijria | 140 | 2-3/1367
Habibi powerful Pashto -
elegist 142
Fourth Issue of the First Era, 1367 AH (1988)
Prof. A.H. Pashto in the light of | 1- | 4-/1367
Habibi lexicon and History 32
Trans: N. In search of on old 33- | 4-/1367
sobman Pashto book of 150 35
Mangal B.C
J.K. Hikmaty | Studying the Pashtun | 36- | 4-/1367
nomads 43
M. Ebrahim Da Jargo Watan 79- | 4-/1367
Atayee 86
G.F. Girs Regional 87- | 4-/1367
Relationships between | 100

Estern literatures:
problems of study

Second and Third Issue of the First Era, 1368 AH (1989)

Trans: M.H. Excerpts from the 71- | 2-3/1368
Rahimi leader of Movements | 104
sayyid Jamaluddin
J.K. Hikmaty Coming of Age in 105 | 2-3/1368
Shilgar -
112
Abdul The three stages of | 113 | 2-3/1368
Jabar pashtoons' life and the | -
Nader corresponding 124

customs thereof

(1990)

First, Second, Third and Fourth Issue of the First Era, 1369 AH
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1 Niamatullah Benawa as a 49- | 1-2-3-
Andar Researcher and poet 75 | 4/1369
2 M.H. Rahimi Selections from 76- | 1-2-3-

selected prose pieces | 94 | 4/1369

3 J.K. Hikmaty Coming of Age in 95- | 1-2-3-
Shilgar 109 | 4/1369

First Issue of the First Era, 1370 AH (1991)

1 Gul pacha Selections from 37- | 1-1370
Ulfat selected proses 54

2 J.K. Hikmaty Coming of Age in 55- | 1-1370
Shilgar 60

3 N. Sobman The khaljis are the 72- | 1-1370
present pashtoon 78

Ghaljis
Conclusion

Indexing is considered one of the most important and fundamental
aspects of scholarly and research activities because, through
indexes, researchers and readers can quickly access the sources and
materials they need. In the contemporary academic environment,
where the number of books, journals, and articles continues to
grow, indexes hold special importance for the organization,
identification, and use of scholarly works.

This article demonstrates that the tradition of indexing in the
academic and research field of the Pashto language has gradually
expanded, and indexes of various journals, books, and research
works have been compiled and published. The scholarly journal
Pashto of the International Center for Pashto Studies is regarded as
one of the most important academic publications in the field of
Pashto language and literature. Since 1356 AH (1977), it has
published numerous valuable articles on Pashto language,
literature, history, culture, and social issues.

Furthermore, the article shows that the International Center for
Pashto Studies was established with the cooperation of UNESCO
in order to strengthen scholarly research on the Pashto language
and Pashtun culture. Within the framework of the Center’s
objectives, the publication of Pashto journal was an important step
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toward academic and research activities. The first Era of the journal
represents an important part of the scholarly and cultural history of
Pashto, as it included numerous academic and research articles by
both domestic and foreign scholars.
Overall, it can be said that compiling the index of the English
articles of the first Era of Pashto journal facilitates access to articles
for researchers and plays an important role in the organization and
preservation of Pashto scholarly heritage. This index also provides
valuable foundational material for future academic research.
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An Introduction to “Afghan Adabi Baheer”
(Afghan Literary Movement)

Abstract

The Afghan Adabi Baheer (Afghan Literary Movement) is one of
the most influential literary and cultural movements in the
contemporary literary history of Afghanistan. It has continuously
worked for the promotion, preservation, and standardization of the
Pashto language, literature, and culture under the difficult
conditions of migration, jihad, social transformation and cultural
upheaval. The movement was established on the first day of Mizan,
1373 A.H. (Sep. 21, 1994), in Peshawar through the efforts of
several Afghan refugee poets, writers, and intellectuals, and later
expanded its activities to various provinces of Afghanistan and
foreign countries.

This article examines the historical background of the
establishment of the Afghan Literary Movement, its objectives,
organizational structure, literary and cultural activities, educational
role, critical discourse, its influence on the literature of migration
and jihad, and its contribution to the transformation of
contemporary Pashto literature. The study demonstrates that the
Afghan Literary Movement was not merely a literary gathering
place for poets and writers; rather it evolved into an important
educational and intellectual institution for literary and linguistic
criticism, innovation, creativity, standardization, aesthetic
cultivation, and freedom of thought. The movement occupies the
position of a literary movement in the contemporary course of
Pashto literature and represents a significant chapter in the cultural
history of Afghanistan.

Methodology

This article employs a descriptive-analytical methodology, while
the nature of the research is primarily library-based.
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Keywords

Afghan Literary Movement, Contemporary Pashto Literature,
Migration Literature, Literary Movement, Literary Criticism,
Literary Education, Cultural Activities.

1. Introduction

Literature is a mirror reflecting the intellectual, cultural, and
historical life of society. Every society preserves and transmits its
intellectual identity to future generations through its literary and
cultural movements. In Afghanistan, however, prolonged political
instability, wars, migration, and social crises deeply affected the
sphere of literature and culture. Despite these difficulties, a number
of literary and cultural figures continued their efforts to preserve
and develop literature. The Afghan Literary Movement stands as a
prominent example of such endeavors.

The movement emerged under the harsh conditions of migration
and created a continuous, organized and effective literary
environment for the development of Pashto language and literature.
Its literary gatherings, critical discussions, poetry recitations, prose
sessions, seminars, and educational activities played a distinctive
role in the transformation of contemporary Pashto literature. The
Afghan Literary Movement was not merely an ordinary literary
association; rather, it became an active center of intellectual
freedom, literary innovation, creative experimentation, and literary
education.

2. Objectives of the Study
The objectives of this study are:
e To clarify the historical background and factors behind the
establishment of the Afghan Literary Movement.

e To explain the objectives, principles and organizational
structure of the movement.
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e To examine the literary, cultural, and educational activities
of the movement.

e To evaluate the role and influence of the movement in
migration and jihad literature.

e To assess the contribution of the movement to the
transformation of contemporary Pashto literature.

3. Significance of the Study

The Afghan Literary Movement is one of the major literary
movments in the contemporary literary history of Afghanistan,
which has played an influential role in literary education, criticism,
innovation and intellectual awakening. Scholarly research on the
activities of this movement is important not only for understanding
the transformation of modern Pashto literature but also for studying
the cultural and social history of Afghanistan. Furthermore, this
article is beneficial for young researchers, literary scholars, and
students interested in studying contemporary Pashto literary
movements and cultural trends. Due to this significance, a
comprehensive introduction to the movement is essential.

4. Research Questions

e What is the Afghan Literary Movement?

o What were the historical background and factors behind its
establishment?

e What are the principal objectives and activities of the
movement?

e What influence has the Afghan Literary Movement had on
contemporary Pashto literature, particularly on migration
and jihad literature?

5. Research Methodology

This study utilizes descriptive and analytical methods. The research
is based on library sources.

6. Background of the Establishment
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The final decades of the twentieth century were marked by war,
political crises, migration, and social disorder in Afghanistan. The
Saur Revolution of 1978 and the subsequent Soviet invasion
profoundly affected the political and cultural situation of the
country. Millions of Afghans were forced into exile, including
intellectuals, poets, and writers who migrated to Peshawar and
other cities around the world.

Under such circumstances, literature itself entered into crisis. Much
of the literary production assumed a slogan-oriented, ideological
and propagandistic character. Artistic beauty, literary depth, and
creative innovation became increasingly limited. As Zarin Anzor
observes, “The literature of a united nation fragmented. Literary
currents diverged into separate paths. Lines of invalidation were
drawn over earlier literary and cultural heritage, and particularly at
the outset of the tragedy, under the intensity of empty emotions,
many previous literary values were trampled underfoot” (Anzor,
1990, p. 189).

This situation created the need for a literary and cultural institution
capable of rescuing literature from vulgarity, slogans, and
imitation, while providing a platform for literary criticism,
intellectual exchange, and literary education. Consequently, on the
first of Mizan 1373 A.H. (Sep 21, 1994), the Afghan Literary
Movement was established in Peshawar.

According to the document, the founding members of the inaugural
meeting included Mohammad Sediq Pasarlai, Habibullah Rafi,
Mojawar Ahmad Zyar, Mohammad Asif Samim, Pir Mohammad
Karwan, Amanullah Saho, Mustafa Salik, Abdul Wakil Solamal
Shinwari, Lal Pacha Azmon, Mohammad Hashim Ghamshareek,
Hanif Khalil, Baz Mohammad Abid, and Nurul Habib Nisar. Over
time, the number of members grew into the hundreds, while
thousands of individuals participated in its gatherings (Nisar, 2024,
p. 211).

A member of the movement, Enayatullah Safi, remarks that the
movement “took rapid steps toward enriching Afghan culture and
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opened countless young buds within its cultural and literary
embrace, allowing them to blossom and bear fruit... the
background of the movement shines before all intellectuals like the
morning star” (Safi, 2000, p. 416).

7. Objectives and Principles

From its inception, the Afghan Literary Movement identified itself
as a voluntary, independent, non-political, and impartial literary
and cultural institution. Its principal objectives include:

e The promotion and expansion of Pashto language,
literature, and culture.

e The education and training of young poets, writers, and
artists.

e The institutionalization and strengthening of literary
criticism.

e The promotion of intellectual freedom and tolerance.

o The exchange of literary and cultural experiences.

o The strengthening of the spirit of peace, brotherhood, and
national unity.

e The appreciation and celebration of literary and cultural
personalities (Nisar, 2024, p. 211).

The movement has consistently avoided political affiliation and
continues to function through the support and resources of its
members and admirers.

8. Organizational Structure

The Afghan Literary Movement possesses a decentralized and
flexible organizational structure. Its leadership and executive
committee are elected through voting procedures. Its meetings are
generally held on a weekly basis and include poetry recitations,
prose sessions, literary criticism, academic discussions, seminars,
and literary debates.
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In addition to Kabul, the movement established branches in several
provinces of Afghanistan and abroad. Over time, women’s literary
circles inspired by the movement also emerged. The influence of
the movement led to the formation of numerous literary and
cultural associations both inside and outside Afghanistan.

According to the document, contemporary writers and poets
associated with the movement exhibit notable maturity and depth in
both prose and poetry. Another significant feature of the Afghan
Literary Movement was its cultivation of Afghan dignity and self-
reliance. It refrained from dependency on external assistance,
whether from Afghans or foreigners, which contributed to its
independence and integrity (Nisar, 2002, p 4 and 3).

9. literary and cultural Activities

Since its establishment, the Afghan Literary Movement has
organized numerous literary and cultural activities.

A. Literary Gatherings

The movement’s most important activity consists of its weekly
literary gatherings, in which:

o Poems and stories are read;

o Critical discussions are conducted;

o Literary theories are explained;

o Linguistic and stylistic standards are debated;
o Literary experiences are exchanged.

These gatherings continue to function as important practical
training centers for young poets and writers.

B. Literary Criticism

The Afghan Literary Movement is regarded as a pioneering center
for institutionalizing modern literary criticism in contemporary
Pashto literature. Criticism within the movement was not
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understood merely as fault-finding; rather, it was approached as the
evaluation of the artistic, linguistic, and intellectual qualities of
literary works. This critical culture significantly contributed to
raising the standards of Pashto poetry and prose.

C. Poetry and Prose Sessions

The movement regularly organized poetry recitations and prose
gatherings, which strengthened intellectual and artistic
relationships among poets and writers.

D. Sessions and Forums

The Afghan Literary Movement organized numerous sessions and
forums on language, literature, criticism, and culture.

E. Publications

The movement published reports of its activities, articles, and
several books. The journal Baheer and the reports of its meetings
constitute important documentary sources regarding its cultural
activities. The movement also maintained a website called
“Baheer.com.”

10. The Afghan Literary Movement and Migration Literature

Migration literature constitutes an important chapter in
contemporary Afghan literature. Within the environment of exile,
the Afghan Literary Movement became a gathering place for poets
and writers who experienced the pain of homeland, separation, war,
and migration.

The movement created intellectual cohesion among migrant
intellectuals and directed their literary production away from
sloganism toward artistic beauty and depth. Themes such as love
for homeland, suffering, exile, identity, jihad, resistance, struggle,
and hope found artistic reflection in the works of the movement’s
poets and writers (Nisar, 2024, p. 221).
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According to Pir Mohammad Karwan, Afghans brought their
blood-stained cries to Peshawar during the national tragedy.
Peshawar transformed these cries into poetry and ghazals within its
lyrical embrace. The spiritual echoes of Peshawar’s calls to prayer
merged with these poems and transformed Pashto poetry from
merely poetry of love into poetry of resistance and uprising. This
poetic generosity provided Afghan poets with patience, endurance,
and resilience in confronting tragedy (Karwan, 2008, introductory

page).
11. The Afghan Literary Movement and Jihad Literature

Jihad literature represents one of the major literary experiences in
the contemporary history of Afghanistan. In its initial phases, much
of jihad literature assumed a highly emotional and slogan-oriented
form. However, the Afghan Literary Movement sought to liberate
this literature from propagandistic frameworks and provide it with
artistic value.

The poets and writers of the movement portrayed the pain of war,
human tragedy, sacrifice, resistance, and social suffering with
profound artistic sensitivity. Consequently, jihad literature evolved

from superficial slogans into genuine literary creativity.

12. The Contribution of the Afghan Literary Movement to
Contemporary Pashto Literature

The Afghan Literary Movement made substantial contributions to
the transformation of contemporary Pashto literature.

A. Transformation of Poetry
The movement liberated Pashto poetry from sloganism, imitation,
and cliché, directing it toward innovation, imagination, imagery,

depth, and poetic beauty.

B. Strengthening of Prose
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Members of the movement produced important works in short
stories, literary prose, novels, and criticism. Their contribution to
strengthening modern Pashto prose is highly significant.

C. Institutionalization of Literary Criticism

The Afghan Literary Movement strengthened the foundations of
scholarly and artistic criticism within contemporary Pashto
literature.

D. Education of the Younger Generation

Hundreds of young poets, writers, journalists, and literary scholars
received training through the movement’s gatherings and activities.

E. Emergence of Literary Associations

Inspired by the Afghan Literary Movement, numerous literary
circles and associations emerged across Afghanistan and in other
countries.

The activities of the Afghan Literary Movement extended beyond
the limits of an ordinary literary association and gradually assumed
the form of a literary movement. This movement represented
intellectual freedom, literary innovation, criticism, creativity, and
cultural awakening. Under its influence, positive transformations
occurred in various domains of contemporary Pashto literature
(Nisar, 2024, p. 233).

13. Conclusion

The Afghan Literary Movement is one of the most important,
influential, and pioneering literary and cultural movements in the
contemporary literary history of Afghanistan. Emerging under the
difficult conditions of migration and jihad, it worked continuously
for the promotion of Pashto language and literature.
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The movement became a significant center for the gathering of
poets, writers, and intellectuals, fostering intellectual exchange,
literary education, criticism, and creative innovation. It played a
distinctive role in transforming contemporary Pashto poetry, prose,
criticism, and literary thought. Within the history of modern Pashto
literature, particularly in the literature of migration and jihad, the
movement occupies the status of a genuine literary movement.

Without examining the activities of the Afghan Literary
Movement, any discussion of the transformation of contemporary
Pashto literature would remain incomplete. Moreover, the
movement rendered valuable services in promoting literary and
cultural tolerance, intellectual freedom, and national identity. Its
literary legacy provides valuable material for future generations of
researchers and scholars.

As a literary movement, the Afghan Literary Movement played a
pioneering and influential role in the creation, growth, and
development of Afghan migration and jihad literature, although its
comprehensive introduction still requires further scholarly analysis
and evaluation. In concise terms, the Afghan Literary Movement
may be characterized as follows:

o It redirected poetry from sloganism toward poetic beauty
and opened new literary pathways. The movement avoided
repetition and vulgarity, while paving the way for
originality, creativity, and realistic artistic representation,
thereby producing aesthetically rich and influential literary
works.

e It provided a platform for communication among writers
and intellectuals, fostering mutual acquaintance and the
sharing of literary and artistic experiences. In doing so, it
functioned as a genuinely literary and artistic movement
and continues to serve as an educational and training center
for young poets and writers.

e Within the environment of migration, as well as throughout
different parts of Afghanistan, the movement became a
catalyst for the establishment, growth, and development of
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literary circles, cultural associations, and intellectual
centers. It also proved to be an important center for
coordination and cohesion among migrant and mujahid
poets, writers, and intellectuals, while playing a major role
in conveying the voice of migrant and mujahid Afghans to
the international community.

For the first time, the movement approached literary
criticism in light of the essence of literary standards and
thus emerged as a leading force for positive transformation
and development in migration and jihad literature (Nisar,
2024, pp. 233-234).

According to a well-known scholar Habibullah Rafi, “If studies are
conducted on Afghan literature, the Afghan Literary Movement
will constitute such an essential chapter that without writing about
it, the discussion and history of Afghan literature would remain
entirely incomplete and immature” (Rafi, 2002, pp. b—j).
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Associate professor Razia Noori
Translated by: Madina Kamal
Seminars Organised by the International Centre for Pashtu
Studies

Abstract
The land of Afghanistan has been a crossroads of civilisations and
cultures since ancient times; the inhabitants of this land have made
notable contributions to the civilisations of Central Asia in terms of
literature, art, science and thoughts and has played a significant role
in the cultural enrichment of area.
Language has been the most crucial tool for the transmission of
these civilisations and cultural heritage. Numerous languages have
been born in this land, some of which have disappeared over time,
while others remain alive.
Pashtu is one of these languages, which has seen ups and downs in
the long historical journey, yet is surviving and entering new stages
of progress. Several organisations and communities have been
working so far for the development and enrichment of this
language, such one organization is the International Centre for
Pashtu Studies.
The International Centre for Pashtu Studies was established within
the framework of UNESCO for the full recognition of Pashtuns and
the Pashtu language, because Pashtu is the national and official
language of Afghanistan. It is worth mentioning that the cultural
heritage of the various people of our country is the cultural heritage
of the entire Afghan people; therefore, this centre is not only vital
for us but also worthy for Eastern culture’s lovers.
Keywords
Civilization, Ethnic, Norms, Pashtu, Pashtunwali, Seminar
Importance of the Research
The International Centre for Pashtu Studies is functioning for
specified objectives. These functions provide information to the
world relevant Pashtuns’ ethnic, history, language and the ties and
relationship to other nations, as well as the centre covers the
academic, political, religious, military and artistic aspects, ancient
and historical heritage of Pashtuns.
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The relevant information is collected through books, journals,
conferences and seminars; that is why the mentioned centre has
arranged national and international seminars so far from its
commencement, hence the information vital to be published and
shared.
Research Objective
The main objective of this article is to inform the readers from the
content of the seminars organized by the International Centre for
Pashtu Studies.
Research Questions
What is the purpose of the International Centre for Pashtu Studies?
What are the areas of work of the International Centre for Pashtu
Studies?
What activities have been carried out in line with their goals?
Have they also organized seminars?
Research Methodology
This research has been conducted through explanatory method.
Introduction/ Literature Review
To mark the inauguration of the International Centre for Pashtu
Studies an eight-day global seminar was organised by the Pashtu
community spanning from 15-8" Qaws in 1975.
This seminar outlined the objectives, scope, and working methods
of the Centre, where not only Afghan researchers, but few eastern
thinkers, such as Morgan Sterne, Sharal Keper, George Radar and
his wife also participated.
The following articles were presented at this seminar:
Articles
1. The Status of Pashtu Language and Literature in the
Civilisations of Central Asia: Professor Abdul Hai Habibi.
2. The Evolutionary Journey of Pashtu's Dissemination and
Development: Abdul Jalil Wajdi.
3. An Introduction to Pashtu: Professor Siddiq Ullah Reshtin.
4. Practical Contents in Pashtu Dictionary Compilation: Dr.
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Rawan Farhadi.
5. Reflection of Historical Events in Pashtu Literature:
Researcher Abdullah Bakhtani Khidmatgar.
6. Pashtun Identity (Pashtunwali) : Qiyam-u-Din Khadim.
7. Women's Role in Oral Literature, Particularly in Proverbs
(Landay): Masooma Asmati.
8. A specific aspect of Pashtun Women: Professor Syed Baha-
ud-Din Majrooh.
9. Introductory Remarks: Teaching Assistant Abdul Rasul
Amin.
10. Origins of the Pashtu Language: Professor Mohammad
Rahim Elham.
11. Pashto’s Position among the Aryan Languages: Assistant
Researcher Dost Shinwaray.
12. Statistical Characteristics of the Pashtu Language: Research
Fellow Dawlat Mohammad Lodin.
13. Pashtu Dialects: Assistant Professor Dr. Majawir Ahmad
Ziyar.
14. Efforts for Pashtu in the 19" and in the beginning of 20™
Centuries: Professor Mir Hussain Shah.
15. The History of Pashtu Grammar: Dr. Zarghuna Reshtin
Zewar.
16. A Critical Overview of Sir Olaf Kayiro's Theories: Dr.
Ashraf Ghani.
17. The Paani Ni (Akhat Adhyai) and Pashtu Words Within It:
Professor Abdul Shakoor Rashad.
18. The Role of Oral Storytelling in Pashtu Literature:
Mohammad Ibrahim Atayi.
19. The Status and Role of Pashtun Women in Pashtu Literature:
Kobra Mazhari.
20. Pashtu Manuscripts: Habibullah Rafe.
21. Nazo Ana: Wasima Hakimi.
The collection of this seminar’s articles was published in 1977
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under the title "Pashtu Studies" by The Pashtu Academy of
Afghanistan in 390 pages.
As the International Centre for Pashtu Studies is a scientific and
academic institution, in addition to other scientific and literary
activities, it has also been involved in organizing scientific and
research seminars from every first days of its establishment and this
work is still going on. This institution is committed to respect and
remember its scientific and literary figures by following its cultural
policy, therefore, has organized seminars in memory of scholars,
renowned people and scientific figures on appropriate occasions.
The following are the national and international seminars
conducted by the mentioned organization:
1- Seminar conducted in 1983 to commemorate the 50
Anniversary of Saadi's Boostan Pashtu Translation.
Articles:
1. A Study of Zarghoona’s Era: Professor Abdul Hai Habibi.
2. Translations of Bostan into other languages: Professor Mir

Hussain Shah.

3. The indication of (Boostan) and (Gwalistan) in Khushhaal's
Kulliyat

4. The Poetic Language of Zarghona: Professor Dr. Majawir
Ahmad Ziyar.

5. One flower from two Boostans, two flowers from one
Boostan: Researcher Abdullah Khidmatgar Bakhtani.

6. Pashtu translations of Gwalistan: Researcher Dost
Mohammad Dost Shinwari.

7. A brief overview of the ethnographic structure of the Kakar
tribe: Mohammad Ibrahim Atayi

8. The Status of Panjwai in History and Geography:
Researcher Nasrullah Sobman

9. Biography (Yadnama) the first poet and orator of the Pashtu
language, Zarghona Kakar (poet, translator, and
calligrapher): Zalmay Hewadmal.

64



2. Three Day International Seminar in Honour of the 10
Anniversary of the International Centre for Pashtu Studies in,
held on (March 17-19, 1987)

Articles

First session:

1.

Ghor, the Ancient Homeland of Pashtuns: Researcher
Jalat Khan Hikmati.

The Lodi Dynasty of Multan: Allama Professor Habibi,
translated by Zalmay Hewadmal.

In Search of an Old Pashtu Book from 150 BC:
Candidate Academician Mir Hussain Shah.
Contemporary Pashtu Literature and its Stages of
Development in Afghanistan: Candidate Academician
Mohammad Sadeq Rohi.

The Ancestry of Pashtuns (Various Names of the
Pashtun Ethnicity): Senior Researcher Fellow Dost
Shinwari.

A Glance at Pashtu Printed Books in the last 10 years:
Zalmay Hewadmal.

Similarities between the Grammatical Structures of
Pashtu and Balochi Languages: Candidate Academician
Abd-ur-Rahman Pahalwal.

. New Aspects of Beauty in Contemporary Pashtu Poetry:

Zarin Anzoor.
Pashtun Territories and Population during the Amanullah
Khan's Era: Assistant to Senior Researcher Fellow Dr.
Gul Jan Wror.

10. Research on Pashtu by Russian and Soviet Orientalists:
Tamara Maywandi, translated by Motamad Shinwari.

11. Pashtuns from a Foreign Perspective: Researcher Abdul
Jabbar Nader.

12. Free Verses in Pashtu: Teaching Assistant Latifullah
Bahand.
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13.
14.
15.
16.
17.

18.

19.

Ancient Pashtu Medical Context: Assistant to Senior
Researcher Fellow Sarban.

A Brief Overview at Children's Literature in Pashtu:
Teaching Assistant Asif Bahand.

A Critical View of the Historical Journey of Pashtu
Textbooks: Assistant Professor Hassan Gual Bandawal.
Comparing Pashtun and Baloch Norms: Candidate
Academician Mohammad Ibrahim Atayi.

A Brief Content of Articles of Pashtu Journal Publications:
Researcher Nematullah Andar.

New Sentence Construction in Pashtu since the Saur
Revolution (Neologism): Professor Dr. Majawar Ahmad
Ziyar.

Understanding of Dictionary: Senior Researcher Fellow
Dawlat Mohammad Lodin.

Second Session

1.
2.

The Pashtu-Japanese Dictionary: Professor Rashad.

The formation and comparison of verb of Pashtu and Wakhi
Languages: Mahgwal Suleman Dost.

The Position of Pashtu among Indo-European Languages:
Professor Manfred Lorenz, translated by Assistant Professor
Abdu Rauf Khpalwak.

Theories of Pashtu’s Development: Ram Rahul (in English)
The Position of Pashtu among Indo-European Languages:
Professor Manfred Lorenz, translated into German language.
Brief History of Pashtu Studies in the Soviet Union: Tamara
Maywandi (Russian)

The articles of this seminar were published similar to the previous
collection just in two parts (first and second) under the title "Pashtu
Studies" in 1366 A.H. by the International Centre of Pashtu
Studies. The "Pashtu Studies" name was chosen because the
collection of first seminar’s articles of the International Centre of
Pashtu Studies was published under the title of “Pashtu Studies" by
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the Pashtu Society. As this seminar was the second one held to
celebrate the ten-year anniversary of the Centre, therefore, the same
name was chosen. This collection was published in two parts
because it was so thick that in one part it was almost not possible
and as well as to avoid the printing errors, that is why it was printed
in offset form.

3. Two-Days International Seminar in Honour of 500™
Anniversary of Sher Shah Suri's Birthday, held on 8" of
October 1990.

Articles:

1. This is the 450™ anniversary of Sher Shah Suri's ascension
to the throne: Academician Professor Abdu Shakoor
Rashad.

2. A brief overview at the Lodi’s and Suri’s Tribes leadership
characteristics by Candidate Academician Muhammad

Ibrahim Attayi.

3. Sher Shah's views about power and his practical policies:
Sidiq Rohi.

4. Farid Rise to Power: Senior Research Fellow Dawlat
Mohammad Lodin.

5. The Zuris of Afghanistan and the Suris of India: Research
Fellow Abdullah Mehraban.
6. The Moral Character of Sher Shah Suri: Assistant to Senior
Research Fellow, Jalat Khan Hakmati.
7. The Pashtu Translation of Sher Shahi History: Professor Dr.
Ziyar.
8. The Fair Sher Shah, the Great Commander of History:
Professor Azam.
9. The Beloved image of Sher Shah, the National Symbol of
the Pashtuns, in Pashtu Epic Poetry: Motammad Shinwari.
10. The Lodis and Suris in the works of Historians in the
Contemporary and Gorganies FEra: Assistant to Senior
Research Fellow Nasrullah Sobman.
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11.
12.
13.

14.
15.

16.
17.
18.

19.

20.

21.

Nigarish, Sher Shah Suri's foreign relations: Professor Dr.
Jalaludin Sidiqi.

Baztab The Reflection of Sher Shah's reign in the works of
Jawabhirlal Nehru: Professor Dr. Jalal-ud-Din Sidiqi.

The factors of decline of the Suri’s Dynasty in India:
Teaching Assistant Abdul Ghaffar.

The Architecture of the Suri’s Era: Dr. Abdul Baqi Hisari.
The birthplace and date of birth of Sher Shah: Kalkarjan,
translated by Farhad Zarifi.

Military System of Sher Shah Suri: Teaching Assistant
Muhammad Abid Haidari.

The Biography of Sher Shah Suri: Assistant to Senior
Research Fellow Nematullah Andar.

The Boundaries of Sher Shah Suri in Folklore: Dr.
Shamsuddin Zarif Sidiqi.

The Personality and Achievements of Sher Shah Suri:
Assistant to Senior Research Fellow Abdul Jabbar Nader
(Translated)

The Reasons for Sher Shah Suri's Popularity in Indian
Society: Senior Teaching Assistant Khaliq Rashid.

Sher Shah Suri's Reforms in Land and Tax Administration:
Hussain Shah, Member of the Department of History and
Philosophy.

The collection of this seminar’s articles was published in 1370
A.H. by government press in 351 pages under the title "In the
commemoration of Sher Shah Suri" by Assistant to senior Research
Fellow Nematullah Andar.

4. Academic and Literary Seminar on Abdul Hamid Momand.
Articles:

1.
2.

Hamid Sharatul Islam: Academician Abdu Shakoor Rashad.
Was Hamid a follower of the Indian Style? Candidate
Academician Rohi.

The Symbolic Aspect of Hamid's King and Beggar (Shahaw
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10.

11.

12.

13.

14.
15.

16.

Gada): Researcher Sahim.
Hamid Momand’s Writing Method: Professor Dr. Ziyar.
Neologisms in Hamid Momand's Poetry: Senior Research
Fellow Dost Shinwari.
Hamid Momand in the view point of others: Senior
Research Fellow Motammad Janati Shinwari.
A Look at Hamid's Narrative Works: Zarrin Anzor.
A brief overview at the Momand Tribe in the light of
Ethnographic Research: Candidate Academician Attayi.
Relationship of Ethnography and Folk Culture in Hamid
Momand's Divan: Asadullah Shawoor.
A Textual studies of the Latest Edition of Abdul Hamid
Momand's Divan: Zalmay Hewadmal.
Reflection of Social Life in Hamid Momand's Poetry in his
Era: Senior Research Fellow Lodin.
Is Hamid a Mashomkhel or a Khadrizi?: Ali Mohammad
Mangal.
Hamid's Humorous Poetry: Assistant Professor Asif Bahand.
Abdul Hamid Momand's Humanitarianism: Mustafa Nezde.
A critical overview at the educational aspect of Hamid's
Poetry from the contemporary education and training
perspective: Researcher Bandawal.
Traces of Ancient Aryan Languages in Hamid's Vocabulary:
Khalilullah Ormar.

5. Seminar in Honour of 270" Anniversary of Great Ahmad
Shah Baba's Birthday, held in 1990.
Articles:

1.

The Petersburg’s Court wanted Ahmad Shah to fight with
China: Academician Professor Rashad.

Urban Infrastructure during Ahmad Shah Durani’s Era:
Associate Professor Aziz Ahmad Panjshiri.

The Depiction of Ahmad Shah Baba's Beloved Image in
Pashtu Literature: Senior Research Fellow Mutamad
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10.
11.
12.

13.

14.
15.
16.
17.

18.

Shinwari.
The Psychological Impact of Ahmad Shah Baba's
Personality on Achieving National Unity: Assistant to
Senior Research Fellow Mohammad Yunus Beyriya.
The Motivation behind Ahmad Shah Baba’s Conquests:
Jamal-ud-Din Omar.
A Look at the Opportunities for Literary Growth in Ahmad
Shah Baba’s Era: Neylab Rahmi.
Who was Ahmad Shah Baba a Follower of? Mustafa Nezde.
The Wisdom and Folklore of the People during Ahmad
Shah Baba's Poetry: Senior Research Fellow Al
Mohammad Mangal.
The Political and Social Status of Women during Ahmad
Shah Baba's Reign: Mohammad Sharif Zadran.
Darwish Ali Khan, the Hazara Beglarbegi of Herat, in
Ahmad Shah Durani’s Era: Researcher Hussain Nail.
The Ahmad Shahi Shahnameh, a Complete Pashtu Historical
Epic Poem: Senior Teaching Assistant Abdul Khaliq Rashid.
His Majesty Ahmad Shah Baba and Mir Nasir Khan Baloch:
Candidate Academician Mohammad Ibrahim Attayi.
Literary and Linguistic Features of Ahmad Shah Baba's
Divan: Senior Research Fellow Dr. Dawlat Mohammad
Lodin.
Military Hierarchy and Tactics of Ahmad Shah: Teaching
Assistant Mohammad Abid Haidari.
Ahmad Shah Baba's Military Tactics: Mohammad Nabi
Salahi.
The Life and Character of Ahmad Shah Baba: Mohammad
Osman Najand.
The Reasons for Ahmad Shah Baba's Victories: Senior
Research Fellow Nasrullah Sobman.
A Brief Look at the Culture of the Sadozai Era: Nominated
Researcher Sher Ahmad.
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19.

20.

21.

22.

23.

24.

25.
26.

27.

28.

29.
30.

31.

32.

33.

The Influence of the Kandahar Literary Academy on the
Growth of Pashtu Literature: Senior Teaching Assistant
Bariali Bajawry.

The Political Situation of Afghanistan and Neighboring
Countries at the Time of Ahmad Shah Baba's Ascension to
the Throne: Researcher Nasrullah Zarmatay.

The State of Education and Training during the Reign of His
Majesty Ahmad Shah Durani: Research Fellow Dr. Dost
Mohammad Parwani.

Qazi Mohammad Ghaus and the Pashtu Commentary of
Ahmad Shah Baba's Poetry: Senior Teaching Assistant Asif
Bahand.

Revenue and Expenditures of the State during the Durani
Dynasty: Senior Research Fellow Mohammad Naser
Stankzai.

The Linguistic Structure of Ahmad Shah Baba's Poetry:
Professor Dr. Ziyar.

The Culture of the Durani Era: Azizuddin Wakili Popalzai.
The Role of the Rohila Pashtuns in the Historical Battle of
Panipat: Researcher Abdul Latif Talibi.

The Influence of Religious Scholars in Ahmad Shah Baba's
Government: Zainullah Manaly.

The Language of Ahmad Shah Baba's Poetry in Dialect
Twist: Research Fellow Dost Mohammad Shinwari.

The Sher Surkh Jirga (Council): Dr. Khwaja-ud-Din Sidiqi.
The Political-Military Skills and Abilities of Ahmad Shah
Baba: Research Fellow Syed Amin Mujahid.

Economic, Social and Political Conditions during the Era of
Ahmad Shah Baba: Research Fellow Mohammad Yasin.

The Sadozai Empire and the Reasons for its Rise and Fall:
Research Fellow Noor Mohammad Sahim.

A Brief Biography of Ahmad Shah Baba: Researcher Qazi
Hafizullah Shaad JabarKhel
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Note:

The coordinator of the collection, Mr. Hashemi, states that

two articles were missing and one was incomplete, all of which

(these three) were not included in the publication.

6. Academic and Scientific Seminar in Honor of the 300"
Anniversary of the Translation of the Gwulistan by Abdul
Qadir Khan, held in 1990.

Articles:

1.

10.

11
12

A Brief Biography of Abdul Qadir Khan Khattak, the
Translator of the Gwalistan: Research Fellow Nasrullah
Naser.

The Gwalistan and the Gwaldasta (as) Textbooks: Senior
Research Fellow Abdullah Bakhtani Khidmatgar.

The Gwalistan Book with its Various Values: Professor
Mohammad Hussain Yamin.

The Literary and Artistic Aspects of the Gwalistan:
Habibullah Rafe.

The Political and Cultural Environment of Abdul Qadir
Khan Khattak's Era: Research Fellow Nasrullah Zurmaty.
The Educational and Training Needs of Gwalistan:
Researcher Hassan Gul (Bandawal)

The Influence of the Gwalistan in the Poetry of Khushal
Khan Khattak Researcher Abdul Shakoor Qayumi.

A Brief History of Translations in Pashtu Language and
Literature (Till the Era of Abdul Qadir Khan Khattak):
Researcher Syed Muhyu-Din Hashemi.

The Style of Abdul Qadar Khan Khattak's in Gwalistan:
Senior Research Fellow Abdul Wajid Wajid.

Traces of Rhetorical Devices in the Poetry of Abdul Qadir
Khan Khattak: Abdul Zahir Shakeeb.

Pashtu Translations of Gualistan: Mohammad Nabi Tadbir.
The Political Landscape of both sides of Pashtunistan during
the Lifetime of Abdul Qadar Khan Khattak: Researcher
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Abdu Rahim Bakhtani.

7. The Mirwais Hotaki Seminar, held in February 2006 at Five
Star Aria Hotel
Articles:

1.

10

11

12

13.

The Hotaki Movement and the ups and down of the Hotaki
State: Habibullah Rafe.

The Literary Personality of Mohammad Hotak and the
method of writing Tazkira (Biographical Dictionary):
Research Fellos Syed Muhyu-Din Hashemi.

The Political and Social Conditions of Afghanistan from
16" to 18™ Centuries and the Continuous Struggles of its
People: Rahmidad.

The ties between Mirwais and Gorgan: Researcher Abdul
Qayoum Mashwanay.

. A Brief Overview of Kandahar, the Birthplace of Mirwais

Hotaki: Research Fellow Nazar Mohammad Azizi.
An Introduction to the Literary History of the Hotaki Period
(1120-1160 A.H.): Gul Ahmad Yama.
National Councils during Mirwais Khan Hotaki: Research
Fellow Abdul Hakim Safi.
Zabul, a Region of Luminaries and the Birthplace of
Hotakis: Senior Research Fellow Nematullah Andar.
An Overview at the Historical and Cultural Situation of
Hotaki National Movement: Nasrullah Zarmaty.
A Brief Overview of the Events and the Council during
Mirwais Khan: Researcher Zahira Hangama.
Epic Poetry of the Hotaki Era: Researcher Abdu Shakoor
Qayumi.
Mirwais Hotaki’ Era in the Cultural Texts: Abdul Hadi
Quryashi.
The Conflicts between the Safavis of Persia and the Mughals
of India over the Capture of Kandahar: Researcher Abdu
Rahim Bakhtani.
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14.
15.
16.
17.
18.
19.

20.

The Political Role of Mirwais Khan Baba for Independence:
Hamish Khalil.

The Spiritual Contribution of Nazo Ana in Society: Senior
Research Fellow Alaf-Muhammad Sharar.

Reedi Khan Momand and His Literary Personality: Senior
Research Fellow Abdul Wajid Wajid.

Mirwais Hotaki, an Exemplary Pashtun Leader: Professor
Dr. Sahib Shah Sabir.

Mirwais Hotak, the National Savior, and the Struggle for
Independence: Associate Professor Sher Gul Awista.

The Personality of Mirwais Hotaki: Research Assitant Sahib
Gul Mamozai.

Bibi Zainab, a Scholar, Poet, and Politician: Research
Assistant Jamila Sarwari.

8. Seminar in the honour of 350" Anniversary of the Khushal
Khan Khattak’s Dastar Nama, held on August 15, 2006.
Articles:

1.

A Brief Biography of Khushal Khan Khattak: Research
Fellow Nasrullah Naser.

The Importance of Turban in Pashtuns: Research Fellow
Nasrullah Zurmati.

A Glimpse of Modern Management in Khushal Khan's
"Dastar Nama": Senior Research Fellow Nematullah Andar.
The Style of the "Dastar Nama": Habibullah Rafe.

The Value of the "Dastar" in Pashtu Literature: Senior
Research Fellow Abdul Wajid Wajid.

The Turban: A Historical and Ancient Cultural Perspective:
Research Fellow Nazar Mohammad Azyzi.

The "Dastar Nama": A Source of Rivival of the Ancient
Period of Pashtu Language: Dr. Khalilullah Ormar.

Traces of the Sources of the "Dastar Nama" in Other Texts:
Abdul Qayoum Mashwanay.

Courage and Braveness, from Khushal Khan Khattak’s
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10.

11.

12.

13.

14.

Perspective: Researcher Abdu Shakoor Qayumi.
The Art of Calligraphy in the "Dastar Nama" and Khushal
Khan as a Powerful Calligrapher: Researcher Syed Muhyu-
Din Hashemi.
The Philosophical Aspect of the Art of Knowledge in
Khushal Khan's "Dastar Nama": Research Fellow Sher Gul
Awista.
Khushal Khan Khattak and the Art of Poetry: Abdu Zahir
Shakeeb.
Mentioning Some Important Points of the "Dastar Nama":
Senior Assistant Professor Baryali Bajauri.
Mentioning the Art of Cooking and Various Foods in the
Works of Khushal Khan Khattak: Researcher Atifa Noristani.

9. Two-day Academic and Research Seminar in the honour of
the 300" Anniversary of the Great Sufi Scholar, Mystic, and

Poet,

Abd-ur-Rahman Baba, on November 6%, 2007.

Articles:

1.

>

The Biography of Abd-ur-Rahman Baba: Senior Research
Fellow Nasrullah Zarmaty.

The Foundation of Abd-ur-Rahman Baba's Poetry “Love
and Affection”: Abdul Shakoor Qayumi.

Sufi Chivalry in Abd-ur-Rahman Baba's Poetry: Assistant
Professor Ahmad Shah Zgham.

Various Contents in the Poetry of Abd-ur-Rahman Baba:
Dr. Sulat Shah Mehrgan.

The Literary Followers of Abd-ur-Rahman Baba:
Muhammad Nabi Tadbir.

Pir and Murshed from Abd-ur-Rahman Baba’s Perspective:
Abdul Qayoum Mashwanay.

Spiritual Journeys: Habibullah Rafe.

Abd-ur-Rahman Baba in the Field of Love: Rawan Farhadi.
Popular and Social Thoughts in the Poetry of Abd-ur-
Rahman Baba: Senior Research Fellow Abdullah Bakhtani
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10.
11.

12.

13.

14.

15.
16.
17.
18.

19.

Khidmatgar.
The Philosophical Beauty in the Poetry of Abd-ur-Rahman
Baba: Research Fellow Sher Gul Awista.
Abd-ur-Rahman Baba and the Jagirdar (Landlord)
Environment: Hanif Khalil.
A Look at the Literary-Mystical Aspects and Characteristics
of Abd-ur-Rahman Baba's Poetry: Researcher Syed Muhy-
ud-Din Hashemi.
The Stylistic Features of Abd-ur-Rahman Baba's Poetry:
Asadullah Ghazanfar.
A Look at the Political, Historical, and Cultural Situation of
the Region during the Life of Abd-ur-Rahman Baba:
Researcher Abd-ur-Rahim Bakhtani.

The Life and Thoughts of Abd-ur-Rahman Baba: Sahib Gul
Mamozai.
Abd-ur-Rahman Baba's Poetry from an Artistic Perspective:
Abdu Zahir Shakeeb.
Humanistic Thoughts in Abd-ur-Rahman Baba's Poetry:
Senior Reseach Fellow Nematullah Andar.

The Earliest Compiled Divan of Abd-ur-Rahman Baba:
Academician Professor Abdul Shakoor Rashad.
A Study on the Personality of Abd-ur-Rahman Baba:
Researcher Abdul Bari Rashed.

10. Seminar Held in the Honor of 300" Anniversary of Afzal
Khan Khattak's Pashtu Translation of Kalila wa Damna,
November 11", 2008.

Articles:

1.
2.

Biography of Afzal Khan Khattak: Nasrullah Zarmati.

The Political, Economic, and Social Conditions of Afzal
Khan Khattak's Era: Research Fellow Sher Gul Awista.
Preliminary Introduction to Kalila wa Damna: Abdul Hadi
Rashed.

Some Famous Persian Translations of Kalila wa Damna
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from Pahlavi: Research Shah Mohammad Mosleh.

The Historical Value of the 'Marse' (a historical manuscript
collection) in Pashtu Literature: Research Assistant
Rahmatullah Hotak.

Afzal Khan Khattak's Cultural Patronage: Research Fellow
Syed Muhy-ud-Din Hashemi.

Kalila wa Damna, the First Educational Book for Political
Studies in the World: Researcher Habibullah Rafe.

Another Cultural Achievement of the Khattak Family:
Jamila Sarwari Wardag.

Panj Titra and Other Names for this Work: Senior Research
Fellow Abdul Wajid Wajid.

10. Translations of Kalila wa Damna and its Imitations in the

Arabic Language: Professor Dr. Abdul Qayoum Qawim.

11. The Historical Fate of the Book Kalila wa Damna: Research

Fellow Syed Ali Shah Rustaiyar

12. Nasrullah Munshi and Kalila wa Damna: Research Fellow

Abdul Sabir Junbash

13. Dari Translations of Kalila wa Damna: Research Assistant

Mohammad Fazel Sharifi.

11. Academic and Research Seminar in Honor of the 50t
Anniversary of Mawlawi Saleh Mohammad Hotak,2010.
Articles:

1.

Some of Mawlawi's Poems: Senior Research Fellow
Abdullah Bakhtani Khidmatgar.

Biography of Mawlawi Saleh Mohammad Hotak: Senior
Research Fellow Nasrullah Naser.

Mawlawi Saleh Mohammad Hotak the first Pashtu Drama
Writer: Research Fellow Syed Muhyu-Din Hashemi.

Zabul, the Ancient Homeland of the Hotak Tribe: Senior
Research Fellow Nematullah Andar.

Mawlawi Saleh Mohammad Hotak, an Innovator in
Education: Senior Teaching Assistant Baryali Bajauri.
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6.

10

11.

12.

13.

14.

15.

16.

17.

18.

19.

Some Artistic Values of Pashtu Masnavi Translations:
Research Fellow Abdu Shakoor Qayumi.
The Poetry and Poetics of Mawlawi Saleh Mohammad
Hotak: Assistant Professor Pashtun Aga Shirzad.
The Scholarly, Literary, and Cultural Personality of
Mawlawi Saleh Mohammad Hotak: Research Fellow Sher
Gul Awista.
The Pashtu Masnavi, a Free Translation of the Masnavi-e-
Ma'navi: Researcher Mohammad Fazel Sharifi.
. A Brief Overview at Mawlawi Saleh Mohammad Hotak’s
Work: Researcher Noorullah Wolespal.
The Educational Aspect of Mawlawi Saleh Mohammad
Hotak's Work: Abdul Qayoum Mashwanay.
Mawlawi Saleh Mohammad Hotak of Kandahar from
Scholars’ Perspective: Zaheera Hangama.
Mawlawi Saleh Mohammad Hotak, the Founder of
Innovation in Pashtu Literature: Researcher Abdul Zahir
Shakeeb.
Regional Terms and Vocabulary in the Poetry and Prose of
Mawlawi Saleh Mohammad Hotak: Researcher Assistant
Razia Andar.
A Brief Overview at the Educational Aspect of Mawlawi
Saleh Mohammad Hotak's Writings: Researcher Sultani
Mangal.
Tazkiratu -Shoara, a Joint Work of Mawlawi Saleh
Mohammad Hotak and Siraj al-Din: Research Fellow Abdu
Rahim Bakhtani.
Mawlawi Saleh Mohammad Hotak and the Idea of Muslims
Freedom: Mirza Mohammad Lodi.
Innovation in the Poetry of Mawlawi Saleh Mohammad:
Research Assistant Jamila Sarwari.
Mawlawi Saleh Mohammad and the Preservation of Pashtu:
Ageela Sadaat.
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20.

21.

22.

The First Teacher of the Pashtu Language in the
Contemporary Period: Research Assistant Malika Mushtari.
Mawlawi Saleh Mohammad of Kandahar, the First Servant
of Education: Research Assistant Shakila Miakhel.

The Reflection of Freedom in the Poetry of Mawlawi Saleh
Mohammad Hotak: Rahmatullah Hotak

12. Academic and Research Seminar in honour of 340t
Anniversary of Mawlawi Sher Mohammad Hotak’s Birthday,

2011.
Articles:
1. A Brief Biography of Mawlawi Sher Mohammad Hotak:

10

Senior Research Fellow Nasrullah Naser.

The Translation of the "Burda Qasidah" by Mawlawi Sher
Mohammad Hotak: Researcher Habibullah Rafe.

Supporting Evidence for Another Narrative of the Pata
Khazana (Hidden Treasure) in Yunus's Poem: Mohammad
Ma'soom Hotak.

A Brief Overview at the "Asrar al-Arifain": Senior
Research Fellow Nematullah Andar.

The Attribution of a Section of Hadith in "Asrar al-Arifain":
Researcher Syed Habib Shakir.

An Overview of the Historical and Cultural Situation of the
Hotak National Movement: Senior Research Fellow
Nasrullah Zarmati.

The Writing Style in Mawlawi Sher Mohammad Hotak's
Poems: Research Fellow Abdul Shakoor Qayumi.

The Scholarly and Literary Personality of Mawlawi Sher
Mohammad Hotak: Research Fellow Syed Muhy-ud-Din
Hashemi.

The Attribution of Some Hadith in "Asrar al-Arifain":
Researcher Abdul Wali Basirat.
Five Pillars of Islam in the book of "Asrar al-Arifain":
Researcher Mohammad Kabir Mashfiq.
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11.

12

13.

14.

15.

16.

17.

18.

19.

20.

21.

Mawlawi Sher Mohammad Hotak's Worldview: Research
Fellow Sher Gul Awista.

. Moral Aspects in the Poems of Sher Mohammad Hotak:

Researcher Abdul Zahir Shakeeb.

A Glimpse into Asrar al-Arifain: Researcher Khwaja
Mohammad Zaker Sidiqi.

The Language and Writing Style of Asrar al-Arifain:
Researcher Abdul Qayoum Mashwanay.

Theological Aspects in the Works of Mawlawi Sher
Mohammad Hotak: Researcher Sahib Gul Mamozi.

The Position of Mawlawi Sher Mohammad Hotak in the
Classical Era of Pashtu Literature: Researcher Jamila
Sarwari.

The Scholarly and Literary Personality of Mawlawi Sher
Mohammad Hotak from Scholars’ Perspective: Research
Assistant Aqgeela Sadaat.

A Comparative Analysis of Mawlawi Sher Mohammad
Hotak's Masnavi with Other Pashtu Masnavis: Research
Assistant Abdul Ahad Mangal.

The Glimpse of Knowledge in the Poems of Mawlawi Sher
Mohammad Hotak: Assistant Researcher Shakila Miakhel.
Social Reflections in Asrar al-Arifain: Assistant Researcher
Razia Andar.

Religious Themes in the Poems of Mawlawi Sher
Mohammad Hotak: Research Assistant Malika Mushtari.

13. Seminar in the Honor of 100" Birthday Anniversary of the
Late Abdu Rauf Benawa, 2014.

Articles:

1.

The Late Benawa in the Context of Five Humanistic
Objectives of Psychology: Rahmatullah Hotak.

Benawa, an Innovative Poet and Writer: Senior Assistant
Professor Baryali Bajauri.
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10.

11.

12.

13.

14.

15.

16.

17.

18.

19.

Professor Benawa, a Literary Portion and Writings
Specialist: Syed Muhy-ud-Din Hashemi

The History Writing of Abdul Rauf Benawa: Senior
Research Fellow Nasrullah Zarmati.

The Biography of Professor Abdul Rauf Benawa: Research
Fellow Hakeem.

The Late Benawa from Scholars’ Perspective: Researcher
Ageela Sadaat.

Benawa and Tazkira Writing: Researcher Shahzade
Tawheedmal.

Some Important Anthems of Benawa: Senior Research
Fellow Abdullah Bakhtani Khidmatgar.

Symbolist Benawa: Abdul Ghafoor Liwal.

Benawa in the Context of His Poetry: Zareer Hangama
Glimpses of Folk and Traditional Wisdom in the Poetry of
Professor Benawa: Senior Research Fellow Ali Mohammad
Mangal.

The Political and Cultural condition of Afghanistan during
Benawa's Lifetime: Research Fellow Abdu Rahim Bakhtani.
Benawa's Silent Revolution and National Sentiment:
Research Fellow Mohammad Arif Gharwal.

Literary Stars in Pashtu Literature: Researcher Abdul Ahad
Mangal.

The Message of Benawa's Dramas or the Spirit his
Contemporary Time: Research Fellow Abdul Shakoor
Qayumi.

The National Anthem as a Representative of Benawa's
Patriotism: Research Fellow Abdul Qayoum Mashwanai.
Pashtu Artistic Prose and the Contribution of the Late
Benawa: Mahmod Marhon.

The Late Benawa and Literary Arts: Researcher Abdu Zahir
Shakeeb.
An Overview at the 4™ Edition of the "Renowned Afghan":
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Senior Research Fellow Abdul Wajid Wajid.

20. Benawa in His Poetry: Research Fellow Mohammad Nabi

Salahi.

21. A Quick Overview at the Literary Translations of Abdu Rauf

Benawa: professor Jamila Sarwari.

22. Dari Compilation of Abdul Rauf Benawa: Razia Noori.
23. Benawa and Pashtunistan: Researcher Sher Gul Awista.

14.

Scientific-Research Seminar on the Situation of

Contemporary Literature in Afghanistan, 25" October, 2015
Articles:

1.

10

The Beginning of Contemporary Dari Literature: Senior
Research Fellow Mohammad Asif Gulzad.

A Brief Overview at Contemporary Pashtu Translations:
Senior Research Fellow Nasrullah Naser.

. How to Use Words in Contemporary Dari Poetry and Prose:

Senior Research Fellow Sharifullah Sharif.

The Emergence and Sustainability of New Prose Genres in
Contemporary Pashtu Literature: Senior Research Fellow
Syed Muhyu-Din Hashemi.

Some Characteristics of Modern Dari Poetry in
Afghanistan: Senior Research Fellow Ali Shah Rostayaar.
The Effects of War on Contemporary Pashtu Literature:
Research Fellow Mohammad Nabi Salahi.

The Role of Literary Societies in Herat and Kabul in
Strengthening Contemporary Dari Literature: Assistant
Senior Research Fellow Shah Mohammad Mosleh.

A Brief Comparative Analysis of Contemporary and
Ancient Pashtu Prose: Research Fellow Abdul Qayoum
Mashwanai.

The Place of Free Verse Poetry (Sher Sapid) in
Contemporary Dari Literature: Assistant Senior Research
Fellow Mohammad Fazel Sharifi.

. The Nature of Literature and a New Perspective: Researcher
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Abdul Ghafoor Liwal.

11. The Role of Women in the Development of Contemporary
Literature: Researcher Saleha Habibi.

12. The Contribution of Literary Societies to the Growth and
Development of Contemporary Pashtu  Literature:
Researcher Mohammad Asif Ahmadzai.

13. The Depiction of Imagination in Contemporary Pashtu
Poetry: Researcher Abdul Ahad Mangal.

15. The Need for Folklore Studies in Afghanistan (Joint

Seminar, 8" December, 2016.

Articles:
1. The Classification of Oral Literature in Pashtu: Research
Fellow Habibullah Rafi

2. Folklore Reflected in Literature Aspect: Professor Gholam
Hussain Farmand.

3. Methods of Folklore Collection (Methodology): Seniro
Research Fellow Nasrullah Naser.

4. The need of Collecting Folklore Materials and Its
Importance: Senior Research Fellow Syed Ali Shah
Rostayaar.

5. Current Challenges and Obstacles Facing Folklore
Collection: Research Fellow Abdul Qayoum Mashwanai.

6. A Brief Overview at the Concepts and Characteristics of
Folklores: Senior Research Fellow Mohammad Mosleh.

7. Pashtu Folklore and Orientalists: Researcher Rafiullah
Niazi.

8. The Relationship of Folklore with Other Sciences: Assistant
Researcher Marina Bahar.

9. The Status of Short Verse in Pashtu Oral Literature: Syed
Muhyu-Din Hashemi.

Note: The articles are not arranged according to the list of Agenda.
It means that the articles which are arranged in the above order in
this article, it is not the real order in which they were presented in
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seminars.

Summary:

The International Centre for Pashtu Studies has organized 15
seminars and 2 symposiums since its establishment. In these
seminars (269) articles have been presented based on its objectives.
Though, the collection of articles of the symposiums have not been
received. Ten collections of articles of these seminars were
published five remained unpublished. The collection of articles of
the symposiums was also published, but their whereabouts are
currently unknown.

Those seminars, of which collection of articles remained
unpublished include:

1. Seminar in the Honor of 300" Birthday Anniversary of
Abdul-ur-Rahman Baba2004.

2. Seminar in the Honor of 300" Birthday Anniversary of
Mirwais Hotak, 2006.

3. Seminar in the Honor of 300" Birthday Anniversary of
Afzal Khan Khattak's translation of "Kalila wa
Damna."2008.

4. Seminar in the Honor of 100" Birthday Anniversary of the
late Abdul Rauf Benawa,2014.

5. Seminar held in 2014. to understand folklore in
Afghanistan.

References

1. Da Maulawi Saleh Muhammad Hotak yaad, The Seminar
Collection, Various authors, Editing and endeavour by Ass. Prof.
Abdulzaher Shakib, Academy of sciences international center for
Pashto Studies, Adalat press, Kabul, 1389 Hijri Solar year.

2. Da Maulawi Sheer Muhammad Hotak yaad, The Seminar
Collection, Various authors, editing by Ass. Prof. Abdulzaher
Shakib and endeavour by Ass. Prof. Rahmatullah Hotak, Academy
of sciences, International center for Pashto Studies, Baheer press,
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Kabul, 1390 Hijri Solar year.

3. Da Loy Ahmad Shah Baba yaad, The Seminar Collection,
Various authors, endeavour by Ass. Prof. Sayed Mohayuddin
Hashami, Academy of Sciences of Afghanistan, International
center for Pashto Studies, Azaddy press, Kabul, 1369 Hijri Solar
year.

4. Dastar Nama da Serano pa baheer ke, The Seminar Collection,
Various authors, endeavour by Researcher Rahmatullah Hotak,
Academy of Sciences of Afghanistan, International center for
Pashto Studies, Danish press, Kabul, 1387 Hijri Solar year.

5. Guldasta da Serano pa baheer ke, The Seminar Collection,
Various authors, endeavour by Researcher Abdulzaher Shakib,
Academy of Sciences of Afghanistan, International center for
Pashto Studies, Assad Danish press, Kabul, 1387 Hijri Solar year.
6. The Situation of the Afghanistan’s contemporary literature, The
Seminar Collection, Various authors, endeavour by Ass. Prof.
Wajehullah shpoon, The Language and literature center and
international center for Pashto Studies, Mommand Publishing
society, Kabul 1394 Hijri Solar year.
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Assistant professor Dr. Nezamuddin Katawazay
“)

3.3. Traditionelle Motive
Das soziale Leben in Afghanistan ist noch weitgehend vom
Brauchtum und der Religion durchdrungen und reglementiert. Das
Individuum befindet sich in einem von Tradition, Religion und
Staat  gebildeten funktionsfahigen System der sozialen
Beziehungen, in welchem traditionelle Werte und Sitten fiir die
Regelung des Verhaltens des Individuums eine grofle Rolle
zuzuweisen ist. Dies trifft zum groBen Teil fiir alle ethnischen
Gruppen dieser Gesellschaft zu. Fiir das Zusammenleben der
groBten ethnischen Gruppe, der PaStunen, kann den Sitten und
Gebrauchen eine besonders gewichtige Rolle beigemessen werden,
da diese Volksgruppe noch traditionell vorwiegend in
Stammesstrukturen lebt. Eine Initiative, die im westlichen Sinne
verstanden auf Emanzipation des Individuums gerichtet ist, wird
als Versto3 gegen das geschlossene soziale System und die Sitten
empfunden und stoBt als solche auf den erbitterten Widerstand der
Gemeinschaft. Die Folge kann die Authebung der Integritit des
Individuums in der Gemeinschaft und mdglicherweise die
Entstehung schwerwiegender Konfliktsituationen sein. Die
traditionellen Werte der PaStunen umfassen alle Bereiche des
taglichen Lebens. In threr Gesamtheit ergédnzen sie sich gegenseitig
mit den religiosen Vorschriften. In einigen Fillen widersprechen
sie allerdings den Bestimmungen des islamischen Rechts, "Sariat".
So hat beispielsweise die Frau im Pastunwali im Vergleich zum
"Sariat" weniger Rechte in Erbschaftsfragen. Da die traditionellen
Wertevorstellungen fiir das Gemeinschaftsleben der Pastunen eine
bestimmende Rolle spielen, bilden sie in sich ein geschlossenes
System. Sie vereinigen in sich die Charakteristiken des
organisatorischen und sozialen Aufbaues dieses Volkes und lassen
sich unter dem Begriff "PaStunwali" oder "PaStunwala"
zusammenfassen. Daher ist es angebracht, hier die ideologische
Basis, das "PaStunwali" ein wenig ndher zu bestimmen: Das
Pastunwali ist ein Wertesystem, das eigentlich aus dem
Gewohnheitsrecht (narx) und Wertvorstellungen der PasStunen
besteht. Es ist geschichtlich unter den spezifischen 6konomischen,
politischen, historischen usw. Existenzbedingungen der PaStunen
entstanden. Das paStunische Volk ist in Stimme und Unterstimme
gegliedert. Durch die Stammesorganisation wurden die traditionelle
Lebensform und die Geisteshaltung der Mitglieder der



pastunischen Gemeinschaft bestimmt. Diese ethnische Gruppe der
Pastunen verfiigt zusammen mit ihrer genealogisch aufgegliederten
Stammesorganisation iiber ein Wertesystem, das "Pastunwali",
welches als eine Art Ehrenkodex das Zusammenleben der
ethnischen Gruppe regelt und zugleich eine weitreichende
regulierende Funktion fiir einzelne Individuen inne hat.’

Die stammesméBige Organisation der PasStunen ist eine
Gentilstruktur aus hoheren und unteren sozialen Einheiten. Das
entscheidende Element, das die Zugehorigkeit eines Individuums
zu einer kleineren, z. B. Familie, bzw. zu einer groBeren sozialen
Einheit, gabila (Stamm) bestimmt, ist die Blutsverwandtschaft.
Somit werden die sozialen Beziehungen innerhalb der
Gentilstruktur durch die Blutsverwandtschaft bestimmt, womit alle
Mitglieder als gleichberechtigt angesehen werden. Die
Gentilstruktur der Pastunen ist patrilinear aufgebaut. D. h., dal§ die
Blutsverwandtschaft immer nur durch die viterliche Seite bestimmt
wird. Frauen, Kinder und hamsaya (Angehorige eines fremden
Stammes, die auf dem Gebiet eines Stammes wohnen) werden
daher auch nicht zu den Mitgliedern des Stammes gerechnet.

Alle Stufen der Gentilstruktur von unten nach oben, koraney
(Familie) — kahol oder plarina (Sippe) — poSa (Clan) — qabila
(Stamm), glauben an die Abstammung von einem gemeinsamen
wirklichen oder legenddren Vorfahren. Die Blutsverwandtschaft
ver-leiht ihnen ein starkes Wir-Bewultsein, wodurch sie sich von
anderen Gruppen unterscheiden. Ebenfalls entstehen hieraus anti-
zentralistische Bestrebungen und eine starke Tendenz zur
Segmentierung unter den PaStunen. Die gemeinschaftliche
Eigentumsform iiber Ackerland z. B. (das wichtigste
Produktionsmittel dieses Volkes) ist historischen Wandlungen
unterzogen worden, deren Reste und Elemente noch unter einigen
Stammen wirken (wes-System).

' - Siehe hierzu: Pastani 435252 (Das Brauchtum der Paschtunen), Kabul,
1336 (1957); XADEM, 1331 (1952); MOMAND, In: BENAWA, a. a. O., Bd.
I, S. 1259-1275; STEUEL, 1981; BUCHERER-DIETSCHI, 1986, S. 142—-147;
BANUAZIZI, WEINER, 1986, S. 75-104; HASIQ, 1987, S. 195-214;
RZEHAK, 1987, S. 821-832; KIEFFER, 1972, S. 614—624.
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Im wes-System wurde das Land als Eigentum des ganzen Stammes
betrachtet und innerhalb des Stammes auf seine untere Einheiten
bis zu den Mitgliedern der Familie verteilt. Bearbeitet und
verwaltet wurde es privat.” Diese Eigentumsform gab einem jeden
Mitglied des Stammes einerseits das gleiche Recht auf Boden,
andererseits aber wurde ihm auch die Verantwortung iibertragen,
sein Eigentum vor Angriffen und Verletzungen zu schiitzen. Daher
ist das BewuBtsein, den Boden und Besitz um jeden Preis zu
schiitzen und bei Streitfragen als gleichberechtigte Partner
angesehen zu werden, historisch gewachsen und reguliert immer
noch das soziale Verhalten der Menschen. Die Gentilstrukturen, die
Eigentumsformen, die Beziehungen dieses Volkes zu anderen
Volkern (vgl. Historische Motive) haben dazu beigetragen, daf3 bei
den Pastunen ein historisch ausgepridgtes Stammesbewuftsein
entstanden und ein regulierender Rechtkodex (narx) entwickelt
wurde, was gemeinsam den Ehrenkodex, das Pastunwali bestimmt.
Dieser Ehrenkodex ist demnach "zu verstehen als die Summe all
jener Traditionen, durch die sich die PaStunen in ihrer eigenen
Vorstellung gegentiber den Vertretern anderer Vilker auszeichnen.
Hierzu gehoren der Ehrenkodex und die moralisch-ethischen
Wertvorstellungen der PaStunen, die Gentilstruktur und die damit
verbundene genealogische Uberlieferung die gentilen Institutionen,
die Forderung nach kriegerischen Heldenmut, die Normen des
Gewohnbheitsrechts, das gesamte Brauchtum und nicht zuletzt auch
die Treue zum Islam.""

Das Gewohnheitsrecht (narx) und die Wertvorstellungen
(arzastuna) komplementieren und ergénzen einander. D. h., da3 die
Wertvorstellungen wie "nang" (Ehre), "Sarm" (Scham), "pegor"
(Schande), "badal" (Rache), "namus" (Ehre), "gairat" (Edelmut),
"watanparasti" (Heimatliebe) usw. durch den Rechtskodex
wiedergegeben werden. Fiir die Pastunen ist die Uberbewertung
threr Wertvorstellungen und eine sehr emotionale Umsetzung

' - De pastano tolaniz-igtisadi gorast, 1362 (1983), S. 138-149; NAIEM,
1355 (1976), S. 75-83.
" - RZEHAK, 1987, S. 821-832.
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dieser durch den Rechtskodex kennzeichnend, so dall das
Irrationale dabei in den Vordergrund tritt.

Die Wertbegriffe, deren inhaltlich vollkommene Wiedergabe ins
deutsche aullerordentlich schwer ist, bestimmen in der Gesamtheit
die Regeln, nach denen die Pastunen miteinander - und
gegeneinander - leben. A. Janatan und R. Hassas definieren das
pastunwali als einen "all umfassend(en) Regulator fiir den Bestand
und Erhaltung der Gesellschaft und fiir das Verhalten des
Einzelnen. Es umfait auch das - von Stamm zu Stamm
unterschiedliche - Gewohnheitsrecht (narkh, s. u.) sowie das breit
geficherte Brauchtum (rawag)""

Die einzelnen Wertbegriffe, die die Verhaltensnormen darstellen,
existieren seit Jahrhunderten im Bewuftsein dieses Volkes und
beherrscht sein Alltagsleben. Diese Werte sind immer wieder der
Inhalt von Sprichwortern und folkloristischen Geschichten und
insbesondere von "landais" (gesungenen Zweizeilern). Fiir die
Untersuchung der Motive wie Liebe zwischen einzelnen Menschen
und Liebe zur Heimat sind die "Landais" umfangreiche und
wichtige Materialquellen, in denen der antizentralistische Anspruch
und das Streben nach Freiheit zum Ausdruck kommt. Sprichworter
und folkloristische Erzdhlungen betonen neben den Motiven wie
"melma palana" (Gastfreundschaft), "baramta", '"nanawati"
(Entschuldigungsritual) usw. die Motive "badal" (Rache), "nang"
(Ehre), "siali" (Rivalitit) usw. Auch Mairchen beinhalten
iberwiegend die aus dem PasStunwali stammenden Motive, z. B.
das Mirchen "Momen Xan au Serino” (Momen Xan und Serino), in
dem sieben Briider um der Ehre ihrer Schwester

deren Geliebten Momen-Xan toten.

Unter den Wertbegriffen des Pastunwali nimmt der Begriff "gairat"
(Mut, Ehrgeiz) eine Zentralposition ein. Er umfafit das ganze
Spannungsfeld von Ehre und Schande. Auf Pastunwali bezogen
bilden Ehre und Schande polarisierende Begriffe. Ehre bezieht sich
auf den Schutz des unmittelbaren Besitzes, der Familie, des
Stammes und des Landes. Komponenten des Begriffes sind u. a.
die Wertbegriffe "nang" und "namus", welche insbesondere die

" - JANATA; HASSAS, 1975, S. 84 ff.
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Verpflichtung neben dem materiellen Besitz auch den weiblichen
Teil der Familie in Schutz zu nehmen, beinhalten. Die
Konfliktsituationen, die in diesem Spannungsfeld aufgebaut
werden, lassen ihren Gehalt durch diese Wertbegriffe vermitteln.
Die  wichtigsten = Motivationen des  Individuums in
Konfliktsituationen entstammen also den im Pastunwali
enthaltenen Normen. Ich habe mich im folgenden auf die Motive
wie "badal" (Rache), "walwar" (die Brautgabe) und "turbgeni"
(Rivalitdt zwischen engen Verwandten) beschrinkt, die die sozialen
Beziehungen der Mitglieder innerhalb der Gemeinschaft angesichts
der Wertvorstellungen des Pastunwali in reprisentativen, konkreten
Situationen darstellen. Das diesen Situationen entnommene
Schema ist meiner Ansichten nach zu einem geeigneten Motiv fiir
die Pastoliteratur geworden. Die wiederholte Bearbeitung dieses
Motivkomplexes stellt ihrerseits eine literarische Tradition dar.

Die sittliche Rechtfertigung der gestalteten Konfliktsituationen in
den Kurzgeschichten und Erzéhlungen erscheint vom Standpunkt
des AuBlenstehenden in vielen Fillen fragwiirdig, ihre Bedeutung
fiir die literarische Verwertung ist aber uniibersehbar. Die starke
Bindung an die Tradition hat fiir literarhistorische Untersuchungen
also deshalb eine groBe Bedeutung, weil Motive aus diesem
Bereich in der Literatur selbstverstidndlich eine Vorrangstellung
einnehmen. In der Literatur erscheinen die genannten
Konfliktsituationen als Grundsituationen, als Grundstrukturen des
Daseins. Die Héufigkeit dieser Situationen ist ihrer Bedeutung
geschuldet. Daher treten sie in den Kurzgeschichten und
Erzédhlungen des PaSto als Schema der sich wiederholenden und
typischen sozialen und menschli-

chen Situationen als selbstdndige Strukturen in Motivformen auf
und prigen das Wesen der PaStoliteratur entscheidend.

Daf3 solche Traditionsmotive oftmals im Zusammenhang mit
sozialen Konfliktsituationen vorkommen, ergibt sich aus der
historischen Situation, in der die PaStunen seit Jahrhunderten leben.
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Résumé, rédaction et ajouts: Professeur Mashwani
Résumé traduit par: Professeur adjoint Akmal Zhwand

Walter Bellew et les Pachtounes

Résumé
Concernant les Pachtounes, depuis leurs origines et leur généalogie jusqu’a

leurs coutumes et traditions, leur histoire, leur littérature, leur culture,
I'hydronymie, la rédaction grammaticale et bien d’autres domaines, les
premiéres études ont été réalisées en grande partie par des étrangers, en
particulier des Européens. Le fait qu'un peuple de plus de soixante millions
d’habitants, revendiquant une histoire de cinq mille ans, ait laissé jusqu’au
XXI¢ siecle la recherche scientifique, littéraire et culturelle dans un tel état est
extrémement surprenant. Cette situation étonnante a donné aux voisins
rivaux ainsi qu’a certains Européens animés de préjugés l'audace de
produire, au sujet du peuple pachtoune, des écrits dénués de fondement
scientifique et éloignés de la réalité, afin de servir leurs propres objectifs,
tout en imposant leurs interprétations a ce peuple.
Parmi les nombreux auteurs occidentaux partiaux, propagateurs d’illusions
et de théses trompeuses figure le médecin britannique Henry Walter Bellew
(1821-1892), qui a rédigé plus d’une dizaine d’ouvrages portant sur les
questions politiques, culturelles et ethniques de l’Afghanistan et des
Pachtounes. ! Toutefois, les trois ouvrages suivants de Walter Bellew sont
directement liés au sujet de la présente étude:

1891. /An Inquiry into the Ethnography of Afghanistan 1-
2- The Races of Afghanistan/1880.
3- Afghanistan and the Afghans/1879.

Importance de la recherche

Bellew, Henry Walter. An Inquiry into the Ethnography of Afghanistan, -\
translated by: Candidate Academician Mohammad Anwar Numyalai,

published by: Alama Rashad Publication , Kandahar, 2011.page :26.
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L’importance et la nécessité de cette recherche résident dans le fait que nos
anciens rivaux ont écrit sur notre nation et notre pays dans le but de servir
leurs propres desseins malveillants. Pourtant, méme au XXI® siécle, nous
continuons souvent a considérer les ceuvres de ces anciens et actuels rivaux
et adversaires comme des sources fiables. Il est donc désormais temps de
soumettre chaque ouvrage étranger a une analyse critique approfondie avant

d’en faire usage, lorsque cela s’avere nécessaire.
Objectif de la recherche

L’objectif de cette recherche est de démontrer que les écrits des étrangers, et
en particulier ceux des Européens, ne sont pas tous authentiques et dignes de
confiance. Nombre d’entre eux ont été rédigés conformément a des objectifs
malveillants et peuvent jouer un rdle important dans la diffamation du
peuple afghan ainsi que dans son égarement. Malgré cela, ces ouvrages
continuent souvent d’étre considérés comme des sources fiables au sein de la
société afghane. Il est donc nécessaire que le peuple afghan, ainsi que les
auteurs concernés, leurs nations et leurs pays, prennent conscience que les
Afghans ne sont plus ce peuple endormi et privé de savoir ; ils examinent
désormais chaque chose avec attention, I'étudient minutieusement et

I’évaluent de maniere critique.
Questions de recherche

Comme le pensent les gens ordinaires, les ceuvres des auteurs étrangers
concernant les Pachtounes et la langue pachto sont-elles réellement exactes et
fiables ?

En particulier, dans quelle mesure peut-on accorder sa confiance aux ceuvres
des Européens ?

Si l'on fait usage des ceuvres étrangeéres comme sources de référence, de
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quelle maniére convient-il alors d’en tirer profit ?
Méthodologie

Dans la rédaction de cet article, des méthodes descriptives et analytiques
ont été utilisées, de la maniére suivante : tout d’abord, le texte de l'ouvrage
faisant 'objet de notre critique a été présenté, puis il a été soumis a une

évaluation critique de fagon scientifique et logique.

Introduction
A la lecture du titre de l'article, il apparait que le sujet est trés vaste. Il est

impossible de procéder, dans un seul article, a une évaluation critique d'un
théme aussi sensible, important et étendu ; cependant, toute entreprise a un
commencement. A titre d’introduction, nous entamons 'étude de ce sujet,
avec lintention de publier les parties restantes de cet article dans les
prochains numéros de la revue Pashto.
De méme, par ce biais, nous espérons que les érudits et chercheurs afghans
meneront des recherches et des analyses critiques plus larges et plus
approfondies sur ce sujet important, les publieront, et contribueront a

déjouer les complots des rivaux animés de mauvaises intentions.
Sujet

Dans cet article, notre objet d’étude se limite uniquement a 1’ouvrage intitulé
(An Inquiry into the Ethnography of Afghanistan - Une enquéte sur
lethnographie de I’Afghanistan), dans lequel sont présentées, au sujet des
habitants de 1’Afghanistan et en particulier des Pachtounes, des
interprétations erronées et dénuées de fondement scientifique. Il y est
procédé a une analyse critique de certaines distorsions et erreurs commises

parBellew.
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Bien que l'attention des Pachtounes ait été attirée sur cette question
importante et vitale, comme le souligne Khalil:
€3 A ke o) A logn o
S axl w3 A S S U
@ SN s b
Zéj?iﬁjjgo&:%ﬁur&i:

Traduction frangaise :

“Q Pachtoune ! La langue pachto, qui constitue ton essence et ton joyau
précieux, tu l'as enfouie sous les cendres et tu ne lui accordes aucune
attention. C’est Raverty qui rédige la grammaire de ta langue, le pachto,
tandis que toi, jusqu’a présent, tu n’as méme pas pleinement conscience de
toi-méme. Ton état est donc véritablement regrettable, car tu demeures
indifférent a la connaissance et a ta propre langue.”

Cependant, le travail accompli n’atteint toujours pas le niveau requis.
L’Afghan perspicace et clairvoyant, M. Ghulam Mohammad « Ghubar 5, en
tant qu’historien, a analysé ce processus de la maniére suivante :

«Jusqu'aux temps modernes, il n’existait pratiquement aucun lien de
connaissance entre les régions éloignées de 1’Asie et les pays européens, ou
bien ceux-ci étaient trés limités et incomplets ; toutefois, avec l'arrivée du
colonialisme occidental en Orient et 1’élargissement des relations
commerciales, cette connaissance s’est accrue. Les puissances coloniales,
partout ot elles arrivaient, rédigeaient des livres et des ouvrages a leur sujet
et les publiaient en Europe. Etant donné que ces livres et ces ceuvres
servaient les intéréts du colonialisme, ils n’étaient pas pleinement

véridiques.

'Khalil, Mohammad Jawed. Pashto Literature and Orientalists, Pashto Academy University
of Peshawer, Gadun printing Press Peshawer, 2011, page 26.
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Les Anglais font partie des Européens qui se sont familiarisés plus tot que
d’autres avec 1’Afghanistan par l'intermédiaire de 1'Inde, et ils ont écrit
davantage d’ouvrages que les autres a son sujet. Ce sont précisément ces
ceuvres qui sont devenues des sources et des références sur 1’Afghanistan
pour d’autres pays du monde, et elles continuent encore aujourd’hui a étre
considérées par de nombreux historiens et écrivains comme des sources de
référence. Or, ces ouvrages rédigés par les Anglais sur 1’Afghanistan étaient,
dans leur majorité, motivés par des objectifs politiques : au XVIII® siecle déja,
les Anglais considéraient 1’Afghanistan comme leur rival dans la conquéte
de I'Inde, et au XIX® siecle ils ont mené des guerres contre les Afghans ; ainsi,
dans la rédaction de I'histoire de I’Afghanistan — et en particulier de son
histoire politique — ils étaient enfermés dans des intentions politiques ainsi
que dans leurs sentiments personnels.’«

(5:p. 146)

Henry Walter Bellew était d’origine anglaise britannique; toutefois, a
I'époque ot la Grande-Bretagne avait complétement aboli 1'indépendance
du Grand Inde, le pére de Bellew exercait également des fonctions en Inde
colonisée. Pour cette raison, Bellew est né le 30 aoGit 1834 a Nasirabad, en
Inde, et il est décédé le 26 juillet 1892 a Farnham Royal, dans le
Buckinghamshire, a 1'dge de 58 ans. Bellew avait suivi des études de
médecine et occupait un poste de médecin au sein de I'armée de I'Inde
britannique.* (2 : pp. 27-28)

Conformément aux usages de son époque, Bellew a également exercé des
fonctions politiques et administratives. Il faisait partie de la mission

politique britannique composée de trois membres, qui arriva a Kandahar en

¥ — Ghubar, Ghulam Mohammad, L’Afghanistan dans le cours de I'histoire,
"-Bellew, Henry Walter. An Inquiry into the Ethnography of Afghanistan,
pages: 27-28.
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1857. Il y séjourna pendant trois mois, période durant laquelle il rédigea des
notes qu’il publia la méme année sous le titre « Voyage de la mission
politique en Afghanistan ».

II est rapporté qu’en 1869, le gouverneur britannique de 1'Inde nomma
Bellew comme interpréte en langue pachto aupreés de 1'émir Sher Ali Khan.
En raison de cette relation avec 1’émir Sher Ali Khan, il fut ensuite désigné,
en 1879, comme représentant politique des Britanniques a Kaboul.”

(2: pp. 27-28)

L'ouvrage de Bellew intitulé An Inquiry into the Ethnography of
Afghanistan, qui fait 'objet de notre analyse critique, a été traduit en pachto
par le candidat académicien Mohammad Anwar Nomiyali. De nos jours,
certains compatriotes mal informés font circuler cet ouvrage comme une
source fiable dans les questions ethniques, alors méme que les faits qu’il
contient ne représentent pas méme un dixieme de la vérité. Ainsi, dans cet
article, une analyse critique sommaire d’une petite partie de cet ouvrage a
été réalisée. Je la qualifie de sommaire, car si 'ensemble de I'ouvrage devait
étre examiné en profondeur, il deviendrait probablement plusieurs fois plus
volumineux que le texte original.

Bellew écrit :

«Dans une autre section, en se référant également a “Seneca”, il est
mentionné de la méme maniere que la langue grecque était encore parlée
dans le bassin de I'Indus jusqu’a la moitié du Ier siécle apres Jésus-Christ. »°
(2:p.61)
Les respectés professeurs de I’Académie pashto de 1'Université de
Peshawar, le Professeur Docteur Nasrullah Jan Wazir et la Professeure

Docteure Bushra Ikram, déclarent a propos de I'affirmation susmentionnée :

*_Ibid, P.P. 27-28.
' .U, P.61.
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« Les Afghans se considérent comme issus des Bani Israél et affirment que, a
I'origine, Nabuchodonosor les a emmenés comme captifs depuis le Levant
vers Ghor, ot il les a installés. Cette affirmation est également confirmée par
la Torah, selon laquelle les dix tribus d’Israél qui avaient été capturées se
sont ensuite échappées et ont trouvé refuge dans le pays d’“Arsareth”,
lequel est considéré comme correspondant a 1’actuelle région des Hazaras. »
Il est risible de penser que Nabuchodonosor aurait fait venir les Israélites
d’une distance aussi éloignée, en laissant derriére lui de nombreuses iles,
déserts, foréts, montagnes et autres lieux inhabités, pour les installer dans la
région montagneuse, belle, prospeére et propice a une bonne vie qu’'est le
Ghor de l'actuel Afghanistan. Compte tenu du niveau de civilisation, des
moyens et des conditions de I'époque, Ghor était un endroit tres favorable
pour vivre, car la vie reposait principalement sur 'élevage et 1’agriculture, et
cette région offrait un environnement et des conditions adaptés a ces deux
activités. Il est également évident que Ghor était, a cette époque, bien plus
favorable a la vie que le Levant.

Bellew écrit ailleurs :

« Par exemple, il existe a Kaboul une tribu appelée Barki. En Afghanistan,
tout le monde reconnait que l'origine de cette tribu est différente de celle de
toutes les autres populations parmi lesquelles elle est installée ; toutefois,
personne n’a rapporté de tradition précisant d’ou elle serait venue a
l'origine. Ses membres, ainsi que les tribus voisines, affirment unanimement
quiils ont été installés dans la vallée actuelle de Logar par le sultan
Mahmoud de Ghazni. De méme, tous affirment qu’ils ne sont ni d’origine
afghane ni pathane, et qu’ils ne figurent pas dans leurs généalogies
(recherche dans les lignages). En outre, ils déclarent qu’ils ne sont ni Turcs,
ni Tadjiks, ni Ghilzai, ni Kurdes, ni Hazaras, ni Mongols. » (2 : p. 52)

... Il ajoute ensuite :
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«Ils parlent entre eux dans un dialecte particulier, mais communiquent
habituellement dans la langue des populations locales... D’apres le petit
nombre de mots de ce dialecte recueillis jusqu’a présent, il n’est pas possible
de formuler une conclusion claire, bien qu’il soit possible qu'une étude
approfondie y découvre un certain nombre d’éléments grecs... » (p. 52)
Comme d’autres Anglais de son époque, Bellew apparait ici comme
polyvalent : a la fois médecin, sociologue, linguiste, politologue, diplomate
et militaire. L’origine ou la généalogie des Barki n’est pas connue des
Afghans; pourtant, lui, au cours d'une bréve mission politique, aurait
déterminé leur origine et leur lignée, qu'’il fait remonter jusqu’aux Grecs. (2 :
p.-52)

« L’origine des Barki n’est pas clairement connue des Afghans ; certains les
comptent parmi les Tadjiks, tandis que d’autres les considerent comme
Kurdes. Les Barki eux-mémes préferent étre considérés comme Arabes, en
particulier issus de la tribu des Quraich. »’ (pp. 52-54)

Afin de confirmer de maniere arbitraire et forcée son affirmation fabriquée,
il présente les Barki comme n’étant ni Afghans, ni Pachtounes, ni Tadjiks, ni
Ghilzais (Turcs), ni Kurdes, ni Hazaras, ni méme Mongols; selon
l'expression des habitants de Peshawar, il tourne autour de toutes les
suppositions possibles, mais parvient finalement a son objectif, qui est de
faire remonter I'origine des Barki aux Grecs. Ce qui préte a sourire, c’est que
les Barki eux-mémes ignorent leur propre origine et leur généalogie ;
pourtant, un Anglais rival fait preuve d’une telle « bienveillance » qu’il leur
attribue une origine et une lignée, en leur suggérant qu’ils seraient issus des

Grecs.

*- Bellew, Henry Walter. An Inquiry into the Ethnography of Afghanistan, pages:
52.
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Conformément aux traits caractéristiques de son milieu, Bellew ne se
contente pas de ces hypotheses confuses; ses conjectures sont sans
fondement, mais ses récits prennent la forme de témoignages de témoin
oculaire.

Voyons :

«Cependant, a la suite de notre vaste enquéte sur la tribu Barki en
Afghanistan, il apparait qu’ils sont, exclusivement et uniquement, les
représentants actuels des captifs grecs qui, d’aprés le récit d’'Hérodote,
furent transférés au VI° siecle avant Jésus-Christ de Barce en Libye vers la
Bactriane par ordre de Darius Hystaspe, roi de Perse. » (pp. 52-54)

On ne sait pas en quoi consiste cette « vaste enquéte » ni ou1 elle a été menée,
puisqu’en quelques lignes il conclut que le roi perse Darius les aurait faits
prisonniers et les aurait transférés de la Greéce vers la Bactriane.

Les Barki constituent une tribu et une lignée bien connues de cette région. A
leur sujet, Khushal Khan Khattak dit : (3 : pp. 17-72)

«Méme les Barki du Deccan ont pour métier la razzia; bien qu’ils ne
possédent pas d’arcs, ils combattent  la lance, mais sans grand succes. »°
Dans cet ouvrage, Bellew a, d"une maniére ou d'une autre, ramené les noms
des tribus et des personnes afghanes de la région a la langue grecque ; ce
procédé est dépourvu de fondement scientifique et de logique. Toute nation
posséde un noyau originel a partir duquel elle évolue et s’étend. D’apres les
conclusions de Bellew, il apparait qu’a ses yeux, le peuple afghan ne posséde
pas de noyau défini, mais qu’il est plutdt formé d’'un mélange de divers
éléments hétérogenes.

Il écrit : « Cela signifie que parmi les clans de “Pasargadae” ou “Pasar-kada”,

l'un s’appelait “Achéménides”, lequel pourrait étre la forme grecque d'un

A Khattak, Khushal Khan. DastArnama. Edition de 1394 (calendrier solaire afghan),
pp- 71-72.
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nom local, a savoir “Akamnush” ou “le peuple de la lignée d’Aka”.» 2:
p. 64)

II convient au chercheur d’examiner les noms d'un espace donné dans le
cadre des peuples, tribus et langues anciennes propres a cet espace, et non,
sans fondement et en dehors de toute logique scientifique, de les rattacher a
des peuples et tribus d'un environnement tres éloigné. Par exemple,
«akamanu ) est encore employé aujourd’hui dans les régions de Kalasha,
Gawar et Palula, ot1 « aka... » signifie  homme ).

Bellew aborde ces questions tantoét d’un angle, tant6t d’un autre : parfois, il
cherche a attribuer aux tribus locales des correspondances et des origines a
I'étranger, et parfois il tente de retrouver ici des tribus provenant d’autres
régions.

Lisons les affirmations suivantes :

« Au nord de Peshawar, dans les collines des Mohmands, se trouve une
région appelée “Pindiali”, dont le nom pourrait provenir de cette méme tribu
perse. “Pindiali”, a I'image d’une tribu arménienne distincte, ne se retrouve
pas en Afghanistan, bien qu’il soit possible que ses traces existent parmi le
peuple tadjik. “Der Rasiya” est aujourd’hui représentée en Afghanistan par
la tribu “Darazi”, qui vit dans les collines de Ghor a I’est de Hérat, et que I'on
suppose étre une branche des “Druzes” du Liban, situés en Syrie. » (2: p. 66)
Autrement dit, selon cette logique, Dieu aurait créé cette terre telle quelle,
puis des individus seraient venus de Grece, du Liban, du Levant ou de la
Syrie, d’Arménie, d’'Inde, etc., pour former un seul peuple. Ce qui est
étonnant, toutefois, c’est qu’en plus des langues largement parlées comme le
pachto et le dari, des dizaines de langues minoritaires — telles que celles du
groupe dardique, du groupe pamiri et d’autres — se seraient développées
sans qu’on y retrouve la moindre trace du vocabulaire de leurs langues

d’origine.
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Comme nous l'avons déja indiqué, Bellew cherche les noms des tribus
pachtounes et des lieux d’Afghanistan en dehors de ce pays, en Gréce ou
ailleurs, et procede a des transformations étonnantes pour les y rattacher.

11 fait méme remonter 1'origine et la généalogie des Barki jusqu’en Malaisie :
«La douziéme satrapie (Bactriane) comprenait... l'actuelle Balkh et
Badakhshan en sont la représentation... c’est dans cette région que, plusieurs
générations avant les campagnes d’Alexandre, des Grecs exilés venus de
Cyrénaique et de Malaisie, nommés “Barkai” et “Barnakhai”, se sont
installés... et que leurs descendants, que nous connaissons sous les noms de
“Barki” et “Barangi”, se trouvent aujourd’hui... » (2: p. 69)

Pasikoy, Pasiki, Pashichi et Pasi correspondent sans aucun doute aux actuels
Pashayi ; cependant, associer Bashgali a ces groupes résulte du manque
d’information et de professionnalisme de Bellew. Parmi les langues
d’Afghanistan, le groupe dardique constitue une catégorie distincte ; les
langues pashayi et nouristanies (Kati, Kalasha-ala, Prasuni, Ashkuni) (7:
p.9) “appartiennent également a ce groupe, et le Bashgali est un dialecte du
Kalasha-ala, et non du pashayi.

« (Pasikoy) je les ai identifiés comme étant les mémes que les “Pasi” ou
“Pasiki” mentionnés dans le Raja Tarangini. Il se peut qu’il s’agisse des
actuels Pashayi du Laghman et de Ghorband. Dans mon enquéte, j'ai
également inclus parmi eux les (Bash) ou (Bashgali) du Kafiristan. » (2:
p- 69)

Bellew semble s’égarer dans des propos comparables a ceux d"une personne

atteinte de troubles psychiques: ses idées sont désordonnées et

* -Mushwani, Abdul Qayyum (Chercheur). Comparaison du pachto, du gouri et du
palouri(Da Pashto, Gori aw Palori Partalana). Académie des sciences d’Afghanistan,

Imprimerie Bahir, 1402 (calendrier solaire afghan), p. 9.
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incohérentes. A un endroit, il attribue 1’antique et historique « Bactriane » a
la tribu Bakhtiari, qu’il considere ensuite comme d’origine grecque.

I1 écrit : « Car Bakhtiari correspond a Bactrien, puisque ce terme est issu de
Bactrie, et ils sont considérés comme les premiers habitants grecs de la
Bactriane. » (2: p. 70)

Bellew ne se limite pas a affaiblir les Pachtounes ; il s’attelle également a
saper et fragmenter I'identité du peuple afghan dans son ensemble.

A propos des Tadjiks, il écrit: « A Balkh, leur présence semble étre
représentée par les tribus de (Sheikh Ali) et de (Ali Ilahi) ou (Ali Ali), qui,
selon moi, correspondent aux Grecs “Eoliens”. Il est possible que les
représentants d’autres tribus grecques soient encore aujourd’hui
identifiables parmi les habitants des petites régions du Badakhshan, connus
sous le nom de peuple tadjik... car la plupart des grandes et influentes
familles de ce pays prétendent descendre d’Alexandre et de ses
compagnons. ) (2: p. 71)

Ainsi, si l'identité d'un peuple ou d’une nation pouvait étre effacée sur la
base d’affirmations étrangéres aussi vagues et dénuées de logique, I'identité
de nombreux peuples — voire de nations entieres — dans le monde serait
aujourd’hui totalement inconnue.

Bellew écrit également a propos de la tribu Mako : « (Mekoy), je suppose
qu'elle est représentée en Afghanistan par les (Mako), bien qu’il soit
probable qu’ils soient, avec les (Oti), mieux représentés en Perse par les
(Moki). » (2: p. 73)

Mako est une importante tribu pachtoune ; un célebre auteur de I’Antiquité,
Suleiman, appartenait également a cette tribu, laquelle constitue une
branche bien établie des tribus pachtounes.

Bellew ne se contente pas d’attribuer une origine grecque a quelques
groupes ; il cherche a faire remonter I'ensemble de la population de cette

terre a la Grece, comme si cette région avait été une terre désertique,
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inhabitée, o1 les Grecs seraient arrivés tels des nomades pour s’y installer.
Or, cette terre n’était ni désertique ni arriérée : bien avant notre ére, elle avait
déja vu naitre et prospérer les civilisations védiques et avestiques.

A ce sujet, le défunt Kahzad écrit :

« Dans le cadre de I'histoire ancienne de 1’Afghanistan, apres les périodes
préhistoriques et 'époque védique — qui se termine avec les migrations des
populations aryennes depuis le bassin de 'Oxus (Bactriane et Sogdiane) et
leur installation dans diverses régions de I’ Ariana ainsi que des pays voisins,
I'Inde et I'Iran —, environ mille ans avant notre ere apparait une nouvelle
étoile brillante, que I’on peut appeler la “civilisation avestique”. » (6: p.1)"

Il semble que Bellew ne soit pas conscient du fait que les fondateurs des
civilisations védique et avestique étaient les Aryens, et que leurs héritiers ou
descendants sont les Afghans, car ces civilisations sont nées précisément sur
le sol de I’Ariana et de la Bactriane. Apres la civilisation védique, la
civilisation avestique est apparue, environ mille ans avant notre ére ;
Cependant, Bellew affirme : « Si les descendants des exilés grecs mentionnés
précédemment, qui furent successivement transférés au VI® et au V¢ siecle
avant Jésus-Christ sur le territoire de la Bactriane, se trouvent encore
aujourd’hui exactement dans les mémes régions ou leurs ancétres se sont
initialement installés, alors nous pouvons raisonnablement espérer
retrouver de la méme maniere les descendants d’autres Grecs. » (2: p. 76)

Les Barakzai, qui constituent la deuxieme grande dynastie dirigeante de
I'histoire moderne de 1’Afghanistan, voient également, selon Bellew, leur
origine enracinée ailleurs qu’en Afghanistan :

« Outre ces noms, que l'on retrouve généralement parmi les clans et
branches de nombreuses tribus pachtounes, il existe sans doute d’autres

noms qui ne m’ont pas encore attiré ’attention. Dans mon enquéte, j’ai déja

"' -Kahzad, Ahmad Ali. La civilisation avestique.
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indiqué que la tribu Barak ou Barakzai des Afghans Durrani — qui est la
tribu de 1’émir barakzai au pouvoir a Kaboul — est liée aux (Barki)
mentionnés précédemment et représente les Grecs de Cyréne appelés
“Barkai” ou “Barkians”. Si des recherches plus approfondies confirment la
réalité de ce lien, alors nous devrons considérer les (Barakzai) comme les
descendants de ces anciens ancétres grecs, dont la trace remonte plus loin
que celle de tous les autres Grecs dans ce pays. » (2: p. 77)

Les récits et les analyses de Bellew ne sont guére inférieurs aux traditions
israélites et leur ressemblent beaucoup ; pourtant, il insiste pour que ses
interprétations breves, dépourvues de fondement scientifique et logique, ne
soient pas rejetées hativement.

I écrit: « Au cours de cette enquéte, j'ai identifié, entre autres, certaines
tribus contemporaines vivant actuellement en Afghanistan comme étant les
descendantes des Grecs qui régnaient autrefois sur ce pays ; toutefois, je n’ai
pas eu le temps de traiter ce sujet avec le niveau de détail qu’il mérite. Je dois
cependant préciser que les conclusions consignées dans cette enquéte
concernant ces tribus d’origine grecque ne doivent pas étre immédiatement
rejetées en raison de ce manque de développement. » (2: p. 80)

La religion et la filiation sont deux notions distinctes : la religion peut se
diffuser et se transformer, tandis que la filiation ne se transmet ni ne change
de la méme maniére. Par exemple, le Prophete Muhammad Mustafa (que la
paix et la bénédiction de Dieu soient sur lui) était arabe et messager de
lI'islam. II a appelé le monde entier a l'islam ; de nombreuses personnes a
travers le monde ont accepté lislam, c’est-a-dire sont devenues
musulmanes, mais elles ne sont pas devenues arabes. Si aujourd’hui un
Anglais accepte l'islam, devons-nous le considérer comme arabe ? Non,
absolument pas, il est un Anglais musulman. A l'inverse, si un Arabe reste

chrétien ou le devient, il est un Arabe chrétien. Cependant, Bellew, se
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référant a l'ouvrage du général Sir Alexander Cunningham intitulé
Géographie de I'Inde ancienne, écrit :

« ... Sur les monnaies des Grecs de Bactriane et des Scythes indo-scythes, la
langue indienne fut utilisée jusqu’au ler siecle de notre ere. 1l affirme que
cette langue, bien qu’elle ait disparu pendant les deux ou trois siécles
suivants, réapparait sur les monnaies des (Abalésiens) ou “Huns blancs” au
VI¢ siécle. 11 ajoute que, au siecle suivant, le roi de Kapisa était un
(kshatriya), c’est-a-dire un hindou authentique. Durant tout le Xe siecle, la
région de Kaboul était sous le controle d’une famille de brahmanes, dont le
pouvoir ne s’éteignit pas complétement jusqu’a I'époque de Mahmoud de
Ghazni. Cela montre que, jusqu’a cette époque, une grande partie de la
population de 1’Afghanistan oriental était nécessairement d’origine
indienne, bien que leur religion fit alors purement le bouddhisme... » (2:
p- 84

Le Prophete Muhammad Mustafa (que la paix et la bénédiction de Dieu
soient sur lui) dit a propos de la religion :
« Abu Hurayra rapporte que le Messager de Dieu 4 a dit

: “Tout enfant nait selon la fitra (nature originelle, c’est-a-dire l'islam) ; ce
sont ensuite ses parents qui le rendent juif, chrétien ou mazdéen...” » (1 :
hadith n®4775;2: p. 2658)"

I apparait ici que la religion accepte le changement, alors que la filiation ne
le permet pas.

A la suite des propos de Cunningham, Bellew ajoute :

« Les observations de ce grand savant et éminent archéologue, rapportées
ci-dessus, sont d'une grande importance, car elles renforcent 1'idée que,

jusqu’au premier tiers du XI° siecle de notre ére, une population indienne

" _Al-Bukhari, Muhammad ibn Ismail. Sahih al-Bukhari (Le Recueil authentique d’Al-
Bukhari).
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existait encore en Afghanistan oriental. Je peux méme affirmer ici qu'un
peuple indien persiste, car bien que ces idolatres aient abandonné leur culte
des idoles et que, parallelement a leur intégration dans la fraternité de
lI'islam, leurs éléments indiens aient disparu de vue, ils subsistent toujours a
travers leurs noms tribaux, leurs traditions nationales et leurs langues
encore parlées, dans les régions correspondant aux anciennes satrapies que
Pline désignait sous le nom d’Indiens. » (2: p. 85)

I s’agit d'un fait historique que la lignée du Raja Jaipal a exercé son autorité
sur les régions orientales de 1’Afghanistan, jusqu’a Nangarhar, Laghman et
Kaboul, jusqu’a 1’époque du sultan Mahmoud, et que I'hindouisme était la
religion dominante dans ces régions ; toutefois, considérer I'ensemble de la

population — ou méme sa majorité — comme d’origine indienne constitue

une grave erreur, car, comme indiqué précédemment, la religion et la
filiation sont deux notions distinctes.

Les Britanniques se sont opposés plus que tout autre a cette région contre les
Pachtounes, car ces derniers sont le seul peuple de cette région et du sous-
continent indien qui ait résisté aux Britanniques pendant plusieurs siécles et
leur ait infligé de lourdes pertes. C’est ce peuple qui a arraché des mains des
Britanniques la « poule aux ceufs d’or » et a opposé ses larges poitrines a
leurs lames. C’est pour cette raison que les Britanniques ont engagé une lutte
injuste et incessante contre les Pachtounes.

Lisez le passage suivant :

« Ce pays, aujourd’hui appelé Afghanistan, était désigné par les anciens
Grecs sous le nom d’Ariana. Strabon, se référant a Fratosthéne, décrit ses
frontieres comme suit : a 1’est, Ariana s’étend jusqu’a I'Indus ; au sud, elle
est limitée par la grande mer ; au nord, par le Paropamisus et des chaines de
montagnes s’étendant jusqu’aux portes de la mer Caspienne ; a 1'ouest, elle

correspond aux frontieres séparant la Parthie de la Médie et la Carmanie de
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la Perside... Le nom d’Ariana s’étend également a une partie de la Perse
(Médie), au nord de la Bactriane et a la Sogdiane, car ces peuples parlaient a
peu prés la méme langue. Eratosthéne est mort vers 196 av. J.-C.; nous
pouvons donc conclure que, jusqu’a cette époque, la langue d’Ariana était le
persan ou une de ses variantes. Le pachto n’existait pas encore a cette
époque, ou, s’il existait, il était limité aux régions montagneuses du Swat et
aux montagnes du Suleiman. » (2: pp. 68-87)

Décrire ces frontieres, puis affirmer qu'une langue persane — ou 1'un de ses
dialectes — était parlée dans toute cette vaste région, sans preuve ni
argument, reste incompréhensible.

Et réduire la langue d'un grand peuple de cette région aux seules zones
montagneuses du Swat et aux chaines du Suleiman ne peut étre considéré
autrement que comme un acte de partialité et d’hostilité manifeste.

La population du Tadjikistan et de I'Iran actuel, y compris les Tadjiks
d’Afghanistan, est & peu pres équivalente a celle des Pachtounes ; pourtant,
selon cette affirmation, leur langue aurait été parlée dans cette région, tandis
que le pachto ne l'était pas. Comment une langue supposément moins
développée sur le plan scientifique aurait-elle pu progresser a ce point et
atteindre un nombre de locuteurs équivalent a celui d'une langue plus
avancée ?

On ignore pourquoi Bellew tient tant a rattacher ces populations aux Grecs ;

il aurait tout aussi bien pu les associer aux Anglais et ainsi se les approprier.

Bellew ne se contente pas de déformer l'identité des tribus afghanes ; il
cherche également a ternir la réputation du peuple pachtoune :

« Betani était le chef d"une tribu qui habitait dans les montagnes de Ghor. Le
récit, en résumé, est le suivant : durant le califat de Walid, Hajjaj ibn Yusuf,
petit-fils du calife Marwan, fut envoyé a la téte d’une armée pour conquérir

le Khorasan et le Ghoristan. A 'approche des envahisseurs, une révolution
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éclata dans ce pays, et les princes perdirent le pouvoir et s’enfuirent. L'un
d’eux, nommé Shah Hussein, trouva refuge dans le camp de Sheikh Bet. Ce
dernier était le chef de la tribu Betani qui vivait a proximité. Shah Hussein
tomba amoureux de Mato, membre de la famille de son hoéte, et porta
atteinte a son honneur. » (2: p. 96)

II ajoute ensuite :

(A la suite des événements, déja entachés de conséquences négatives, les
parents de la jeune fille, remplis de colere, décidérent de marier ce couple
afin de dissimuler le scandale et préserver I’honneur familial... » (2: p. 101)
(Suite a suivre...)

Conclusion
Les principes de la recherche exigent qu'un chercheur soit impartial et ne

soit affilié & aucune des parties en conflit. Or, Walter était un agent de
I’ennemi acharné de I’Afghanistan (I'Inde britannique). Il écrit lui-méme :

« Apres une réflexion approfondie, je suis arrivé a la conclusion que la
situation actuelle offrait une occasion appropriée de présenter a 'attention
des orientalistes certains résultats obtenus & partir de l'ensemble des
informations éparses concernant les habitants de 1’Afghanistan, que j'ai
recueillies au cours de ma longue mission a l'intérieur et aux alentours de
cette province frontaliere de I'Inde britannique. La présentation de ces
observations revét une importance particuliere, car elle pourrait attirer
davantage 1’attention des nations occidentales sur la population afghane et
sur le cours des événements politiques dans cette région de I’Asie centrale
que ne l'avaient fait leurs précédentes guerres contre les Anglais de I'Inde
britannique. )
(2 :pp. 41-42)

« Bien que je sois pleinement conscient des insuffisances de mon ouvrage,
j’ai néanmoins été amené a me demander si une étude rédigée avec une telle

hate et menée de maniere aussi incomplete méritait d’étre soumise a la
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critique des savants qui accepteraient peut-étre la peine de la lire. »
(2:p.44)

Lorsque des chercheurs partiaux ont trouvé le terrain libre, ils s’y sont
ensuite livrés sans retenue. Walter écrit lui-méme :

« Je suis convaincu que cette étude, malgré ses importantes lacunes, offre
néanmoins aux lecteurs, a travers les noms tribaux, une vue d’ensemble des
habitants de 1’Afghanistan qui, 8 ma connaissance, n’a jamais été réalisée
auparavant ou, en tout cas, n’a jamais été menée a bien en langue anglaise. »
(2: Remarques préliminaires : p. 44)

« I ne fait aucun doute que j’ai commis de nombreuses erreurs dans la
présentation et le rapprochement de ces noms tribaux. Toutefois, c’est
précisément pour cette raison que je me réjouis a l'idée que mes efforts
audacieux dans cette direction puissent encourager d’autres personnes, plus
compétentes que moi, a étudier ce sujet et a nous faire connaitre leur
véritable identité. »(2: p. 45)

Cet ouvrage contient peut-étre certains points qui méritent réflexion, mais la
plupart de ses analyses reposent davantage sur des conjectures éloignées de
la vraisemblance ainsi que sur des comparaisons phonétiques de mots et de
noms qui, dans les études linguistiques, reléevent de ce que 1'on appelle
I'étymologie populaire et qui ne possédent aucune valeur particuliere du
point de vue de la recherche comparative et historique des sons.

Bellew n’a pas non plus accordé une attention suffisante aux principes de la
recherche historique et sociale. Par exemple, lorsqu’il compare le nom d’une
tribu pachtoune a celui des Rajputs, des Brahmanes ou d"un autre peuple ou
tribu ancien, il ne discute jamais de I'arriere-plan historique de cette tribu
pachtoune et ne montre ni a quelle époque ni de quelle maniere cette tribu a
commencé a étre désignée par ce nom.

De méme, il rattache de nombreux peuples et tribus portant des noms

islamiques a d’anciens peuples et tribus préislamiques sans aucune
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recherche ni investigation, se fondant uniquement sur une ressemblance
superficielle des noms pour les considérer comme identiques. Pourtant, il ne
présente aucun témoignage ni aucune preuve a l'appui et ne tient pas
compte du fait que ce peuple ou cette tribu peut étre désigné sous ce nom
depuis seulement quelques siecles.

Parfois, conformément a une caractéristique typiquement anglaise, il recourt
également a un procédé d’exagération et de minimisation : il s’arréte sur un
simple indice et croit voir le Cachemire, mais, a l'inverse, dans un état
d’ivresse politique, il ne voit méme pas I'immense Hindou Kouch qui se
trouve devant lui. A un endroit, citant les 7 abagd t-i Nd sirl, il affirme :

« Dans l'ancien Ghor vivait un peuple appelé les Bani Israél, et certains de
ses membres entretenaient un commerce tres étendu avec les pays voisins. »
Traduction anglaise de Raverty, tome I, pp. 313-314.

Examinons maintenant le texte des Tabaqd t-i Ndsirl a ce sujet :

« Dans le dialecte local du Ghor, Seth était appelé Shish, et cette lignée fut
ainsi nommeée les Shishaniens. Un conflit éclata entre ce Shish et Amir Banji
au sujet du pouvoir. Une discorde surgit parmi les Ghoriens. Les deux
parties déciderent de se rendre a la cour du califat afin que celui qui
obtiendrait un décret d’investiture du calife devienne souverain. Tous deux
chausserent leurs sandales de voyage. A cette époque, le califat était dirigé
par Haroun al-Rachid. Le narrateur rapporte qu’en chemin, un marchand
juif se joignit & Amir Banji. Ce marchand juif se prit d’une grande affection
pour lui. Lorsqu’il apprit I'objet du voyage d’Amir Banji, il lui dit : “Je
t'enseignerai les cérémonies, les usages, les comportements et les attitudes
de la cour afin que tu obtiennes le pouvoir. Mais en échange, tu devras me
promettre que, dans tout le territoire placé sous ton autorité, si les Bani Israél
souhaitent s’y établir, tu leur accorderas refuge afin qu’ils puissent y vivre
en prospérité.” Amir Banji accepta l'installation des Juifs au Ghor en

contrepartie de cet enseignement... Lorsque Amir Banji se présenta avec
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toute la prestance d'un souverain accompli, Haroun al-Rachid 1’observa
attentivement puis déclara : “Hadha Qaslm Amir al-Mu'minIn.” Il lui
confia alors le gouvernement du Ghor et nomma Shish ibn Bahram
commandant du Ghor. » (8 : pp. 360-361)

Si I'on examine attentivement le texte ci-dessus, deux points importants
méritent d’étre soulignés :

Premiérement, ce récit appartient aux légendes afghanes et ne posséde pas
de valeur particuliére ; il peut aussi bien étre vrai que faux.

Deuxiémement, les 7abagdt-i Ndsirl ne mentionnent qu’un seul Juif. Celui-
ci demande & Amir Banji, en échange de I'enseignement des usages de la
cour du calife qui lui permettront de gagner sa faveur, d’autoriser
l'installation des Juifs au Ghor. Il apparait donc clairement qu’a cette époque
il n’y avait au Ghor qu'un seul Juif, ou tout au plus quelques Juifs, et non un
peuple juif entier.

(TabaqQ t-i Ndsirl persan, deuxiéme souverain : Amir Banji Naharan.)

Dans son ouvrage intitulé 7he Races of Afghanistan (1880), il écrit :

« Selon leur propre tradition, les Afghans figurent parmi les peuples qui ont
adopté l'islam de leur plein gré. Etant donné que les Afghans se considérent
fierement comme des Bani Israél, cela signifie probablement que leur
affirmation selon laquelle ils ont embrassé l'islam avant les autres peuples
de cette région est véridique, car leur religion d’origine, le judaisme, est
beaucoup plus proche de l'islam. )

(Etude ethnologique de I’Afghanistan, p. 190)
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AsTtop: IIpodeccop Adayapaxum baxTanu

«['YJIHIAH-U A®TAH»:
CouynHeHue APpraHckoro noasta X Vv III B.
‘Anu-Ak6apa Opak3sa
KpaTkoe coaep>xanue: Biagumup BacuabeBuu Kouies B 1973

rofly HamucaJl KHUTY Ha pPYCCKOM £3blKe M0J, Ha3BaHUEM
«(Tynbuman-u Adran) CO0pHUK mnpousBeaeHUH AdraHckoro

nosata XVIII Beka Asu Akb6apa Opak3asi». KHura o6blia
nepeusjaHa B 2003 roAy MWHCTUTYTOM BOCTOKOBeJEeHHUS
Poccuiickoil akagemuu Hayk B CaHkT-IleTepbypre. B naHHo#

CTaTbe NMpejcTaBJeHa HHPOPMALIUS O COJePKaHUU Pa3JTUUHBIX
pa3/iesioB KHUTH.

BBegenue: «[ynbmaH-u Adran» (CoumHeHne Anu Akbapa
Opaksas) 6bl1 OOHapyxeH B 1954 rojy B Mysee pykonucewu
MaTtuHazapaHa B ApMeHUMU. IJTa PYKOIUChb [0 CUX IOp He
onybsiMkoBaHa, HO AdraHckble W 3apy0exHble y4eHble
U3y4YUJIM ee COoJiep>KaHue, HUCTOPUYECKYI0 U KYJbTYPHYIO
LeHHOCTb. Buiagumup BacusoBuy KoleB Hamucas CTaTbi U
BBILIEYIIOMAHYTYI0 HAy4YHO-UCCJIEe[0BaTEJNbCKYl0 KHHUILY O
«['ynbmaH-u-Adpran» 1 ee aBTope. B 1aHHOM cTaTbe NOApPOOGHO

paccMaTpUBalOTCS TeMbl U coJiep>kaHue KHUru Koiuesa
«['YJILIAH-U A®T'AH»: CounHeHre AdraHckoro noata X V III B.

‘Anu-Ak6apa Opaksa».
3HAYMMOCTb M AKTYyaJIbHOCTb MCC/I€J0BAHUA: 3HAUUMOCTD U
aKTYyaJIbHOCTb JJaHHOTO MCCJe/J0BaHUsl 3aKJ/I4YaeTcs B TOM,

YTO 3Ta KHMUra IMpeJiCTaBJsseT COO0M HaAy4dHYHO U
UCCIe/l0BaTEe/IbCKYyl0 pabOTy Ha MWHOCTPAaHHOM fI3bIKE O
NYIITYHCKOM U Jlapu-AruBaHe Anu Akb6apa Opak3sast U COAepKUT

MHbOpMalLMI0 O TBOPYECTBE U 6UMorpadur 3TOro nucaTess U
o3Ta.



Heab uccaenoBanus: Lenbro nccie0BaHus SABISIETCA MOTyUEHUE
nHpopManuu o cTuxax u nposze Anu Axdapa Opak3as Ha sS3bIKaxX
IyLITY U JapH, IPEACTABICHHBIX B ’TOU KHUTE.

Bonpocsl uccaeaoBaHus: 1. K kKakoMy »XaHpPy OTHOCHUTCA 3Ta

kHura KomieeBa?

2. Kakue TeMbl HcC1ey0TCA B 3TOM KHUATE?

MeTon, HCC/IeJOBAHUSA: B JAaHHOM HCCaAeJOBAaHUU
HCII0JIb30BaJICSl aHAJIMTUYECKUH U ONMUcaTeJbHbIM MeTOJ, a B
HEKOTOPBIX YACTAX TAKKe NPUMEHSJICS KPUTUYECKUNA METO/,.

Bnanumup BacuneeBuu KomeB Obl1 HayyHBIM  COTPYJIHHUKOM
WuctutyTa BocTokoBeaeHus: Poccuiickoit akagemun Hayk B CaHKT-
IlerepOypre. OH sBisieTCSs AaBTOPOM MHOTI'OYMCICHHBIX KHUT H
cTaredl Mo #A3bIKYy M JUTeparype nymry. B Hauane cratbu s
npuBeNy KpaTkylo HHpopmanuio o Ouorpaduu u HAydHOU
JeSITEIbBHOCTH aBTOPA KHUTU:

«B.B.Kymes poauncs 30 Hoa0ps 1927 r. B cembe CITy’Kallero.

Brinmyckauk Bocrounoro ¢dakynbrera JlennHrpanckoro
yauBepcuteta (okonuwmn JII'Y B 1950 r.), B.B. Kymes pa6oran B
I'TIb umenn CantsikoBa-lleapuna ¢ 1953 no 1957 r., a B HOsIOpe
1957 r. o1 mpurnamen B Jlenunrpaackoe otaenenue MIB AH
CCCP, B KOTOpPOM IUJIOJIOTBOPHO paboTan Oojiee copoka Jjier. B
1974 r. OH yCHENHO 3alUTHI KaHIUJATCKYI0 TUCCEPTAIUIo, a C
1982 r. Obu1 crapmmM HayyHbIM coTpyaHukoMm JIO WH-Ta
BoctokoBenenuss AH CCCP, 3areM BeaymuMm  Hay4HBIM
COTPYJIHUKOM.

O6mmpHas HayuyHas paearenbHocTh B.B. KymeBa oxBarbiBana
UCCIIEIOBaHUsI B 00JIaCTU MHOTOYHCIIEHHBIX $3BIKOB HPAHCKOM
TPYNIMBL MEPCUACKOTO, MapH, TaHPKUKCKOTO, MAIITO U JAp., paboTy
HaJ PYKONHCSIMM M  COCTAaBJIEHHWEM KaTajoroB, MH3y4yeHHUE
JUTEPATypHOTO HACIEIWsi U BOMPOCOB, CBSI3aHHBIX C HCTOpUEN,
penuruen u KynbTypor HapoaoB Cpennero Boctoka.

B.B. KymieB Bomoman B cBOEM TBOPYECTBE JyUIIHE TPATUIIUU
PYCCKOM M COBETCKOM KJIACCHYECKOM MCCIIEIOBATEIbCKOM MIKOJIBI.
CBoOosmHOEe  BiajgeHHE S3bIKAMM: HEPCUACKUM, MalmTo U
aHTJUICKUM, a Tak)Ke 3HAHHWE JPYTMX — 3TO JIMIIb OTJEJbHbIE
rpaHu BbICOKOTO npodeccruonanuzma B.B. Kymiesa, kotopslii 6611
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CoynHeHue APraHCcKoro rnoata X v III B...

IIPU3HAHHBIM  aBTOPUTETOM,  YHUKAJIBHBIM  CIIELIUAIUCTOM-
nuHTBHUCTOM 110 Mpany u Adranucrany. Hanbosee Becomblii BKa
Bnagumup BacuneeBuu BHec B adraHuctuky. JloOpoTHas
¢dunonoruyeckas MOATOTOBKA IO3BOJIIIA €My MPEANPUHATH
nepBble B OTEYECTBEHHOM  a(TraHOBEICHHM  HCCIEIOBaHHSA
PYKOIHMCHON KHUTHU Ha S3bIKE€ MAIITO M PACKPBITh Psii BaXKHBIX
aCIMEKTOB HCTOPUHU CJOXKEHHMSI HMUCBMEHHOCTHM JTOr0 S3bIKa H
CTaHOBJICHUS M PA3BUTHUSA €r0 JIUTEepaTypHOr GhopMbi»(1).

YnoMsHyTas Bbllle CTaThs UccaenoBaTesss A6ayaibl baxTanu
Xuamatrapa o (I'yabwad -u AdraH) HanedaTaHHBIN B XKypHaJie

Kabys B ceHTsibpe 1964 rojaa Mo 3arojioBKoM «Asu Akb6ap
Opak3sali u ero Pykonuch npousBeseHu (['yabiad-u Apras)».

JlanHas CTaThs SIBJISIETCS nepBoOM Hay4YHOH
Mcce0BaTe/NIbCKOM paboTOM, MOCBSAIEHHONW NpPOU3BEJEeHUs

Anu Axb6apa Opak3as. B cBoell cTtaTbe 006 OOHapye€HUU U

npuobpeTeHuu npousBeseHuil Anu Akbapa Opaksasa A6ayJia
baxTtanu XugmMarrap nucalg:

«22 WI0JIS 1964 rojja Mbl (BBIMYCKHUKHU Kypca HOATIOTOBKH

y4uTeJled pPyCcCKOro f3bika MOCKOBCKOTO TOCyAapCTBEHHOIO
yHHUBepcUTeTa UMeHH JIOMOHOCOBA) HAXOAWJIHWCh B CTOJIMLE

Apmenuu B EpeBaHe. B 3TOT JeHb Apy3bsl OTHPaBUJIUCH B
My3eH, a g1 6oJsies1 U oTAbIxaa. Korga Mou Apy3bsi BEpHYJIUCH,

Halll Y4YUTEJb W PYKOBOAUTEJb TPYNIbl C OOJbIIUM
coXkaJIeHHEeM CKasaju MHe: «baxTtanua! Te6d cerofHs He 6bLIO,

a Mbl BUJEJIU B My3ee CTAapPUHHYI PYKONHUCh MNYIITYHCKOH
no3suu». Mou pgpyr Morames I[luHBapu npouUTHPOBAJ

HECKOJIbKO CTUXOTBOPEHMH CO CTPAaHUIbl ITOW KHUTH, KOTOpasi
ObLJ1a BbICTaBJIeHA Ha BceobOlllee 0603peHHe. ITa KHUTra Obljia

nomeleHa TyZa Cpe/iu pyKonrceil Ha apabCKOM U NMePCUICKOM
sI3bIKax, U ee NpeJCTaBUJIU TaK, Kak OyATO 3TO OblI COOPHUK

CTUXOB apabckoro nosta. 06 3TOM YNOMSHYJHU 3a YKUHOM. ]
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CKasaJ: «fl Jo/KeH MOWTU B 3TOT My3eH YTPOM M MOCMOTPETh
9TY KHUTY» (2).

B 1972 ropy Illapkusga KacuMoBa Hamucasa CTaTbl0 Ha
nepcuZickoM ga3bike o pykonucu (I'yapman-u Adran). CtaTtba
HasbiBaeTcs «McTopus pykonucu». OHa 6bl1a 0Ny6JIMKOBaHa B
1972 TOAY B XXypHaJie «Axb6ap», a M03e OMyOJIMKOBaHa B ra3eTe
«KapBaH». B Havasie cratbu lllapkusa KacuMoBa numer o
JIUTEPATyPHO-UCTOPUYECKOM 3HA4Ye€HUU pyKomnucHu «['yabiiaH-
u AdraH», a 3aTeM o AedaTeqbHOCTU Biagumupa KouieBa mo
NONyJIpU3aL MU 3TOM PYKOMKUCH:

«/lo Hayala XX Beka Yy4eHble [0 BCeEMy MHpPY

U eHTUQULUPOBaJIM  JIMIIb  OrFpaHUYEHHOE  KOJUYeCTBO
pykonuceld Ha a3blke MymTy. TakuM o6pa3oM, pyKONMUCH Ha

A3blKe MNyWITy HpPeACTaBJAT COG0M LIEHHYI  4acTb
COKPOBHUIIHUIIBI 3HAHUM M KyJbTypbl adraHckoro HapoJa.

Pykonucy ('yibman-u  AdraH) Takke H3y4yanacb U

¥ccae[0BaliaCbh TaJAHTJMBBIM POCCUMCKUM BOCTOKOBEJOM
Baagumupom KowmeBsiM. HeckosbkO JjieT HasaZ, Korga

Bnagumup KomeB Haxogusicsa B AdranHucraHe, AdraHckuit

nucatejsb  A6aynana  baxtanu — XugMaTtrap — pacckasais
pPOCCMUCKOMY y4Y€HOMy, 4YTO CpeAu DpPYKONUCen B My3ee

MartvHazapaHa B ApMeHUMM COXpaHMJIaCh 3aMevaTesbHas
AdraHckasa pykonuch, BKJIOYAKLAsg JBa TOMa I033UH, U

npezynoxua KomeBy U3y4yuThb ynoMsaHyThble cobpaHud. [locie

rojla HWHTEHCHBHBIX W  TIIATeJbHBIX  MCCJIeJO0BaHUMN
nepeBepHyTa elle OJlHA CTpaHULA B MCTOpUM AdraHckoi
KyabTypbl. Kak rooput Biaaaumup Koues, AdraHckas

pyKONHKChb, XpaHsljasca B MarTuHajgapaHe, sBJseTCs

eIMHCTBEHHOW B  MHpe pyKONHUCbI. ABTOp  3TOro
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CoynHeHue APraHCcKoro rnoata X v III B...

Npou3BeJleHUs1 OblJI HEUM3BECTEH CBOEMY HapoJly MOYTHU JABa
CTOJIETHd » (3) .

[lomumo 3TOoM KHUTrH, Bnagumup BacuibeBuu KomeB Takxke

HamucajJ HayyHyl cTaTbio 00 Anu Akb6ape Opak3ae U ero
TBOpYECTBe 10/ Ha3BaHUeM «CTpaHCTBUS APraHCKOro mosta

Anu Ak6apa Opak3as B anoxy JlyppaHckoi uMnepuu». B cBoei
cratbe KolieB nuuer 06 UCTOPUUECKOU, XyA0’KECTBEHHOU U
JIUTepPaTypHOH LeHHOCTH «['ybiiaH-u Adpran»:

TBopuecTBO Anu-Ak6apa — 3TO He MPOCTO XYA0XKECTBEHHbIE
NPOU3BE/I€HUS, CBUJIETEJbCTBYIOLIHME O TOM, YTO UX aBTOP ObLI
OJlapEHHBbIM JIUTEPATOPOM, a TaKXe Kaaaurpapom u
XyJIO’)KHUKOM,  HANMCaBUIUM  CBOK  KHUTY  XOPOLIUM
HAaCTaJIMKOM U WIJIIOCTPUPOBABIIMM €€ MUHUATIOPAMHU.

[loutn Bce UM HalNUMCaHHOE TPEICTABIAET COOOK  TaKkKe
JH0OONBITHBIN U cBO€0Opa3HbII UCTOYHUK, Ooratslit
aBTOOMOrpaMUeCcKUM MaTepualioM, JaHHBIMH 00 HCTOPUYECKUX
JUIax nepuoja yrpasieHus auHacTuM JlyppaHu, KOTOpbIX Aiu-
AxOap 3HaJI, YHIOMHUHAHUSAMHU pa3HBIX MECT, IJie OH OBbIBAI U yepes
KOTOPBIE NTPOE37KaIL.

A myreniecTBOBaJ OH MHOI'O, Y4acTBOBaJ B BOEHHBIX MOXOJaX U
CPaXEHMSX, CIYKWJI B KaHLEISIPUM HAMECTHHKA Ha BOCTOKE
UMIIEPUH, U HEKOTOPbIE COOBITUS €r0 KU3HU HAILIUIM OTPA’KEHUE Ha
muctax  agraHckoro  coopuuka «l'ymman-u  adraHu» u
MIEPCUJICKOTO KYJUIUSATA.

B cruxax Anu-AxGapa coaepkarcs IeCATKU TONOHUMOB, IPUYEM
Hapsily C XOpOILIO H3BECTHBIMU IYHKTAMH U MECTHOCTSIMH OH
Ha3plBa€T M TIOYTH 3a0bITHIE B Halle BpeMs HAaUMEHOBaHMS
obnacrer u cenenuil. Kpyr ynomuHaembix Amnu-Axbapom
reorpaUyecKuXx Ha3BaHUW OTHOCUTCA K OOLIMPHON TEpPUTOPUU
or XaifOepa Ha 3amane 1o JlakxHay Ha FOr0-BOCTOKE, HO OoJiblIast
UX YacTh CBsI3aHA C POJUHOMN MOATA JOJIMHON HUKHETO TEUEHUS p.
Kabym, ocobenno ¢ ero mpaBobepexbem(4).
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«['YJIIIAH-U A®TAH»: CounHeHue APraHckoro nmosta X v

I B. ‘Anu-Ak6apa Opaksan: Biagumup BacuinbeBud Kouues,

Hay4yHbld coTpyfHUK CaHKT-IleTepOyprckoro HWHCTUTYTA
BOCTOKOBeJleHUs: PoccHMCKOM akKajjeMUHd HayK, Hamnucasl
Hay4YHO-UCCIeJ0BAaTe/NbCKYI0 KHUITY Ha PYCCKOM SI3bIKe MO[,
Ha3BaHueM «[YJIIIAH-U A®T'AH»: CounHeHue AdraHcKoro
nosta X V III B. ‘Anu-Axk6apa Opak3asi, MNOCBSIIEHHYIO
COZIEpP>KaHUI0 U TeMaTHUKe NNPOou3BeJeHUN APraHCcKoro nosta u
nucatens Anau Akb6apa Opaksas. Kuura copepxut 125
CTpaHUL, Ha TMepBOM CTpaHULEe HANUCAHO  TOJBKO
(ITeTrepbyprckve BocCTOKOBeAbl). Ha BTOpoM cTpaHulLle Ha
aHIrIMKACKOM d3blKke (Poccuiickasa akazeMusi Hayk, CaHKT-
[leTepOyprckuii UHCTUTYT BOCTOKOBeieHUs ) 3aTeM Biagumup
BacunpeBuu KomieB, a 3aTeM HasBaHWe KHUTH: «['YJIIIIAH-U
A®T'AH»: CounHenue Adpranckoro noata X V III B. ‘Anu-Akbapa
Opaksas, Ha TpeTbell cTpaHMlle KHUTM Ha PYCCKOM fI3bIKe
HamuMcaH TekcT. Ha d4eTBEpPTOW CTpaHHIlE HamedyaTaHO
Ha3BaHMe KHUTHY U KPAaTKOe ONMMUCAaHWe KHUTH, YaCTb KOTOPOTO
a1 NPUBOXKY:
«KHUTE npejJaraeTcs Ba)KHOE JUis paciuiupeHus
npeJicTaBJAeHUN 06 apraHCKOM

KyJIbTYPHOM HacJeAWU U O JIUTEPATyPHO-UCTOPUUECKHUX

nmponeccax B MNamToA3bIYHOM apeaJie HccjiegoBaHue
YHHUKaJIbHOT'O MAaHYCKPHIITA, COAepKalllero Nporn3BeJeHuA He

M3BECTHOIo Imo JAPYyruM HWCTOYHMKAM I103Ta XVIII B. B

I/ICTO‘{HI/IKOBG,ZL‘{GCKOI‘/JI 4aCTHU Ha OCHOBE CBeﬂeHI/Iﬁ
HCTOPHUYIECKOTO U 6I/IOI‘pa(1)I/I‘{eCKOI‘O XapaKTepa, UMEUINUXCA B

cTuxax ‘Anu-Ak6apa, pPeKOHCTPYHpPOBaHbl OCHOBHbIE BeXH
’KU3HEHHOTO U TBOPYECKOTOMYTH M0O3Ta, KOTOPbIN OBLI TaKXKe
3aMeTHOW aJAMHWHUCTPATUBHOW, BOEHHOW W pEJIMTMO3HOU
burypoi. 31ecb xKe JlaHO KOJJMKOJIOTUYeCKoe,

TEeKCTOJIOTUYeCKOe Y JIMHTBUCTUYECKOe  HCCIeloBaHHe
PYKONIMCU U COYMHEHUs. B mpujoxkeHUM npencTaBIEHBI

nepeBoabl U (1)aKCI/IMI/IJ'Ie OPUT'MHAJIbHBIX TEKCTOB H36paHHbIX
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CoynHeHue APraHCcKoro rnoata X v III B...

Kacbll ‘Anu-Akbapa  Opaksas. KHura mnojrotromsieHa K
u3aanuto npu ydyactuu M. C. [leneBuHa»(5).

Ha nAToM cTpaHMLe KHUI'M HalledaTaHO TOJIBKO CJeAylollee
Ha3BaHMe: «KpaTkoe BBeJeHHWe B H3y4YeHUE PYKOIHUCH

(C'ynpman Adran)». lllecTtasg cTpaHuLla KHUTM MycTas, a Ha
ce/lbMOU CTpaHMIle HaleyaTaHO BBeJleHHWe, YacTb KoToporo f
YIOMHHAI0:

«Pykomnuce cOOpHUKa ITPOU3BENEHNUN Ha a()raHCKOM U MEPCUICKOM
sa3plkax modTa ‘Anu-AxbGapa Opak3as XpaHuTcs B apabo-
nepcuackoM ¢onne MareHanapana nog Homepom 538. Ona Obiia
npuobperena B 1956 r. y »xurtens EpeBana O. A. I'ykacsna,
KoTOpoMy ee mnoaapwi MockBud B. B. Bopxosuikwuii. IlepBbiM
UPAHUCTOM, [TO3HAKOMUBIIHUMCS C PYKONUCHIO, ObL mpodeccop .
H. Makkensu, koTopslii mocetusn MaTteHaznapan BecHoi 1963 r. u
noJyums1 MHUKpodwibM ais bpurtanckoro Myzes *, ogHako B
Hay4HbIIl 00MX0/ OHa Obljla BBEJEHA HECKOJBKO Mo3JHee, B 1964
r., Korja agraiHckuil ¢uionor u mo3T ‘Abnammax Xuamarrap
baxranail onmy6nuKoBall B )KypHaJle CTaThlO ¢ KPaTKUM ONMHMCAaHUEM
PYKONIUCH M  TEKCTOM  CKONHPOBAaHHBIX WM  HECKOJBKHX
CTUXOTBOpeHHH Ha adraHckoM s3bike. CHycTs elie HEKOTopoe
BpEMsl COJIEp)KAIUEeCs] B PYKONMMCH COYMHEHHUS M MHUHHATIOPHI
ObUIN M3Y4YeHbI JOCTATOYHO MOAPOOHO U MOJHO MOATOTOBUTENISIMU
npennaraemoil nyonukauuu [Kymes I, II, III; Amupbexsn I, II].
Pykonuce u nepenucannsle u3 Hee pykoil B. B. KymeBa kacbiabl
OTMEUEHBI B U3IaHHOM B Adranuctane kataiore»(6).

OrsiaB/ieHMe Hamne4yaTaHO B KOHLle KHUIM (CTpaHMLLA 124) U

BKJIIOYAET CJIeAYIOIIMe pa3/ieibl:

BBEJIEHUE B U3YUEHUE PYKOIINCU «['VJIITAH-U
ADPT'AHy.

XapakTepHcTUKa pyKOIUCH: TeperieT, Oymara, opopmieHHe,
MIPUIHCKH .

CocraB cOOpHUKA .

K 6uorpadpun ‘Anu-Axbapa Opaksas. Jlureparypa, cypusm,
ITOJINTHKA U BOIHA
B €r0 JKU3HHU .
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I'eorpadus xu3HM U AeaTenbHOCTH ‘Ann-AkOapa.
Hexkotopsie ocobeHHOCTH s13bIKa ‘Ann-AkbOapa .
MuHuaTIOpbl — WLTIOCTPALUU K TEKCTY .

I[NEPEBO/IbI .

[Kacwima o Hagup-maxe u Axmaj-maxe] .

[Kacbina o mocemieHny poJHbIX MECT, Apy3€d U 3HAKOMBIX | .
[Kaceima aBToOMorpaduyeckas| .

VYka3zareiab UMEH JIMI], STHOHUMOB U TOTIOHUMOB K PYKOIIUCH
«'ynman-u aprany.

JINTEPATYPA.

INIPUJIOXXEHUE: ®AKCHUMMIIE TEKCTOB HW3BPAHHBIX
KACBIJ, .

Ha nocnepgHel cTpaHuLie KHUTH (CTPaHULLA 125) HAXO4UTCS

KpaTkoe onvcaHue KHUTU:

Ha3Banue kHUru: «['YJIIIIAH-U A®TAH»: CounHeHue
Adranckoro noata X VIII B.

‘Anu-Ax6apa Opaksa.

ABToOp: Bragumup BacunbeBud Koles.

PepakTop u koppekrtop : T. I'. byrakoBa
TexHu4yeckuii pegakTop : M. B. Bankuna
OTBeTCcTBEeHHbIN pegakTop: M. C. [lesieBUH
HspaTenbcTBO:«[leTepbyprckoe BoctokoBeenne»191186,
Poccus, Cankr-Iletep6ypr,/|BopLoBas Hab., 18

JlaTa nyGJMKaLuM: 20 MapTa 2003 T.

Tupax: 500 3K3eMIJIAPOB.

MecTto u3aanu: U3garenbcTBo AKasieMUU HaYK.

B sToMm pasgesne cratbu s XO0Tes Obl HNPUBECTU KPATKYIO
MHGOPMALIMI0 O KaXKJOM HAa3BaHUM KHHUTHM, HAayMWHasA C 8-U

CTPaHUIbl U 10 KOHI]a KHUTH, COTJIACHO yKa3aTeJslo. B Havase
cBoer KHuUru KomieeB wvcciejoBasJl CTpaHUILbI C 8 MO 15 MO/,

3aroJIOBKOM (XapaKTepHUCTHKA PYKONHCU: MepersieT, bymara,
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opopMJieHHe, TPUIUCKU), HEKOTOpble W3 KOTOPBbIX
HpeJiCTaBJsIO:

[lepensieT pyKonucy BBINOJIHEH M3 MJIOTHOTO MHOT'OCJOMHOTO
KapTOHa, OOTSAHYTOrO YEpPHOM KOXeH, KOTopash CHUJIbHO

notepTa U npuobpesa 6ypoii uBeT. [lepenseT 6bL1, BUIUMO,
NOJMOY€EH, U IOCJe BbICbIXaHHWSl KOXXa NOTpecKasachb, YIJibl
OOKpOUIMJINCh. BHYTpeHHsAsl CcTOpoOHallepenJieTa OKJeeHa
KOPUYHEBATO-KpAacHON Koxkel. 06e KpBILIKK OTAeJNeHbl OT
KOpellKa U TIepecTaBjeHbl, IpPU 3TOM BepXHUH Kpau
OKa3aJICIBHMU3Y; COOTBETCTBEHHO, HEBEPHO HakKJjeeH WWUDP
pykonucu. B TexmecTax, rzie Koxa OTKJIEWJIaCh U CKOJI0JIaCh, HA
KapTOHe MepelJsieTa BUJHbI HECKOJbKO OYKB, HalMMCaHHBIX
IIOYEePKOM, MOXOXKUM Ha [0YepK B TEKCTe pykonucu. [lepeneT

BBITIOJIHEH MacCTepoM no HNMEHH baxa
aJ-AuH l'lmuaBapH, 0 4YeM CBHAETEJbCTBYET HAAIIWUCb

BbITUCHEHHAs 4YeTbIpeX/Jbl B BEePXHEW W HWXXHEW YacTax
KpblllleK IepenJieta. Pasmep nepemnsiera — 173 ¢ 287 MM. Ero

THCHEHHUEe COCTOUT U3 HApYKHOMU (B 2—3 MM OT Kpasl) paMKH U3
JIBYX JIMHUM 0011el IIUPUHOU 4—5 MM, paMKH IIMPUHOHN 4 MM,
00pa30BaHHOW MaJIeHbKMMH OBaJIaMH, PacloJIOKeHHbIMHU MO/,
yIJOM 45 TIpajycoB, MOJIOCBI LHMPUHOM 10—12 MM C
pacTUTe/IbHBIM OpPHAaMEHTOM BHYTPHU, PaMKH (3—4 MM) U3
TOHKOW Y TOJICTOM JIMHUW U BHYTPEHHEr0 NoJid (123 ¢ 246 MM) C
pacTUTeJbHBIM OPHAMEHTOM, IOBTOPEHHBIM B 60JIbILIOM YUCTIE
TOPU30HTAJIbHO BBITAHYTBHIX Me/a/IbOHOB, PAclOJIOXKeHHbIX B
IIaXMaTHOM NopsAKe. B pasMepbl BHYTpeHHEro noJis BXOAAT
JiBe TOPU30HTaJIbHbIE MOJIOCHI LIMPUHOMN 15 MM B BepXHeW M
HU>KHEN 4acTy noJsf. B cepefurHe KaXJoW MOJIOCBHI, B paMKe
JUINHOM 62 MM, HaXxOAUTCA YyKe VYIOMAHyTas HaAIHUCh,

cojeprKalad UMA NepensjeTdrnKa.
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Bymara, Ha KOTOpOW HamucaH TEKCT, — KaUIMHUPCKOTO
IpPOM3BO/CTBA: TOHKAs, MJIOTHAs, JIOlleHasi, KDeMOBOTO LIBETa,
C BOJIOKHHUCTOM CTPYKTYpOH (60JibllIasi 4acTh JIMCTOB Hape3aHa
TaKKMM 06pa3oM, YTO BOJIOKHA PacCIoJIOKeHbl TOPU30HTAJIbHO).

CpeaHsisg 4acTb JIMCTA C TEKCTOM OTJIMYAETCS 6oJiee TEMHBIM
0eKeBbIM I[BETOM, Ha HEKOTOPBIX JIMCTAX Pa3HUIlA B OTTEHKeE

I[BETa MEXAY I3TOM 4YacTbl0 JIUCTA W TNOJSIMH OCOGEHHO
3aMeTHa.

ByMara MUHUATIOp IJIOTHAsA WU TOJICTasl (JIUCThI CKJEEHbI U3
JIBYX), cjaboJiollleHasi, KpeMoBas. bymara mocjieiHUX JILCTOB
PYKOIMCH, CJeAyIIIUX 3a MHHHUATIOpAMH, TOJICTas, MeHee
IJIOTHAs1, BOJIOKHO He MPOCMaTpPUBaEeTCs.

Pasmep simcta — 160 ¢ 280 MM. YTJIbl, Kpasi, MHOT'OYHCJIEHHbIE

Ha/IpbIBbl pPECTAaBPUPOBAHbI BOCTOYHOM 6GyMaroi 6oJibluei
YacTbO OJJHOTO U TOTO e (IJIOXOT0) KauecTBa. JIUCTHI 2, 3, 72—

87, 212, 213 IJIOXO BIIMTHI, HEKOTOpble BbINazawT. Ha
mocjegHeM JIUCTe (2256) OTTHUCK JOBOJIbHO OOJIbIIOH
KBa/|JpaTHOM Ile4aTHU C HeYeTKUMU OPHAMEHTOM U JIET€H/I0H.
AdraHckuil U nepcUACKUN TEKCTbl MUCAaHbl YEPHOH TYLIbIO, B
NepCU/ICKOM TEeKCTe KMHOBApblO BblJeJIeHbl 3ar0JIOBKH, CJ10Ba
naz,.m, muh,. ammad, [IOICHEHHUSl Ha IOJIAX, HA PUCYHKax U K
pucyHkaM. [loyepk — KpyInHbIH, Y4eTKWHM, KpAaCUBBIA HACTA'JIUK,
6oJsiee MeJIKUM B mepcuzckoit yactu(7).

Ha cTpaHuiie (16) KHUra IPOBeJEHO UCCJIeJOBAHUE COJlePXKaHUS
pykonucu «[ynbiiaH-3-Adpran» mnoj 3arosoBkoM «CocTaB
coopHHKa». KomuB B cBoel KHUre NHpoBes UCCIeZjOBaHUE

coZiep>KaHUsl NYITYHCKUX U MEPCUACKUX CTUXOTBOPEHUHN Asin
Ax6apa Opaksas, 4acTb KOTOPOTIO 5 Ipe/CTABJISIO 3/1€Ch:

PyKkonuch COCTOUT M3 JIBYX OCHOBHBIX 4acTel . cobpaHus
CTUXOTBOPEHUN Ha adraHCKOM (MALUTO) sA3bIKe U COOpaHHUS
CTUXOTBOPHBIX U NPO3aHYeCKHUX COYMHEHHWH Ha MepCUZICKOM
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a3bike. KaxxaomMy M3 HHUX [pPeJNOC/AaHO MNEPCUACKOE
npeaucaoBUe. B mepBoM M3 HUX MO3T 3HAKOMUT YUTATENS C
HEKOTOPbIMMU MOMEHTAMHM CBOeH TBOpPYECKOW OHorpaduu, c
UCTOpUEN MOSBJEHUSI Ha CBET 060UX «JUBAHOB», PaCKpbIBaeT
CBO€ OTHOILIEHUE K M033UHU U S3bIKY JIUTEpPATypbl. AdpraHckas

4acTb COCTOMT U3 rasesed CyQUICKOrO U JIMPUYECKOIO
HalnpaBJ/leHUs], OTHOCSAIIUXCSA K paHHEMY [1epuoJy TBOPUYECTBa,

u OoJiee MO3AHUX pyOau, Tap/PKU'0AHJOB W MPOCTPAHHBIX
KachlJ, HAMboJiee UHTEPECHBIX B UCTOYHUKOBE/[YECKOM IIJIaHE,

IIOCKOJIbKY OHH TOYTH BCe HAChIEeHbl HCTOPUYECKUMH U
aBToOMOrpadpuyecKUMHU cBeJleHUsIMU. Kacblg BoceMb:

— O Hagup-maxe Aduape u Axmaaiiaxe A6aasu.

— O npuTecHeHUsIX CO CTOPOHbI HAMeCTHHKaA B Kammupe
KapumMpaza v ero npubinKeHHbIX (HET KOHIIA).

(74 6eiiTa) — MbICJIeHHOE (CypHUiicKoe) My TellecCTBUE M0 CTPaHE
HalITYHOB.

— 3Jierys Ha cMepTb Xylixas-XxaHa XaTtTaka «laxuzga» .

— O gecnoTu3Me, TUPAHUM.

— O kpacoTe B0O3J1106JIeHHOH (UJI1 BO3JII06JIEHHOT0) U
HepeXKUBaHUSAX BJI0GJEHHOrO.

— O capzape Mypaj-xaHe.

— (149 6elTOB) — aBTOOHOTrpaduyecKasi, 0 COObITHSX B
Kammupe.

[lepcuackas yacThb «['yiawan-u apran» ‘Anu-Akbapa umMeeT
CeIyI0IUNA COCTAB:

JI. 786—816 — NpeIUC/IOBUE;

JI. 82a—88a — Tap/KU'6aH/|: ob6pallleHHe C MOJIMTBOH K
[llaxHakmob6auay;

JI. 896 — «Haca6-Hama»: posiocsioBHas lllax-Hakm6aHaa,

BO3BOJMMasi K UMaMy ‘AJu;
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J. 92a — «Hampyxy»: kacbia, npocaaBJstolias baxa aa-quHa
Hakmo6aunpga(s).

C 19 mo 35 cTpaHML[aX KHUIA NpPOBEJEHO UCCIeOBaHUE
6vorpadu, MOJHMTUYECKOM KW BOEHHOW [eATeJbHOCTH AJu
Axb6apa Opak3as, Ha3BaHHe KoToporo cjaeaywoinee: ( K
ouorpaduu ‘Anu-Akbapa Opaksas. Jlutepatypa, cydusm,

MOJIMTUKA U BOWHA B ero >XW3HU ).B Havase sToro paszena
KHUTH IPOBeIEHO UCC/IeIOBAHME PAaHHUX CTUXOTBOPEHUU AJH
Akb6apa Opaksas, a TakXe ero B3IVIIZIOB U NpobGJeM,
CBSI3aHHBIX C 3TUMH NPOU3BEJIEHUSIMH, HEKOTOPbIE CTPOKHU S
IpeJICTaBJISI0 HUXKE:

[To3gHee, mocjie 3HAKOMCTBA CO CTUXaMH M3BECTHBIX MI03TOB U

M3y4YyeHUsl MO3TUKU, AKOGApy ero paHHHUe CTHUXH IOKa3aJHChb
«HUKYEMHBIMH U 3aCJIYKUBAOIMMUA YHUUTOXKEHUSI», U OH CTaJl
UX CTBIAWTHCSA, He XOTeJ CcobupaTh UX BOEAUHO U
peJaKTUpPOBaTh, a HaMepeBaJiCs BbIOPOCHTb, HO BCE >Xe B
N0CJIeJHIO0 MUHYTY, IOBUHYACh '0JIOCY pa3yMa, COXPaHUJI UX,
HaJlesiCh, YTO HAUAYTCA JIIOAU, KOTOPBIM 3TU CTUXU JIOCTAaBAT
YZAOBOJILCTBHUE (/1. 17a). Peliasd cOXpaHUTh [Ji1 COBpEMEHHUKOB
Y IOTOMKOB «HAaOpPOCKU rasesieid Ha apraHCKOM

S3bIKEe, KOTOPBIM MpPeJKHU M0Jb30BAJUCh KAaK Pa3rOBOPHbIM»,
HaZlescb Ha TO, YTO COOPHUK €ro CTUXOB MOMOXET 00yUeHUI0
Tex, JJis KOoro apraHcKyuil si3blK He POJHOM, aBTOP MOJIaraer,
YTO JlAXKe «HUKOTJA He CJbIIIABIIMK apraHCKUX CTHXOB,
NpoYTs AWBaH, B KOPOTKOe BpeMs MNPEB30UAET HOCUTeJsen
3TOrO f3blKa» W yBs/llIas NaMATh He 3HAKOMbIX C NAIITO NPHU
CO3epLIaHUU TaKOro «OyKeTa SIPKHUX CJIOBECHBIX IBETOB U
CJIaJIKUX MJI0J0B 3HAYEHHU... 06peTeT CBEXECTb U COYHOCTb»
(/1. 18a).

K mo3gHuM npousBeAeHUSM MNpUHAAJIEXAT TaKKe pybau U
Tap/PKU'6aH/Abl HA NalITo. [IpUGIU3UTENILHO B TO e BpeMd,
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YTO U MHOTHE IepCUJCKUEe CTUXU U Mpo3a, ObLIU CJI0KEHbI
apraHckyde Kacblbl: KaK MOXHO 3aKJHYUTb U3 HX
COlep>KaHUsl, OHM OTHOCATCA K KOHIy CeMHUJECATBIX U K
BOCBMU/JECATBIM [0JaM BOCEMHaJLaToro Beka. Akbap
yTBepKJaJ, YTO OJHOI0 BJIaJleHHUS A3bIKOM HEJOCTAaTOYHO /I
103Ta, MO0 A3bIK [/ I033UH JMLIb MaTepUas, U HE06X0AUMO
3HaHUe MO3TUKU. OH KWJ, KaK Mbl YBUJUM HHXe, B TOJbI
NpaBJieHus MepBbIX WIAX0B AWHACTAU JlyppaHU, B NEPHUOJ
pacuBeTa B KyJIbTYPHOU XU3HU apraHCKUX KHSKECTB. AXMa/-
max ¥ TUMyp-11ax caMU MMCAJIU CTUXH, IPUYEM IIePBbIM U3 HUX
OCTaBWJI OOJIbIION JUBAaH Ha MAaLITO, NOHbIHE MOJb3YIOIIUNICSA
M3BECTHOCTbIO U JII0O0BBIO y adraHueB. [Ipu gBope 3Hauy,
NOHUMaJM, JIIOOWIMA T1O033UI0, CTPOr0 OTHOCHUJIHUCH K
JIMTEPATyPHOMY TBOPYECTBY, U MO3TOMY BIIOJIHE NOHATHBI U
3agBJieHUe Akb6apa(9).

Anu Ax6ap Opak3sail cBO6GOJHO BJaZiesl MEPCUACKUM U MYILITY.
OH nmucan CTUXY U CTaTbU Ha 060X A3blKax. B aToMm pasgee

CTaTbU 1 KpaTKO M3JI0XKY B3r/fAAbl U peud Anu Akb6apa o
BXXHOCTH f3blKa, @ TaKXe O BaXXHOCTH M HEOOXOAMMOCTH

HN3y4YeHHUd NEePCUACKOro A3bIKa:

Ann-Akbap yxe B MOJOJOCTH, KeJasi MUcaTh U MO-MEPCUJICKU (TO
ObLT A3BIK JIBOpa MpH TuMyp-I1axe, a TakKe KaHIEISIPUNA U JABOpa
HAaMECTHUKOB B WHIAMMCKUX BIAJICHUSX), TPHUHSICA YCEpPIHO
M3y4yaTh MOATHKY, MO-BUIAUMOMY, Yy IMEpPCOSI3bIYHBIX IO3TOB H
agnooB. 1o ero cmoBaM, OH MOTPAaTHJI HA 3TO MHOTO YCHWJIWH, 3a
yro  Obu1  BosHarpaxiaeH:BBEJIEHUE B H3VYYEHUE
PYKOIINCH «I'YJIIHAH-U A®T'AH» 21 ero nepcuickue CTUXH
MPEBOCXOAT araHCcKue KakK sS3bIKOBOM BBHIPA3UTENBLHOCTBIO, TaK U
CTpOTOoCThI0 (OpPM M MeTpa — KauyecTBaMH, KOTOpbIE MPHUCYILIN
TOJIBKO €0 MO3HUM a(hTaHCKUM Ta3elsiM.

[TosT OBIT HayMTaH B KJIACCHYECKOW adraHCKOW M TEPCHIICKOU
mutepatype. OH Hamucan pybOau Ha Japu B TOJpakaHUe
yeTBepoctumusaM ‘A0n anKamupa Xarraka, MHOTHE €ro Ta3eid
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HAallOMUHAIOT CTUXHM agraHcKoro kiaccuka ‘AOn ap-Paxmana
MomMaHza, OJHY U3 Kachl] OH IOCBATWJI HaMsTH XylIXal-XaHa
«Ilaxuna». M3 mepcos3praHbix modTOB OH 3Han Caamm, Xadwusa,
JlkaMH, UX MME€Ha BCTPEYaIOTCS B €r0 COYMHEHUSX; €CTh ra3elb,
HamucaHHas Ha OelT ogHOM u3 razenei Paiiza (1. 1880),

MPUBEJIEH TEKCT razenud u3 auBaHa Axman-u JDbxama (1. 129a—
130a). B xoH1le KHUTH, [TOCJIE JTUCTOB C MUHUATIOPaMH, [IOMEIIEHbI
IATHAECAT NATh 3aIMCAHHBIX UM IEPCUICKHUX AaHEKJIOTOB, Kak
IIpaBUJIO, XOpOILIO U3BecTHBIX Ha BocToke(10).

B sToM pa3gesie cBoeit kHUrM Kolues nuiieT o npuo6peTeHuH
CounHeHnue Anu Akb6apa Opak3as ¥ Ipyrux MCTOYHUKAX,

KacCaromuxcd CouynHeHME U ero dBTOpa:

CnuckoB counHenuid ‘Anm-Akbapa Opak3as HeT Oonblle B
PYKONUCHBIX (DOHIIAX MUPA, 32 UCKIIOYEHUEM, BEPOSATHO, OOJIBIION
aHTOJIOTUM CTUXOB Ha a(raHcKoM M MEePCUICKOM  s3bIKax
«Mamxkma®  anamr‘apy, xpamsameiicas B ['ocymapcTBeHHOU
o6ubnuoreke B bepnune; B 3roif pykomucu XVIII B. ecth oaHa
adraHckas ¥ OJIMHHAMIATH MEPCUJICKUX €T0 Ta3eneil, oJHa ra3eib
Ha namro Kacum-xana Opak3as, BO3MOXKHO, OTLA II03Ta, U CTUXHU
ellle HECKOJIbKMX MO3TOB M3 miuemMeHu opak3u [Pelevin. C. 352—
355]). Jo Toro kak mpeacrasisiemMast 3€Cb pPyKONHUCH MTOCTYIHIIA B
Martenanapan, TBOpuecTBO ‘Asn-AkOapa Opak3as oOCTaBaJIOCh
Heu3BeCTHhIM. ‘Abnamnax Xunmarrap baxTtanait orMedan, 4yTo OH
MIPEKE «HE BCTpeyal MIMEHM 1103Ta U HUYETO HE 3HAN O €ro KU3HU
u npousBelneHusAx», a Cuaaukymia PumithmH nocine 1mepBoro
COOOIIEHUSI O PYKOIHUCH YTBEpKJAald, 4YTO <«JI0 HACTOSIIETo
BPEMEHHU HE

ObUT M3BEeCTEH NO3T Mo uMeHH ‘Anu-Axbap» [baxrtanait I
[Mamran— my‘apa. T. IV. C. 987]. Hcropuku adranckoii
JUTEPaTyphl AEUCTBUTEIBHO HE pACHojiarajyd HUKAaKUMH APYTUMU
MCTOYHHUKAMHU, KOTOpBIE coJiepKaiiu Obl cBeieHus 00 ‘Anmu-Axbape
Opak3ae, HO B COUMHEHUHU adraHCKOTO HUCTOpHKA ‘A3U3 aa-IuHA
Bakunmu ®ydanzan « Tumyp-max

Hyppann», B choucke, coaepxamem okoino 450 wumeH wu
o3ariaaBleHHOM «J/IMeHa BENUMKHMX XaHOB, YJIEMOB, IIO3TOB,
nucaTtesnel M TyXOBHBIX JUI AdraHucraHa, KOTOpble B 3IOXY
Tumyp-11axa UMenu NIEMEHHOE, HAIMOHAIBHOE U JIUTEPATypHOE
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BIIMSIHUE», 3aKJIIOYEHO 3TO uMsi — ‘AnmAxOap-xan Opaksaii —
0e3 kakux-1moo nosgcaeHuil [Dydanzan. C. 420](11).

Anu Axbap Opak3ail nucaq M YWATaJ CTHUXM Ha OYWTY U
NepcuJCKOM f3blKax M CBOOOAHO BJases o6oumu. [loaTomy

KowmeB mnpoBen yriy6ieHHOe HCCIeJOBaHHE 3TOM TeMbl B
CBOEM KHUTE, HEKOTOPbIE CTPOKHU §1 IIPEJICTABJISIO 3/1€Ch:

Anu AkbGap yBakasl JIMTEPATYPHYIO JesSTeJbHOCTb, MpUAABast

6oJibIlIOE 3HAYEHHUE JIYYLIMM NPOU3BEJEHUAM MEPCHJICKON U
NYLITYHCKOW M033KU. B CBOMX CTUXaxX OH CTPeMUJICS OBJIJETh

CpeACTBaMH XYAOXECTBEHHOI'O BbIpa*K€HHUA U 6oraTbIM
CHOBapéM A3bIKOB, HA KOTOPbIX ITMCAJI CBOHU IIPOHU3BEAECHHUA. Bo

BBEeJIeHUM K OJHOMY W3 CBOMX CTHXOTBOPEHUH OH IHCAJ:
«VICKycCTBO mMCbMa — BeJIMKasi U BaKHasi TeMa, OCOGEHHO

c60p M ynopsiloYMBaHUE PEAKO HCIO0JIb3YEeMbIX MYLITYHCKUX
CJIOB, He TIpeJHa3HauYeHHbIX /I OOLiero pasroBopa».

OueBugHO, Ay AKGap 0IMHAKOBO XOPOLIO BJaZie KaK NyLITY,
TaK U NIEPCU/CKUM A3BIKOM, YTO BUJHO U3 €ro IPOU3BeJeHNH, C
TOM pasHULleHd, YTO MCIOJIb30BaHUE IO3TUYECKUX CPesCTB

Xy/l0’)KECTBEHHOTO BbIpa)XeHUsI 0OoJsiee BBIPAXKEHO B €ro
NepCcUCKUX cTuxax. [103T Ha3bIBaeT NEPCUCKUH A3BIK (apH),

BO BCEM IMEPCUJICKOM TeKCTe $3blK NYIITY Ha3bIBAETCS
(Apranu), a TepMuH (AdPraHcKui) HCIOJb30BAJICA TaM AJs

o6o3HaueHUs1 adraHueB, AdraHckoro Hapoga, AdraHckux
nJieMeH U T. . C/ioBapHbIM 3anac NyWTYHCKUX NPOU3BeLeHUN
Anu Axbapa cocToUT U3 00Illed NYWTYHCKOW JIEKCUKH,
CBSI3aHHOM C I3bIKaMH BOCTOYHOM I'PYIIbI, KOTOPAs COAEPKUT
CJ0Ba, 06OlIMe [Jisl MyHITYHCKOro si3blka. AlM Ak6ap, Kak U
Jipyrue COBpeMeHHble I03Thl, MWCMHOJb3yeT MepCUCKYIO
JIEKCUKYy B NYIITYHCKUX TeKCTaX MOYTU 0e3 KaKHUX-JIM6O0
orpaHuyeHuil. B ero cTuxax ecTb napaJjiesibHble, 4acCTO

paBHble U YacTO pacHoJIOXKeHHble pAJOM IEPCUCKHE U
NYLIITYHCKUE CHHOHUMBI» (12).
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C TpuauaTh OATOM IO COPOK BTOPYH CTPaHULY KHUTH
IPOBOJIUTCS MCC/Ie/loBaHMe Mo/, Ha3BaHueM («['eorpaduyeckas

)KU3Hb U JedTeJbHOCTb A Akbapa Opaksasi»). B aTom

paszese YIOMMHAKOTCA reorpadpuyecKkMe Ha3BaHUA B
pou3BeJleHUsX U cTuxax Ann Akbapa.

Kpyr reorpaduyeckux Has3BaHHM, BCTpeYawILUXCA B
npousBeJleHUAX AkbOapa, orpaHM4YeH TeMU MeCTHOCTSMH, TAe

MO3T KUJI WM 4Yepe3 KOTOpble MpoJjeraj ero MUPHBIA WU
60eBoi nyThb. TeM He MeHee 3TO JOBOJIbHO OOUIMPHBIN apeas

oT Tupaxa Ha 3amage a0 JlakxHay wiad pgaxe buxapa Ha
BOCTOKE, HO IIPY 3TOM 60JibIlIas YaCTh TOMOHMMOB OTHOCUTCS K

JloliHe HWXHero TedeHusi Kabysa, oco6eHHO K ero
npaBo6epexblo. B malITyHCKUX palloHaX MHOTO OJJHOMMEHHBIX
IMYHKTOB, OJJHAKO TO OOGCTOSTEJbCTBO, YTO ABTOP IMOYTH He
BBIXO/IUT 3a MpeJiesibl

3TOM TEppUTOPHUM, [0 HEKOTOPOH CTeneHH ob6Jieryaer
OTOX/IECTBJIEHHWE MPUBOJUMON UM TOIMOHUMUKH, XOTs He BCe

yAAJOCh  OOHAPYKUTb U OOBSICHUTH C  TOMOIIbIO
IpPHUBJIEYEHHbIX JJIsI 3TOU 1|eJIM COUMHEHUN U reorpadpuuecKux
KapT: OCTaJHUCh He HJAeHTUPUIMPOBAHHBIMU WJHU O[]

COMHEHHEM HECKOJIbKO MeJIKUX CeJIeHUM U FOPHbLIX BEPIIHH.
HasBaHus pexk Hu rop, o6JslacTeli W HaceJeHHBbIX IIYHKTOB
I[IOCTOAHHO IOIMMaAaloTCA HaA JIMCTAX PYKOIIMCH, HO 6oJIblIE

BCETro UX B KacCblae O B006pa){<aeMOM MnyTemeCcTBHUHU 110 caMou
,E[HHHHOﬁ Aopore BO BCE€X CKHTAHHUAX I103Ta, B KOTOPYHO OH

«OTIIpaBJIA€T BeTep», HACTaBJIAA €ro NoCeTUTb poJHble MeCTa,

Jipy3el U pOACTBEHHUKOB. (BHyTpeHHHe MyTellecTBUs, MPHU
KOTOPbIX IepeJ MbICJEHHbIM B30pOM CybUsi BO3HUKAIOT
peajibHble KapTUHbI U AeUCTBUTEJIbHO CYLECTBYIOLIUE JIIOH,
NyTellecTBUS, MOJJ0OHbIe cCOBeplleHHOMY AK6apoM B Kacbljie,
ObLIM CBOMCTBEHHbI MUCTUKAM pPa3JIMYHbIX TAPUKATOB, B TOM
YUCJie HaKII6aHAMMa, ¥ MPOUCXOIUJIU BO BpeMs pajieHHui. OHU
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BXOJWJIM B OCHOBHble IpaBWJa CYQUHUCKOrO  3UKpa,
cpopMy/IMpOBaHHble BUAHBIMHU IpeJCTaBUTENAMU OpaTCcTBa
HaKWbaHAMMA, U CcpeAd HUX aBTOpPOB Obl1 U baxa an-guH
Hakw6ang, lllectoe U3 3TUX npaBuJ rjacut: «llyTemectue no
ponHoW cTpaHe (safar dar watan). 3To BHyTpeHHee
NyTelleCTBUe, [BWXXKEHHE OT KayeCTB, 3aC/Iy>KMBAKOIIUX
NOPHULIAHHUS, K KaueCcTBaM 0XBaJbHbIM». K HeMy

NpUMbIKaeT ceAbMoe mpaBuso: «Ha6uwogeHwe 3a maramu
(naz,.ar barqadam). [lycTb UAyLUI MUCTUYECKHUM NTyTEM OyZeT
O6fuTesleH BO BpeMs IyTelleCTBUA.. C TeM YTOObI He
NO3BOJIUTb OTBJEeYb B3rJAJ OT LeJd NyTelecTBUA»
[Trimingham. P. 203; Xucmatyaus. C. 21—34]. 06 stom ‘Anu-
Axb6ap NOCTOSAHHO B KachblJie NpejocTeperaeT BeTep, TO eCThb
caMoro ceb6si: «CMOTpPH, Oy/jb BHUMAaTeJIeH», «CTynau Tyja 1o
CBOUM JieJiaM, 6yJb Ha4eKy», «UH, CTPEMSCh K CBOEH LieJin»,
«KyJa HalpaBWiCd, TyAa U Clefyn», «AAU K LeJn».)
HanyrcrByembi mnosTtoM, BeTep mnokugaetr JlakxhHay. [lo-
BU/IMMOMY, B 3TOM TOpo/Jie, LieHTpe KHsKecTBa Ay/, Te Oblia
6oJiblIasl NALITYHCKas: JUacnopa, aBTOp HAaxOJAUJICA BO BpeMs
HaNMCaHUA KacblJbl; MOXHO NPEANOJI0KHUTD, YTO OH Ilepeexall
Ty/Zia, OyAy4U BBIHYX/eH BTOPUYHO NOKUMHYTb Kammup u ABop
HaMecTHUKa Xamxoku Kapumpgaza. CHavasa Ha nyTu —
Karxep: «Yneraihi Ha poauHy, BeTep, pa3dy3Hahd 0060 Bcex U
KaXZloM, OTKO4YyH Hu3 ropoga JlakxHay, MNpoJIeTH HaJ
nawryHamu B Katxepe». KaTxep, KOTOpbIH, IOC/I€ TOCETEHUS B
HeM [aIUTYHOB, NOJY4YWJ Takxke adraHckoe Ha3BaHHe
PoxuykaH/, NpUMBbIKaeT € ceBepo-3anajga K Ayay. B 1739 r.
TyJla pUexas NallTyHCKUN MieMeHHOU BOX /b Xadu3-Paxmar-
XaH, cTaBIMM B 1748 r. dpakTUYEeCKUM NpaBUTEEM OO0JIACTH.
O4eBUJHO, UMEHHO 3Ta MECTHOCTb, HO B ¢popMe KeTp (Tak B
PYCCKOM NepeBOJE;

BIIpOYEM B BOCTOYHbIX COYMHEHHUSX MHOTHE TONOHUMBI
MMeT pa3Hble (OopMbl, OCOGEHHO KOrJa peyb HJEeT O
MaJIOU3BECTHBIX TEPPUTOPUSX: TaK, KaTxep B «A’'MH-U aKGapU»
BbicTynaeT kKak Kxep u Kombxup),BcTpeyaeTcsa B paboTte
['y6apa 06 Axmapa-miaxe: «3gech (B Caxapannype. — B. K.)
opuin Hamxku6 ap-payns, Caaaynina-xaHn u3 PoxunikaHpa,
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npasutesb Kertpa. IlocsegHero conpoBoxjanyd capzapbl
Xadus anbmysibk Xadpus-PaxmaT-xaH co CBOUM CbIHOM HWHadAT-
xaHoM, JlyHau-xaH U Kyt6-xan» [[y6ap. C. 339]. Tak kak
Xadpus-PaxmaT-xanH BoeBas U mnpaBua B Poxuikanpze,
oueBUAHO, uTo KeTp y Iybapa u ectp KaTxep, KoTOpbii
MHTepecyeT Hac, MOCKOJIbKY JIEXKUT Ha NyTU M3 JlakxHay Ha
ceBepo-3amnaj. BmpoueMm, M3 HM3BeCTHBIX HaM HCTOYHUKOB
caMoe 4YeTKOe onpe/ieJieHHe TOIOHMMaA JJaHO B IPeJUCI0BUH K
cioBapr «'Amxa’ub an-nyrat» Myxammaj-Uiaxiap-xaHa,
ogHoro u3 celHOBed Xadus-Paxmar-xana. OH coobijaet, 4To
obsacTh OblIA BJ3JleHHWEM OTLA, HO NOC/JAe MOpaKeHUs OT
BoWck npaBuTens Ayza Ulypxka' an-mynka v rubesu oTua Bce
YyjieHbl CeMbH ObLIM IJIEHEHbl U OTIpaBJieHbl B JlakxHay;
oyyuu 0CBO0OO/1eHbI 6s1aronapsa oCpeJHUYEeCTBY
OpPHUTAHCKOTO pe3W/ieHTa, OHU CIYCTS TPU roja nepeexaju B
Bapeiinn B obsactu Katxep. KpoMme aToro roposa Maaxiap
oTHocuT K KaTxepy ropoja [Munn6xuT u AoHJ1a U yKa3bIBaeT,
YTO ero KHas rpaHuna npoxogut no anry. CiefgoBaTesbHO,
Karxep nmpoctupaeTrcsa K 3anasy ¥ BOCTOKYy OT pek Pamranra
Mexzay Pamnypom Ha ceBepe u IllaxjxkaxaHnypoM Ha
tore.TakuM 060pa3oM, ynoMsHyTble AKOApOM «HalUITyHbI
KaTtxepa» — 3To adraHupl PoxujkaHJa WM, TOYHEE, €ro
BOCTOYHOW YaCTH, KOTOpaAsl «B MyCyJIbMaHCKHUU NIepUO/, J0JIroe
BpeMs Ha3biBaJsiacb KaTexpom uiu Katxepom» (13).

BOJIBIIMHCTBO TeM B 3TOM pasjese KHUTHM TOCBALLEHbI
OTNKCaHUIO MECT U JII0JIeH B BOOOpaXkaeMOM MyTellecTBUU AJr
Axb6apa Opak3asg. B 3To#l kacuie MO3T TaKXKe NPUBOJUT

HOJPOOHOCTU O [eATEeJbHOCTH HEKOTOPBbIX IMpaBUTeJed B
pPa3HbIX perMoHaxX, HEKOTOPbIe U3 KOTOPbIX 51 IPUBOXKY 3/1€Ch:

BocnomuHaHus [epeHocdAT Io3Ta BO MHOrue ropojga H
A€PEBHU, I'le OH 3a4€PXKUBAETCA, YTOOBI MBICJIEHHO ITOCETUTh

NOYMTaeMbIX UM JIOJEH, APY3€eX U POLCTBEHHUKOB, B MeYTax U
BO BpeMs CyQUWCKUX MeJUTALUNA OH MUHYET pPEKH, FOpHbIe
NUKWA U nepeBasibl. OcTaBUB Mo3aau Poxuikanz, ‘Anu-Ak6ap

BUAMT cebs B [lenmkatde: «OcTaHOBUCH, MPUOJU3UBIIKCH K
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CupxuHAy, npuBeT MOM mnepefau My‘ussannaxy». Ilpu
uMmiepatope Akb6ap-maxe CUpxXUHJ OblJI OJHHUM M3 OKPYTOB
Jlenniickod NPOBUHIIUM U BKJIKOYaJ B cebs1 MHOTHE ropojia, B
TOM 4MCJie KpymnHble: AMb6asna, JlyaxuaHa, batuHaa, Masep,
Camana. Ha 3anmaze Cupxunj npumbikas K Jlaxopy u MysnbTtany
(‘Allaml. P. 27, 515—528, 549]. [locsie moxoga AXma/-11axa B 1752 T.

3/leCb MpPOXOAWJAa BOCTOYHAsi TpaHMULIA €ero BJaJieHUH B
[Tenpkabe (Caroe. P. 256), a B HauaJsie 1757 r. CUpXUH/, BOILE] B

uMnepuwo /lyppaHu B KauecTBe NPULAHOTO Jodepu Besnkoro
MoroJia ‘Asamrupa 11, cTaBlIe! )XeHoU TuMyp-11axa (CM. BbIILe).

C TMenmgxaboM B mHaMsATU aBTOpa CBs3aHbl, MO-BUAHUMOMY,
MHOTHe JlepBUIlIeCKMe 00UTeU, HO 6oJiee Bcero — B PoxTace,
XacaH-A6gmane u AtrTtoke: «B IleHmxabe mobpoau mo BceM
JloMaM 3HAaKOMBIX, CTHXaMHM HacCJaJUCh, CTyNahk K CBATbIM
MecTaM, B MOJIUTBE TaM COCPeJ0TOUbCs, a nepeiaa [xenam, K
PoxTtacy HampaBasiiicsi». Peka /[lxenmaMm, npuTok YuHaba,
nputoka WHAa, U npujerawuiyde ropbl NpeacTaBIsiOT CO60M
eCTeCTBEHHBIM pyb6ex, B CBSI3U C 4YeM 3/ieCb HepeaKo
NPOXOAUJU TPaAHUIbl PA3JUYHBIX BJAJIEHUH, HaNpUmep
AxeMeHU/ICKOW UMIIEPUH, CTPOUJIUCH yKpernsieHUs. Ha nmpaBom
O6epery peKku — ropo/i C TeM e

Ha3BaHMueM. bosibag u MoHas kpenoctb PoxTac (y Akbapa —
Porac) 6bl1a mocTpoeHa mno ykasaHuwo lllep-maxa B 1542 T.
nocae mnob6eabl Haj, XyMallyHOM, YTOOBI CJepKUBAThb €ro
CTOPOHHUKOB TaKXapoB, W MOJIYYUJIa TO K€ Ha3BaHUE, YTO U
6osiee JpeBHSs KpenocTb B buxape. OHa packuHyJlachb Ha

HEBBICOKOM CKaJIMCTOM XxoJiMe B oTporax CoJsiiHOro xpe6Ta B
yuiesbe pedyku KaxaH, B JlecATH MWJISIX K CeBepo-3amajy OT

Jkenama. OKPY»KHOCTb KpemnocTH 60Jibllle 4 KM; ee CTeHbl

MMO4YTH ﬂECHTHMGTpOBOﬁ TOJILIUHBI IOAHUMAKTCA Ha 10—15 M,
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MMEKT 68 OallleH U 12 BOPOT, OJHU U3 KOTOPbIX — BOPOTa
Coxan — 3aMeuaTesJibHbIM O06Opasel, NALUTYHCKOrO CTHUJA, C
BbIYYPHBIMM OaJIKOHAaMHW Ha HapyKHbIX CTeHax, BHYTpHU
pacnoJsiokeHa MaJsleHbKasgd JepeBHA Poxrtac (Caroe. P. 147;
Gazetteer. Vol. 21. P. 332). Ha coBpeMeHHBbIX KapTax 3TO MeCTO
MHOT/la 0603HaYeHO TonoHMMOM KaJia, To eCTb «KpenocThb».
O6pamasice K MOCJAaHLy-BeTpy, ‘Anu-Akb6ap TMpPOCUT ero:
«Korga npubausuimbcesa K XacaH-AGJasly, NyThb HaWIYUIIHHN
u36epH, NOYTUTENBHO CKJIOHUCH NepeJ; TPOGHULEN U NOTy/Iai
B CajJly U IIBETHUKAX CpeJu 6JlaroyxaHbs CBEXXUX P03». B XacaH-
Abpasne, Ha BeplIMHe X0JIMa, BO3Jie O0JIBLIOrO0 caZia, HAX04UTCS
MpaMoOpHasi TpoOHHMIIA CBATOrO, 4Ybe HMMS [Ja/i0 Ha3BaHUe
ceJieHU10; XacaH-A64an — ECBATON XacaH& — MPOUCXOJUI U3
Kanpgarapa, rge 6bl1 U3BecTeH Kak baba Banu (Canapsaii. C.
451; Darmesteter. P. 99].

[locnenHuii HacesleHHbIM NMYHKT Ha NyTH 4epe3 [leHmxad —
ropog, ATTok: «MaM K ATTOKy, OKJIOHUCH TaM MHaHy Haxiie».
Ak6ap, BUZMMO, BeCbMa IMOYUTAJ 3TOTO CBATOrO: «JIeTH TaM Ko
JIBOPLY BBICOKMX TalH; NOPUOJMU3UBUIMChL NPUMEPHO Ha
dapcaHr, c rjy60KHM YBaXKEHUEM NPUBETCTBYH; CHOKOWHO,
OTPEUIMBLINCh OT BCEro, y VYCbINaJbHULbI €ro IMpPOYTH
MOJIUTBY». ATTOK (Ha TMamITO at —K * ENperpaja,
NpensTCTBHE,) — ropoJ U GOpT, HaxoAdAlMecs Ha JIeBOM
6epery HWHaa 4yTh HuxKe BHaZeHus peku Kabysa, Ha
BO3BbIIIEHUH, 3aHUMaWIleM KOMaHJHOe [0JIO)KEHWe Haj,
OKpyawleil MecTHOCTbO. KpenocTp 6Oblla OCHOBaHa
MorosibckUM  majuiiaxoM  Ak6apoM,  KOTOpPbIK  MpH
Bo3BpauieHuu wu3 Kabysna B /Jlenim 21 maprta 1581 T.

nepernpaBuicd 34eCb qepes_I/IH,q N IIpHUKa3aJl BO3ABUTHYTb
YKpenmjieHnud u3 KaMHA U U3BECTH, KOTOPbI€ 3alllKUIIaJIN OBl Ty
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4acTb €ro BJIaJIeHUW OT MmocAraTejbCTB NpaBuTess Kabysa
XakuM-Mupssl, 6pata Ak6ap-maxa. CTpPOUTENBCTBO ObLJIO
3aBeplIeHOo B 1586 r. [lepBoHayaJIbHO ropoj,
Ha3biBaJicsibaHapac,3aTeMATsakbaHapac.llpuHaaiexxaBmasanos
JIHeearaHI|aM,KpenoCcTb MNPENATCTBOBaJa IepenpaBe BOUCK
NpOTUBHMKA Ha npaBbld OGeper HWHzaa.l'opos wu3BecTeH
CBATBIMU MeCTaMH, a 3aTeM — GOJIbILUM KeJIe3HOL0POKHbIM
MoctoM [‘Allami. P. 311; Caroe. P. 207—211].(14).

Ha cTpaHupax c 43 no 54 KHUIA NPOBEJEHO HcCCJIe[O0BaHHe

(HekoTopble ocobeHHOCTH fi3blka A AkbGapa). Anu Ak6ap

Opak3ail 3Ha/1 NyUITy U NEepPCUACKUNA S3bIKU U MHUCAJT CTUXU U
po3y Ha 000UX fA3bIKax. B pamMkax 3TOro ucciaejoBaHUus ObLIU

NpoBeJieHbl paboThl MO 3TUM TeMaM, HEKOTOpble 4YacTH
KOTOPBIX s IPeJCTABJISIO:
‘Anvi-Ak6ap C yBaXXeHHEM OTHOCUJICS K JIMTEpaTypHOH

JleITeJIbHOCTA U BbICOKO IeHWJ1 JIydllhe NpPOUu3BeJeHUs
nepcuAcCKon M adpraHckod IM033UM. 3aHUMasACb €10, OH

CTpeMHJICA OBJIaZieBaTb CpeACTBAMH Xy,LLO}KeCTBeHHOI‘/JI
BbIPA3UTEJIbHOCTH, JIEKCHY€CKHUM 60raTCTBOM TeX A3bIKOB, Ha

KOTOPBIX OH CJIarajl CTUXU. B npeuci0BHUU K COOPAHUIO0 CBOUX
CTUXOTBOPEHMUH Ha MalITO OH Hamnucaa: «COYMHUTENbCTBO,
MCKYCCTBO JIMTepaTopa — Jies10o 60JIbII0e U BaXKHOE, 0COOEHHO
»Ke cobupaHue U yrnopsjioyeHue Tex ahpraHCKUX CJI0B, KOTOpbIe
YIOTPEOISAITCA pPeAKO U He JJisd GOJTOBHU MYCTOCJOBOB».
OTKpbIBasi CBOM COOPHHUK, MO TPaJAMUIIMHU, caaBocgoBueM bora,
MO3T CJAAaBUT €To elle 32 0JJHO JiessHUe: «/l0CTOMH 6eCKOHEeYHbIX
BOCXBaJIeHU U 6eCYHCIeHHbIX CJaBOCA0BUHM TOT ['oBOpAILMH,

KOTOpPbIA  S3bIK  KaXKJIOTO  MPOCJABJSIOIIEr0  CJesall
NPOU3HOCAIIMM MHOMXECTBO PA3JIMYHBbIX CJOB W Hay4yuJ
HapoJbl 3HAYEHHUSM CJOB apabCKUX, MEPCUACKHUX U

apraHCKHUX».
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‘Anu-Axk6ap, BUMMO, B PaBHOW CTeNEeHU NPEKPACHO BJaJe
apraHCKUM U NMEPCUICKUM SI3bIKaMU, O YEM CBUETEJbCTBYIOT
ero Nnpouv3BeJleHHus, C TOK Pa3HHUIENW, UYTO B €ro MnepcuCcKux

CTUXAX ABCTBE€HHe€e MHCII0JIb30BaHHUE II03THUYECKHUX CpPEACTB
Xy,[[O)KGCTBGHHOﬁ BbIPA3UTEJIbHOCTH, Toraa KaK A3bIK

apraHCcKMX — 3a MWCKJKYEHUWEeM HEeKOTOpBbIX raseJseid
cyduiickoro cojepaHuss — 06oJiee HENPUHYXJIEHHbIH,
6e3bICKYCHbIM, OJM3KUM K pa3roBOpHOil peuu. llepcupackuit
A3bIK I0O3T Ha3blBaeT «JapHu», CKOpee BKJaJblBas B 3TOT
TEPMUH ero paHHee 3HAaYyeHHUe A3blKa KJIACCUYECKOH IO03I3UH,

HeXeJIn XKeJiad C ero IoMoublo BbIJE€JIUTb BOCTOYHOE Hapedue
MNepCuaCcKoro A3bIKa. JInib OJHaXAbl, TOBOPA O COOGCTBEHHOM

NEepCUICKOM J[HBaHe, OH oOlpeJesseT ero Kak «JUBaH Ha
dapcu», nmoauyepkKuBas, BepOSTHO, CBOe HaMepeHWe MHUCAThb
CTUXU Ha £3bIKe, O0OIIEM /Js BCeH MEepPCHUACKON MO033UU.
AdraHckuil A3bIK BCIOJy B IEPCUJCKOM TEKCTe Ha3BaH «afyani»,
TEPMHUH «afyan» NPUMeEHsETCS TaM K adraHiaM, apraHCcKoMy
HapoAy, IJleMeHaM HU T. J., 4eMy B TeKCTe Ha M[allTo

COOTBETCTBYIOT «pa$tlin», «paStan—», «paStinxwa» WU JpyTHe.
Apabckuil A3bIK B IEPCUJCKOM TEKCTe YIIOMUHAETC KaK «ta-
zl», B apabckux ¢ppasax — «al-‘arab» (IEPCUACKUN B HUX — «al-
‘ajam»).

JIeKCMKOH NalTOSI3bIYHbIX COYMHEHUHW AKbOGapa COCTOUT U3
obuleapraHCcKON JIEKCUKM U JIEKCUKH, M[pPHUHaAJexallen

JiajieKTaM BOCTOYHOM TpyIMIibl, IPUYEM CJIOBa, 0OLiude AJis
BCeX [JIMAJIEKTOB MallTO, HO BapbUpyHOLIHe MO TpyNnam
JINAJIEKTOB, MUILYTCSI B BOCTOYHOM BapuaHTe (Korza rpaduka

JIOYCKAaeT  BO3MOXHOCTb  OTpPa)KeHUs1  Pa3JIHUYUH).

Uck/o4eHHUsT peiKM U B HEKOTOPBIX C/Ay4YasiX MOTYT ObITh
06'bsICHEHbI HEBHUMATEJIbHOCTbIO NIPU nepenucke. Tak, 4acTo
ynoTpeo6JisieMblil rJjiarol Sw—I| Be3jle BBICTyNIaeT B 3TOM
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BOCTOYHOM BapHaHTe, KPOMeE JIBYX C/Iy4aeB 3alaJHOTO: SW—m
(s1. 636), nasi (1. 446) BMecTo SW—m, nasl.

B rpamMMaTuyeckoil cucTeMe si3blka NaMSITHUKA HMEIOTCs
O0COGEHHOCTHU 10 CPABHEHUIO C HEKOTOPbIMH KaTEropusMU He
TOJIbKO COBPEMEHHOTO JIMTEPATYPHOrOo MNAlITO, HO W IO

OTHOLIEHUI0 K TOW (pOopMe MUCbMEHHOIo apraHCKoro s3blKa,
KOTOpasi 6blJ1a B HEKOTOPOM POJie CTaHAapTHOM B TO BpeMs, U B
4yycJie 3TUX 0COOEHHOCTEH — apXahueckue rpaMMaTHYecKue
YepThbl U YepThl, NPUCYIIHE HAJTIEKTaM BOCTOYHOU TPYIIbl U
OTYaCTH COXpaHslHecs B Hallle BpeMs. HabitogaeMble B TOU
Mepe, B KakoW uxX ImepejaeT rpaduka, M B3ATble B
COBOKYITHOCTH, OHU MO3BOJISIOT COCTaBUTh HEKOTOpOE 001lee
npeJicTaBjleHue 06 OTJIMYUTENbHBIX YEPTaX JAHaJIeKTa aBTOPa,
ero UJWO0JIEKTa, B KOTOpPOM, HOBUJHMMOMY, OTpa’KeHbl
O0COGEHHOCTH JuaseKkTa opak3u. OJHaKo JI0CTAaTOYHO
HOpMaJIM30BaHHbIE K TOMY BpeMeHHU rpaduka u opporpadus, a

TaKXe HEeCKOJIbLKO YCTaHOBHUBIIHWECA TIpPaMMATH4Y€CKHE U
JIEKCHU4YeCKHne HOPMBbI OKa3bIBaJIHU Ha dBTOpa CTOJIb
CylieCTBEHHO€E BJIMAHHUE, YTO 4Y€PThbl €ro poAHOro AHaAJIEKTa

NpPOAABJAIOTCSA JIUIIb OKKa3WOHaJIbHO, NTapa/lJIeJIbHO TOMY, YTO
CTaJIO IPUHATOW HOPMOM, WJIH Jja’ke COBCEM e YCTYMaloT.

JlJ1sl CUCTeMBI IJ1aroJia XapaKTepPHbI TOYTH BbIIIeIINE CETOIHS
U3 ynotpebJsieHUs B JIMTepaTypHOM mnamto ¢opMbl ka U

kandi/kande rJsiarosia kaw3dl. 3TUMU PopMaMH B COUYETAHUU C

COOTBETCTBYHOIIMMHW TI'PaAMMATHUYECKUMHU HU JIEKCUY€CKHUMHU
cpeACTBaMH  BbIpaaeTcsd 3-e JIMOO €eJMHCTBEHHOIO H

MHO>X€CTBEHHOTI'0 qyucaa HaCTOSILero BpeEMeHU
U3'bSIBUTEJIBHOTO U cocjlaraTeJibHoro HaKJIOHEHMUS,
NOHYAUTEJNbHOIO  HAKJOHEHWs, MHOrJa  MpOoLIeAlIero
BpeMeHH(15).

Eue ogHo Ha3BaHMe KHUTH KylnBa, 3aHUMalolee CTpaHUIbI C

NATbAECAT quBepTOﬁ o NATbAECAT CeJbMVIO, «MI/IHI/IaTl-Opr
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— WUIIOCTpPaLlMU K TeKCcTy». B «[yabman-u Adran» Anum

Akb6apa Opak3asi MUHHATIOPbI U WJJIIOCTPALIMU HUCIIO0JIb3YIOTCS
JIUISl UJTIOCTPAIMU U TOSICHEHUSI HEKOTOPBIX CTUXOTBOPEHUHN U
Kacu/i0B. DTU MUHUATIOPbI U WJJIIOCTPALIMU PACIOJIOXKEHbI Ha

pa3HbIX CTpaHULAX MNEPCUJCKOr0 M MYUITYHCKOrO TEKCTa,
HEKOTOPBIE U3 KOTOPBIX s IPUBOXKY HIKE:

[Tocne TekcTa NepCcUACKOro KyJaMiaTa U No3Hee BIMCAHHOTO
pacckaza u3 «['yiucraHa» mnomMenieHbl 18 MUHHATIOP. OHM

Ype3BblYallHO MHTEPECHbl TeM, YTO J00aBJISAIOT HEKOTOpbIe
IUITPUXU K MOPTPETy aBTOpa, BOCCTAHABJIMBAEeMOMY IO €ro
CTUXaM, M, K TOMYy 3Ke, MHOTOKpPaTHO IOBTOPSIOT €ro
NOPTPEeTHOE HU300paKeHHe, OTPAXKAIT COOBITHS M 3MHU30bI,
onvcbiBaeMble ‘ANU-AKO6ApPOM, TO €CTb WJIJIIOCTPUPYIOT €ro
ctuxu. [lo MeHbLIEN Mepe Ha BOCbMU U3 HUX U300paKeH OH caM
B DPa3HOM OKpY:KEHHHU: CO CBOMM [JIyXOBHbIM Y4YHUTeEJEeM, BO
rJ1aBe BOMCKA, C CbIHOBbSIMH, APY3bSIMH, TAHL[OBIIMILIAMM.

HauboJsiee MHTepecHa MHHHATIOpa Ha Ji. 20560, HAa KOTOpOH
npeJicTaBJeHbl HECKOJbKO cyQueB U Cpefijd HHUX, KPYINHbIM
IJIAaHOM, CUJsLIMe ApYT NPOTUB Apyra noat ‘Anu-Ak6ap U ero
JIyXOBHbIA  HAaCTaBHUK (HECOMHEHHO, HECKOJIbKO  pa3
ynoMHuHaBlIukca uM xo/ka lllax ‘A6s ap-Paxum). O ToMm, 4TO
M300pakeHbl MMEHHO OHH, CBHU/ETEJbCTBYIOT CJieJlaHHble
BO3Jle HUX HAJAIWCHU jindb-i h,.aZrat (E€ro CBATEWILIECTBOY,
MMEHHO TaK TUTYJIyeT BCIOJy CBOero nupa Akbap) U ah,.qar ‘ali-
akbar. JTa MOJIMUCh HA PUCYHKe MOrJIa OBITh CJleJlaHa TOJIbKO
Ax6apoM, MOTOMY UTO JIMLIb CaM MUIIYIIUKA WX TOBOPSLUA
MOKeT Ha3BaThb cebs ah, .qar, TOJBKO K CAMOMY cebe MPUMEHUM
3TOT YHUYMXKUTEJBHBIM  3NUTET , «lIpPe3peHHenlInH,
HIKaWIIui», B MIPOTUBHOM CJIyyae OH MpUoOpeTaeT GpaHHOe

3Ha4YeHue. (HOAHI/ICI/I BBIINIOJIHEHBI TEM XKeE IMOYEePKOM, YTO U BCA
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PYKOIKCb, W 3THUM MNOATBEPXKJAeTCH IMpeANosoXKeHne 00
aBTorpade.)

VY ‘A6n ap-Paxuma, HactaBHMKa AkOapa, OT PUCYHKa K PHCYHKY
MEHSETCSl OCaHKa, U €CIM TaKUM OOpa3oM HaMEpPEeHHO NepelaH
BO3pacT, TO IO OSTUM pPa3IMYUsIM MOXHO yCTaHOBUTh
XPOHOJIOTHYECKYIO MOCTIEA0BATEILHOCTh H300paKEHHBIX COOBITHIA.
Jluo Axb6apa OJMHAKOBO Ha BCEX MUHHUATIOpaxX, U MOSTOMY OH
JIETKO y3HABaeM U TaM, I'/leé HET HUKAKUX MOJIHUCEN: B ClieHax 00s
BEPXOM Ha JIOIIaJ i, BO BpeMsl MpueMa y 3HaTHOM JaMbl, y MHpa H,
HaKOHell, II0JT CBOJIOM U3 CeMU HeOec, HaJl KOTOPbIMH [TOMEIAETCs
paii(16).

Ha cTpanupax ¢ 58 mo 75 KHWUTU INpeJCTaBJIeHbl PyCCKHe
nepeBO/ibl HEKOTOPBIX Kacuabl 'yapmiana-u Adrana. B atom
paszeJie Ha pyCCKUU A3bIK IlepeBe/leHbl C1eAYIOIINe KaCUbI:

1 _[Kacbina o Hagup-maxe u Axmaa-maxe]
Beuno u 6ecnipenienibHO MOpa3UTEIbHOE KOJIOBPAIEHNE CyAbObI:
OHa cBOEBOJILHO TO BO3HOCHUTCS, TO MAJIACT;
Omna He cienyeT 4beMy-I1u00 KeIaHuIo,

He npunumMaet 4bt0-1u60 CTOPOHY,

He npucnymmBaeTcs HA K YbUM CJIOBaM,

He B3upaet Hu Ha KoTO.

Omna HH3BEpraeT KopoJiei ¢ TPOHOB,

JlenaeT BOKAsIMHU OCTHSKOB U HUIIUX 1.

Ha nee HageroTcs OeqHbIe B U3MOXKICHHEIC,

A oHa ocTaBinseT MUp 0€3 HUX.

[IpuHna numaer BoMcKa,

Hu3zkoro mo mporcxoxaeHUIO AeTaeT BEHIIEHOCIIEM.
boraua BeIHYy»XIaeT HCKaTh 3aiiMBl,

A OenHsAKa U ¢J1a00r0 OCKIMIAET 30JI0TOM.
KonHuka cakaet BepXoM Ha CIIOHA,

Ho enymiero Ha cnoHe nepecaxuBaeT Ha OcCla.
Jlaxke ecnv HeT y KOTO-JIH00 TIPEIKOB,
ObecrieynBaeT ero poI0CIOBHOM,
03a0049eHHOTO KyCKOM XJie0a

Bo3BoauT B mpaBuTeNH.

YpaBHHUBACT CTAPIINX W MJIQIITHX

W nopoii Miaamiero CTaBuT BBIIIE CTAPIIETO.
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PaboB Hamero BpeMeHu genaer

PaBHBIMM XaHaM.

JlepeBeHCKOro HUIIEro

Crenaet BpICOYAlIUM BO BCEM LIAPCTBE.

Borateipsi cnenaet cnaboCHIIbHBIM,

A c1aboro — 00J€BaIOIINM €TO0.

2 _[Kacblaa o nocemeHMH pOJIHBIX MeCT, Apy3eil H 3HAKOMBIX|
Otnpasasiics, BeTep, JIETU HAa POJIUHY,

Pasy3Haii 0 m0JI0KeHNH BCEX U KAXKIOTO.

N3 ropona JlakxHay otkouyit B buxap,

[Iponeru Han namwtynamu B Karxepe 14.

OTHecu pUBET POJHON NAIITYHCKOW CTOPOHE.

Jletu Tyna, rae naauuiax, NOTOPONKUCh, OCBEIOMUCH O OpaThsiX [I10
OpatcTBy],

C noureHueM UCIPOCHUB Y HUX pa3pelleHus, IETH CBOUM IIyTEM.
[Tpoxoau ToM mOoporoi, kKoTopas Tede 3HaKoMa,

He okasbiBail MunoctTu B Jpyrux Mecrax, Oyab BepeH
W nau npsiMo Ha poAMHY.

Korna gocturnems Cupxunia, 3a1€pKuch,

Ilepenait moii mpuseT usnaneka My ‘uzzannaxy,
[Torom, cnenys k cBO€il e, TOKUHB €rO.

B Ilenmxabe mockuTaiics mo J[oMaM BceX 3HAKOMBIX,
Hacnanucs, nopanyiicst ctuxam.

Kyna nanpasuscs, Tyaa u uam,

Besne npossiisii 3a00Ty 0 3HAKOMBIX MECTaXx.

Ha tom Gepery Jxenama nBuraiics k Poxrtacy,
Bcrony nosBisiics, BCIO1y TOKa3bIBAKCS.

VY104 MOXKUTKU, HAEHb KOPOTKYIO OJIEKAY,

Haiiau TpoCTHMKOBBIE YaIlIn.

Ilepexunsb uepes medo pyxbe

W o0opoTHEM-1IIEeT0IEM OTIPABIISICS B TOPBHI.
Prickaii BO BCEX yILENbAX U KOUYEBBSX,

Cranb UM yrpo30i BMECTO MOETO JIS]IH.

Korna ormsauiscs, Bce oiMelsb,

U Torna crymaii mo cBoeMy ey, Oyap HACTOPOXKE,
Ilepexon 3a mepexoaom, U1 K LIEIH,

Xopomuii 0XOTHUK Ha Typadeit, Oy xutep 15.
Korna npubausumscs k npenenam Xacan-Aoana,
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Jlyuie et B 3TOT ropo/,

[Tokmonstics ¢ TIIyOOKUM yBaKECHUEM.

3 _ [Kacbina aBTo0norpaguyeckas|
Teneps s pacckaxy Tede Bce 0 cede 1Mo MopsIKY,
TeI BeICTyIIAM BO uMs IIpeducroro,

A x Tebe Bo33Ba BO uMs bora u npopoka,
He npepsiBaii, eciu Tel pad MunocepiHoro.
N3BecTHa B MUpE UCTHHA:

Yto moceenib, TO U MOKHEIIIb,

3a 1oOpo Bo3maeTcs J00poMm,

3710 — 3JI0KeTaATEIAM.

KaxkoBa no0pas Biacts y no6poro bora,
HukTo TOrO HE MOXKET OIKCATh.

OH BceBnacTHbIN Moryunii Biaapika,
JIroboe neno — yerkoe I Hero,
JloOpble 1ena BepIIUT CBOMM MOTYIIECTBOM
U Bcerna nobuaercs um 106pa.

Her mecra nepecynam:

ITo Bouse [Ipeuncroro 'ocnona

W3 munoB nosBisiFOTCS PO3bl,

W3 po3 BO3HUKAIOT UMbl —

Tak Benuka cujia BIacTH,

Uro 51 GeccuiieH ee onmmcarh.

Pacckaxy o cBoen nenu,

[Ipexparure mym, 1py3bs!

XOTs ¥ OIMH U3 MJIOXUX PadoB,

51 Obu1 pabom bnaronerens.

JHo6poTtoro cnaBHoro bora,

Muoctrio Bo3naromero.

S npoBen HeckoabKo JeT B Kammupe.
Hamectaukowm 6611 Hyp ag-nun-xaH.
Cynn0oit MHE TaHBI OBUTH B yAET
BceTpeun ¢ BenmukuMu II01MH.

B nocemienusax MHOIO HaCTaBHUKA-TIUpa
bor napoBan MHe Bepy,

A moToM cyas0a pazmyduia Hac.

MHoOro ieT npouuio.

COKpOBEHHBIE JI€]1a MOU PYXHYJIH
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W HapyXHOCTb MOS UCTJIENIA.

51 nonro pa3pIcKMBal €ro,

Haxonsce B pasiyke, mpeObIBall B )KE€IaHUU [BCTpEUH].

MHoro BpeMeHH MpoIuio B Tocke,(17).

Jpyroi paspgesie 3TOW KHUI'M — (YKasaTeJb HMeEH JIUL,

3THOHHMOB

M TOMNOHUMMOB K pykonucd «['yiamaH-u adraH»), KoTopas
Ha4YMHaeTcd Ha CTpaHULe (76) ¥ NPOLOJIKAETCA A0 CTPAHULLbI
(84), HeKOTOpbIe pparMeHTbl KOTOPOM f1 NPUBELy B KayecTBe
IpUMEpPOB:

KpoMe MMeH NOJJIMHHBIX JIUI], B YKa3aTe/b BK/IOUYEHbl UMeHa
BbIMBIIIJIEHHbIX NEepCOHaXKel, 00pa3oBaHHbIe, MO OOJbIIEN
4YacTH, COeIMHEHWEeM Ha3BaHUM pas3/IMYHbIX 0J1t0J, QPYKTOB,
OBOIlEM U T. M. C PA3HOOOPA3HOM TUTYJATYPOU (3BAHHUSIMHU,
JIOJDKHOCTSIMHU ), NpeUMYILeCTBEHHO TIOPKCKOTO
NPOUCXOXKAEHHS. ABTOp Tmpuberas K 3TOMy I[pUEMY B
caTUpUYeCKUX HabpocKaX, OJJHAKO B €ro BpeMsl peasibHbIM
JIIDJSAM WHOTJA MPUHA/JIeXaNlu MoA006Hble UMeHa, Hanpumep,
Xaduz lllapbatxan, 3a‘bapan-xaH, Myumku-xaH, /Jlapiha-xaH,
['ypr-‘Anu-xaH, lllammup-baxaayp. Yka3aHbl JIMCTbI PYKOMKCH.
‘A6 an-Kaaup XatTtak 1006

‘A6 ap-PaxmaH 776

Aoby-Bakp 796, 93a

A6umypa Huca 143a (BbIMBIIILIL.)

Anam 15a (B coueTaHuu ayaaja-u Afgam Enotomku Aama,
nan&)

an-‘amxkam 15a (37.: Enepcn,qcmm A3bIK&)

A‘zam I'yxry 1416, 144a (BbIMBbIILJIL., HENPUCTONHOE)

A'zam Kanu 141a, 144a (BbIMBbIILLIL)

‘A3um 35a (gepeBHs)

Ax6ap 47a (MOroJibCKUHM UMIepaTop)

An-v nuja-mMapay, xBazpka 141a (BbIMBbIILLL)

‘Anu 896, 903, 93a, 1296, 1314, 1623, 177a (umam)

‘Anu-Ak6ap, caritug 91 (npegok lax-Hakmb6anaa)
‘Anu-Akb6ap, Akbap, ‘Anu-Axkbap n6H Kacum-xan Opaksaii(18).
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Cnucok M3 (54) CCBIJIOK Ha CTpaHULAX 85-86 M 87 KHHUTH
pacnoJsioxkeH B ajJpaBUTHOM mnopsajke. [lopafoK cCbLIOK He
OCHOBaH Ha HyMepaluM, a CCbJIKM pacloJIO)KeHbl B
anpaBUTHOM IOpsAJKe OJHA 3a Apyrod. B stom pasgene g
NpUBeJly HECKOJIBKO CCbIJIOK B Ka4eCTBe IPUMepPOB:

AnTtoHoBa K. A. Ouyepku O0OLIECTBEHHBbIX OTHOIIEHUH U

noJIMTU4YecKoro ctposi Morosbcko UHaMu BpeMeH AkbGapa
(1556—1605 T.). M., 1952.

ApuctoB H. A. 06 ABranucraHe u ero HacesieHUU. CII6., 1898.
‘Apud ‘Ycman. Xyuixan-xaH XaTak ay A3 3 ajfabu MakTab.
Kabyu1, 1361(1982).

ApyHoBa M. P. ®upman Hapup-maxa // CB. 1958. Ne 2. C. 116—
120.

ApynoBa M. P., Ampadsan K. 3. T'ocymapctBo Hapup-uiaxa
Aduapa. M., 1958.

AcnanoB M. I'. Apranusl // Hapoasl [lepeaneit Azuu, M., 1957. C.
56—106.

Ampadsn K. 3. [lenuiickuid cyataHat. M., 1960.

Babyp-name. 3anucku babypa /[lep. M. Canbe. TamkeHT, 1958.
baprospn B. B. HUcropusa kKynbTypHOM xu3HU TypKecTaHa:
CouyuHenus. T. 11, 4. 1. M., 1963. C. 167—433.

[amunbTOH A. Apranuctan. CII6., 1908.

['ankoBckui# 0. B. Muccusa borpana AcsiiaHoBa B ApraHucTaH B
1764 1. // CB. 1958. Ne 2. C. 82—87.

[ankoBckuii K). B. HeszaBucumoe AdraHckoe rocyaapcTtBo
AxMajg-maxa JlyppaHd W ero npeeMHHUKOB (1747—1819) //
HesaBucumbiii Apranuctas. M., 1958. C. 164—179.

l'ankoBckur 0. B. CeBepo-3amagHas WHAMS 10OJ BJIACTbIO
maxoB Jlyppanu // KCUB. xxviil. 1958. C. 60.74
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['ankoBckuym 0. B. U3 wncropum ocazgel Kangarapa Hazpup-
maxoM Adiapom B1737—1738 rr. // KCUB. XxXxXViI. 1960. C. 27—33.
['epacumoBa A. C., Tupc I'. ®@. Jlutepatypa AdraHucraHa.
KpaTkui ouepk. M., 1963.

['oppon-llosonckaa JI. P. MycyibMaHCKWe Te4YeHUA B
o61ecTBeHHON MbIcau UHauu. M., 1963.

JapBe3a AxyHpa. TaskupaT aJsi-abpap Ba-J-auipap. Pykomnuch
CII6® UB PAH c1960.

Wnaxitap-xaH Myxammaj. ‘Amxkaub ajn-ayraT (BBeJeHUeE).
Pykonuce bputanckoit BubamoTteku Or. 399.

Kabyu. [lyTeBble 3anucku capa AnekcaHpa bopHca B 1836, 1837
n 1838 rogax. 4. 1—2. M., 1847.

KymeB B. B. AdraHckasg pykomnucHass KHUTa (OUYepKH
adpraHckod NMCbMEHHOM KyJAbTYphI). M., 1980.(19).

3aK/JII04YeHue:
HasBaHue Hay4yHO-UCC/Ie[0BaTeNbCKOr0 TpyAa Biaaaumupa

BacunbeBuya KomeBa — «['yabumian-3-A¢ran»: CouumHeHHe
Adranckoro mosta X V I B. Anu-Akb6apa Opaksa. [laHHas

CTaTbsl MNPEAOCTABJISET HCUEPNBIBAOILYI0 HHPOpPMALUI0 O
CoZlep>KaHUHX 3TOW KHUTHU. ITO MOJIe3HOE Hay4YHOe U3/ aHUE M0

NyLWITYHCKOW  JIUTepaType, HUCTOPUU U  reorpadpuu
NYLWITYHCKOrO peruoHa. B pe3ysibTaTe 03HaKOMJIEHUS C 3TOHU
KHUTOW CTaJIo fCHO, 4YTO 3TO HAy4YHO-UCCJIe[0BaTelbCKOe

NpOU3Be/leHUE SIBJISIETCS OUYEHb MOJI€3HBIM U HAYYHbIM TPy 0M
o TBopyecTBe U Ouorpapuu Anu Axkbapa Opaxsas.

UccnepoBaTtesn W JIOOUTENU JIATEPATypbl, HCTOPUU U

KyJIbTYPbl MOTYT HU3BJI€Yb I10JIb3y W3 PA3JIMYHBIX TEM 3TOH
KHHTI'H.

IIpeaioxxkeHus:
[locko/IbKY 3Ta Hay4yHO-UCC/eLO0BaTe/bCKasgi KHUTra fBJSAETCA
N0JIE3HBIM HAy4YHbIM TPYZAOM IO MNYLITYHCKOW JIMTepaType,
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UCTOPHUU U reorpadud, U YTOObl €€ MOKJIOHHUKU MOTLJIU
M3BJIeYb U3 Hee HAay4yHYH N0Jib3y, i IpejJarar cieaymoliee
[IpenJioxeHus:
1. JK3eMIJIIp 3TOW KHUTU [JOJKEH ObITh MOATOTOBJIEH AJIs
6ub1MoTeKH MexAyHapoAHOIO LleHTpa U3y4YyeHUs NYIUTY JJis
UCIIOJIb30BaHUS 4YJleHaMU aKaJleMU4ecKoro coobuiectsa H
MOKJIOHHUKaMH.
2. JK3eMIUIIp 3TOM KHUTHU [AOJKEH ObITb MOATOTOBJIEH AJIsS
ob6uiel 6UOJMOTEKM AKaeMUH HayK AJs HCHO0JIb30BaHUs
YyJieHaMHU aKaJleMHU4Y€eCKOr0 CO001ecTBa U MOKJIOHHUKAMU.
3. Moe gpyroe npejJioxkeHue 3aK/a04YaeTcs B TOM, YTOObI 3Ta
KHUTra Oblyla NepeBe/ieHa Ha NYLITY U Aapu LleHTpoM S3bIKOB U
auTtepaTtypbl AkaJeMud HaykK AdraHucrtaHa WM YJIeHaAMH
MexayHapoHOI O LileHTpa UCCAeL0BAaHUM MYILTY.

U CcTOYHUKH
[ Gl D5l simasd ol8 (31000 Syr 550 o 8 o5 s05le S (opuwgy 32
https://www.orientalstudies.ru/rus/index.php?option=com_personal
ities&ltemid=74&person=136
SJE J2 YA s (asS) didise o) 92 ) Kkeus 5 callluge 5 Kous Sl Y
(Ug3o T-0)
ol ¢ €8 85lods _ ooety Jlo (1515 Lolgy el cod Sy a6 B s clgsomls Y
C o VAVY 053 YV o 2 YOV a5
ASTe eli bl s Jlowo 3 (Sly i S350 8 guoshowly moss¥s canisS - F
)easS a0 F LY IS J 2 VF-¥s calomo JIS ogly$ ey pum Iy 3 31 S s (5555]
(Gge YY_ V)
5 Komes, Bragumup Bacunbsesuu, «(I'ynbimanckuit agranckmii)
coopuuk adranckoro modta XVIII Beka Amu Axbapa Opak3as»,
HNHcTuTyTOM BOCTOKOBEAEHUS POCCHIICKOM akaieMuu HayK B
Cankr-Ilerepbypre , 1973 r. (c4).
6 - Yka3aHHas BbILIE CChUIKA (CTpaHULA 7).

7 - Yka3aHHas BbIIIE CChUIKA (CTpaHUIA 7).
8 - Yka3zaHHas BbIlIe ccbUIKa (CTpanuia 16).
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9 - Vka3zanHas BbllIe cchlika (cTpanuna 19).

10 - Yka3zanHas BbImie ccbuika (ctpanuma 20).

11 - Yka3zannas BbIie ccbuika (ctpanuiia 20).

12 - Yka3zaHHas BbIIIe cchUIKa (CTpanuma 23).

13 - Vka3zannas BbllIe ccbuika (cTpanuiia 35).

14 - Yka3zanHas BbIIIe cChUIKa (cTpaHuia 36-37).

15 - Yka3zannas BbIlie ccbuika (cTpanuiia 43-44-46).
16 - Yka3zaHHas BbIIIE CChUIKA (CTpaHuIa 54-55).

17 - Yka3zanHas BbIlIe ccbUIKa (CTpanuia 59-64-68).
18 - Yka3zanHas BbIIIe cchulKa (CTpaHuma 76).

19 - Yka3zanHas BbIlIe cchUIKa (CTpanuia 85).
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